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all Chriſtians communicating with the 
' Biſhopof Rome) was the Judge of Contro- 
| verſies at that time, when the Church of 
England made an alteration in her Tenents _ : 
Argu, She was the Judge of Controverſies at that time, 
which had an Authority of decading them. But the Church 
of Rome at that time had the Authority of deciding them. 
ng Tanda LE C27) CoR:OQA 
py" A limited Authority to decide Controverſies ac- 
cording to the Rule of Scripture and Univerſal Traditi- 
on, and to 'oblige her own Members (fo long as ſhe evi- 
dently contradicted not that Rule) "to obedience I grant 
ſhe had : but an unlimited, an infallible Authoricy, or 
ſuch as could not but proceed according to that Rule, 
and ſuch as ſhould bind all the Churches in the World 
to Obedience (as the Greek Charch) I ſay ſhe had not. 
Queſt. When your Church hath decided a Controverſie, 
I detire to know whether any particular Church or per- 
fon hath Authority to' reexamine her decifion, whether 
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ſhe hath obſerved her Rule or no ; and free himſelf from 
the obedience of it, by his or her particular judgment? 

Anſw. Tf you underſtand by your Church, the Church 
Catholick, probably I Thould anſwer no : but if you un- 
derſtand by your Church,that only which isin * 19nd 
tion to the See of Rome, or if you underſtand a Coun- 
cil of this Church, I anſwer, yea. 

Arg. That wes the Catholick Church, which did abide 
in the Root of Apoſtolick Unity : But the Church of 
Rome at that time was the only Church that did abide in 
the Root of Apoſtolick Unty. a 

Queſt. What mean you by Apoſtolick Unity ? 

w. I mean the Unity of that Fellowſtup wherein 
the Apoſtles Lived and Died. 

Lueft, Wherein was this Unity ? 

Anſw. Herein it confiſted, chat they all profeſſed one 
Faith, obeyed one Supream Tribunal, and communicated 
together in the fame Prayers and Sacraments. 

Sclut. Then the Church of Rome continued not in 
this Apoltolick Unity ; for it continued not in the ſame 
Faith, wherein the Apoſtles Lived and Died : for though 
it retained ſo much (in my judgment) as waseſſential to 
the being of a Church, yetit degenerated fromthe Church 
of the Apoſtles times, in many things which were very 
pn_ as 1n Latin Service, and Commumon in one 
kind. 

Argu. Some Church did continue in the ſame Faith 
* wherein the Apoſtles lived and died : But there was no 
Church at that time which did continue in the Apoſtks 
Faith beſides the Roman Church. Ergo. 

Anſw. That ſome Church did continue in the Apoſtles 
Faith in all things neceſlary, I grant it : that any did con- 
rinue 1n the Integrity of 1t, and in a perfe& conformity 
with it in all things expedient and profitable, T deny it. 

Qweſt. Is it not neceſlary to a Churches continuing in 
the Apoſtles Faith, that ſhe continue in a perfe& confor- 
mity with it in all things expedient and profitable ? 

Anſw. A perie& conformity in all things is neceffary 
to a perfe&t continuance in the Apoſtles Faith ; but to 
an 


; Atv, Chilliagworgh azd 2Mr.Lewgar. 
an imperfe& continuance, - an imperfe&t conformity is 
ſufficient ; and ſuch I grant the Rey Ghanclh had: 
veſt. Ts not a perfet continuance in the Apoſtles Paith 
n £ to a Churches continuance in 'Apoſtalick Uni- 


cy: | 

Aſw. It is neceſſary to a perfe&t continuance in Apo- 
Rolick Unity. 

Argu. There was ſome one company of Chriſtians at' 
the cime of Lathers rifing, which was the Catbolick Church; 
Buc there was no other company at that time beſides the 
Roman : Ergo, . the Roman at that time was the Catholick 
Church. | : 
 Anſw. There was noone company of Chriſtians, which 
in oppoſition to and Excluſion of all other companies of 
Chniſtians was the Catholick Church. 

Argu, It the Catholick Church be ſome one company of 
Cliriftians in oppoſition to and excluſion of all other 
companies , then if there was ſome one company, ſhe 
was one 1n Kion to and excluſion of all other com- 
panies : But the Cathbolick Church is one company of Chr 
ſhans in oppoſition to and exclufion of, &'c. Ergo, There 
was then ſome one company which was the Carbolick 
Church in oppoſition to and exclufion of all other com- 

anies. 
» The Miner proved by the Teſtimanies of the Fathers, 
both Greek and»Latin, teſtifying that they underſtood 
the Church to be ove in the ſenſe alledged. 

I. If this Unity which cannot be ſeparated at all or di- 
vided, is alſo among Hereticks, what contend we farther ? 
Why call we them Hereticks, S. Cypr. Epi. 75. 

2. But if there be but one Flock, how can he be ac- 
counted of the Flock, which 1s not within the number 
of it? 1d: Ibid. : 

3. When Parmenian commends one Church, he con- 
demns all the reſt; for belides one, which is the true 
Catholick, other Churches are eſteemed to be among He- 
reticks, but are not. S. Optat. lib. 1. 

4- The Church therefore is but one, this cannot be a- 
mong all Hereticks and Schiſmaticks. bid. 

B 2 5. You 
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5. You fay you offer for the Church, which is one ;; 
this very thing is part of a lie to call it one, which you 
have divided 1nto two : 14 : Ibid. | | 

6. The Church is one, which cannot be amongſt us and 
A you; it remains then, that it be in oneonly place. 
Id: Ibid. 

-. Although there be many Hereſies of Chriſtians, 
and that all would be called Carholicks, yet there is al- 
ways one Church, &c. S. Auguſt. de util. credend. c. 7. 

8. The queſtion between us is, where the Church is, 
whether with us or with them, for the 15 but oze. 14 : d& 
unit at. Cc. 2%. 

9. The proofs of the Carbolick prevailed, whereby they 
evicted the Body of Chriſt to be with them, and by con- 
ſequence not to be with the Donatiſts ; for it is manifeſt 
that ſhe 15 one alone. 14. Collat. Carthag. lib. 3. 

10. In illud cantic. 6. 7. There are 60, Lueens and $5 
Concubines and Damoſels without number, but my Dove 5 
one, &c. He ſaid not, my Queens are 69, and my Con- 
cubines, 8c. but he {aid my Dove 1s but one; becauſe all 
the Sets of. Philoſophers and Herefies of Ch-1ſtians are 
none of his ; his1s but one, to wit, the Carhulick Church, 
&*c.. S. Epiphan. m fine Panar. 

11. A man maynot call the Conventicles of Hereticks 
(I mean Marcionites, Manichees, and the reſt) Churches ; 
thetefore the Tradition appoints you to ſay, I believe one 
Holy Catholick Church, &&. S. Cyrill. Catech. 18. 

And theſe Teſtimomes I think are ſufficient to ſhew the 
judgment of the Ancient Church, that this Title of the 
Church «ne, is direatly and oy excluiive to all com- 
panes beſides one ; to wit, that where there are diverſe 
profeflions of Faith, or diverſe Communions, there is but 
one of theſe, which can be the Carbolick Church. Upon 
this ground I defire ſome company of Chriſtians to be 
named, profeſling a diverſe Faith, and holding a diverſe 
Communion from the Roman, which was the Cathbolick 
Church at the time of Luthers rifing : and if no other in 
this ſenſe can be named, than was Ro the Catholick Church 
at that time, and therefore her judgment to be reſted in, 


and 


SY 


and her Communion to be embraced upon peril of Schiſm 
and Herehe. | 


Mr. Chilingworths Anſwer. 

Upon the ſame ground , if you pleaſed, you mighs 

defire a Proteſtant to name ſome Company of Chnſti- 
ans, profefling a diverſe Faith, and hofding a diverſe 
Communion from the Greek Church , which was the Ca- 
tholick Church at the time of Lathers rifing; and ſeeing 
he could name no other in this ſenſe. concludes that the 
Greek Church was the Catholick Church at that time. 
Upon the very ſame ground you might have concluded for 
the Church of the Abyſſnes, or Armenians, or any other 
ſociety of Chriſtians extant before Luthers time. And ſee- 
ing this is ſo, thus I argue againſt your ground. 
- I. That ground which concludes indifferently for both 
parts of a contradiction, mult needs be falle and deceitful, 
and conclude for neither part : But this ground concludes 
indiferently both parts of a contradiction ; viz. That 
the Greek Church 1s the Catholick Church, and not the 
Roman, as well as, That the Roman 1s the Catholick Church, 
and not the Greek : Therefore the ground is falſe and de- 
ceitful, ſeem 1t never ſo plaufible. 

2. I anſwer Secondly, that you ſhould have takennotice 
of my Anſwer, which I then gave you ; which was, that 
your major, as you then framed your Argument, but as 
now, your minor is not always true, if by oe you under- 
\ ſtandonein external Communion; ſeeing nothing hindred 
in my Judgment, but that one Church excommunicated 
by another upon an inſuftcient cauſe, might yet remain 
a true member of the Catholick Church ; and that Church, 
which upon the overvaluing this cauſe doth excommunt- 
cate the other, though in fault, may yet remain a mem- 
ber of the Catholick Church : which is evident from the 
difference about Ezfter-day between the Church of Rome 
and the Churches of 4/a; for which vain matter Vi&or 
Biſhop of Rome excommunicated the Churches of Aſia. 
And yet I believe,you will not ſay, that exther the Church 
excommunucating, or the Church excommunicated, yy 
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ſed to be atrue member of the Church Catholick. The 
caſe isthe ſame between the Greek and the Rowen Church ; 
for though the difference between them be greater, yer it 
15 not ſo great, as to be a fafficient ground of excommu- 
nication : and-therefore the exoommunication was cauſe- 
leſs, and conſequently Brutum fulmen, and not ratified or 
confirmed by God in Heaven; and therefore the Church 
of Greece at Luthers riſing might be, and was atrue member 
of the Catholick Church. | 

As concerning the places of Fathers, which you alledge; 
I demand, 1. It Ican produce 'you an equal, or greater 
number of Fathers, or more ancient than theſe, not con- 
tradicted by any that lived with them or before them, for 
ſome dodrin condemned by the Roman Church, whether 
you will ſubſcribe it? If not, with what face or conſcience 
can you make uſe of, aud build your whole Faith upon the 
Authority of Fathers in ſome things, and reje& the ſams 
authority 1n others ? : 

2. Secondly, becauſe you urge S. Cyprians Authority, T 
defire you to tell me, whether this Argument in his time 
would have concluded a neceflity of reſting in the Judge- 
ment of the Rowan Church, or no? If not, how ſhould it 
come to paſs, that it ſhould ſerve now, and not then, fit 
this time and not that? as if it were like an Almanack, 
that would not ſerve for all Meridians ? If it would, why 
was it not urged by others upon S. Cyprian, or repreſented 
by S. Cyprianto himſelf for his direion, when he differed 
from the Roman Church, and all other that herein con- 
formed unto her, touching the point of Re-baptizing He- 
reticks; which the Roman Church held unlawful and 
damnable, S. Cyprian not only lawful, but neceſſary; fo 
well did he reft in the Judgment of that Church: Quid 
verba audiam, cim fatta videam, lays he in the Comedy? 
And Cardinal Perron tells you in his Epiſtle to Caſaubon, 
that nothing is more unreaſonable, than to draw conſe- 
quences from the words of Fathers, againſt their lively 
and actual practice. 

The ſame may be ſaid in refutation of the places out of 
S. Auſtin; who was ſo far from concluding, from them or 
any 


At. Chillingworth and Myr. Lewgar. 
any other, a neceflity of eſing in the Judgment of the 
Rowan Church, that he himſelf, as your Authors teſtifie, 
lived and died in oppoſition of it; even in that main fun- 
damental point, upon which Mr. Lewgar hath built the 
neceſlity of his departure from the Church of Exgland, and 
embracing the Communion of the Rowan Church, that 
is, The Supream Authority of that Church over other 
Churches, and the power of receiving Appeals from them. 
Mr. Lewgar, I know, cannot be ignorant of theſe things ; 
and therefore I wonder, with what conſcience he can 
produce their words againſt us, whoſe Actions ars for 


us. 

IF it be ſaid, that S. Cyprian and S. Auſtin were Schil- 
maticks for doing ſo ; it ſeems then Schiſmaticks may not 
only be members of the Church againſt Mr. Lewgars 
main concluſion , but Canoniz'd Saints of it; or elſe 
S. Anſtin and S. Cyprian ſhould be raſed out of the Roman 
Kalendar. 

- If it be ſaid, that the point of Re-baptization was not 
defined in S. Cyprians time; I ſay that mm the Judgment of 
the Biſhop and Church of Rowe and their adherents, it 
was: For they urged it as an Ori yoo! and Apoftolick Tra- 
dition, and conſequently at leaſt of as great force as any 
Church definition. They excommunicated Firmilianus 
and condemned S. Cyprian, as a falſe Chriſt, and afallſe 
Apoſtle, for holding the contrary ; and urged him Tjren- 
nico terrore to conform his judgment to theirs, as he himſelf 
clearly intimates. | 

- If t be ſaid, they differed only from the particular Church 
of Rome, and not from the Roman Church, taking it for 
the univerſal ſociety of Chriſtians in Communion with 
that Church: I Anſwer, 

I. They know no ſuch ſenſe of the word, I am ſure 
never uſed itin any ſuch ; which whether it had been 
poſlible, if the Church of Rome had been in their judg- 
ment toother Charches in ſpiritual matters, as the City was 
eo other Cities and Countries in temporals, I leave it to 
indifferent men to judge. 

2. Secondly, 
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- 2. Secondly, that they differed not only from the particu- 
lar Reman Church, but alſo from all other Churches, that 
agreed with it in thoſedodrins. 

3. Thirdly, 1 deſire you wonld anſwer me directly, 
whether the Roman Church, taking it for that particular 
Church, be of neceflity to be held Infallible in Faith by 
every Roman Catholick, or not. To this Queſtion I in- 
ſtantly deſire a dire anſwer without tergiverſation, that 
we may at length get out of the cloud, and you may fay, 
Coram, quem quaritis, atlſum. It you ſay, they are not 
bound to believe fo; then it 15 no Article of Faich,nor no 
certain truth upon which men may ſafely reſt withouc 
fluctuation or fear of error: And if fo; 1Idemand 

1. Why are all your Clergy bound to ſwear, and con- 
ſequently your Lay Gf they have Communion of Faith 
with them) by your own grounds, - bound to believe, That 
the Roman Church is the Miſtris of all other Churches ? 
where it-is evident from the relation and oppoſition of the 
Roman to other Churches, that the Roman Church is there : 
taken for that particular Church. (73 08 

2. Secondly, why then do you fo ofcen urge that mi- 
Naken ſaying of Iranexs, Ad hanc Eccleſiam meceſſe eſt om- 
nem convenire Eccleſiam? fallcly tranſlating it, as Cardinal 
Perron in French, and my L. F. in Engliſh—— All Churches 
muſt agree with this Church ; tor corvenire ad ſignifies not 
to agree with, but to- come unto; whereas it 15 evident for 
the aforeſaid reaſon, that the Roman is here taken for that 
particular Church. 

3. Thirdly, if thzt particular Church be not certainly 


.infallible, bur ſubje& to error in points of faith ; I would 


know, 1f any div1fion of your Church ſhould happen, in 
which the Church of Rome either alone, or with ſome 0- 
thers ſhould: take ons way; the Churches of Spain and 
Frence, and many other Churches another, what direction 
ſhould an 1gnorant Catholick havethen from the pretended 
Guide of Faith? How ſhall he know which of theſe Com- 
panies ws the Church? 1ecing all other Churches dittin- 
guiſhed from the Koman may err, and fecing the Roman 
Church is now ſuppoſed ſubject to error, and conſequent- 
ly 


ly not certain to guard thoſe men, or thoſe Churches that 
adhere unto it from erring. - 

4. Fourthly, if that particular Church be not mfallible 
in Faith, let us then ſuppoſe that de fas it does err in 
faith; ſhall we not then have an Heretical head npon a Ca- 
tholick body? A head of the Church, which were no mem- 
ber of che Church ? which ſure were a very ſtrange and 
heterogeneous Monſter ! If to avoid theſe inconveniences 
you will {ay, that Roman Catholicks mult of neceſlity hold 
that particular Church infallible in faith; I ſuppoſe it will 
evidently follow , that S. Auſtin and S. Cyprian (notwith- 
ſtanding thoſe ſentences you pretend out of them) were no 
Roman Catholicks; ſeeing they lived and died in the con- 
trary belief and profeflion. Let me ſee theſe abſurdities 
fairly and clearly avoided, and I will diſpute no more, 
but follow you whitherſocver you ſhall lead me. 

* Third! , Lanſwer, thatthe places alledged are utter- 
ly impertinent to the concluſion you ſhould have proved ; 
which was, That it was impoſble, that two Societies of 
Chriſtians divided upon what cauſe ſoever in external 
Communion, may be in truth and in Gods account, both 
of them parts of the Catholick Church: whereas your te- 
ſtimomnies, if we grant them all, ſay no more but this; 
That the Societies of Hereticks, which are ſuch as over- 
throw any dodrin neceſſary to ſalvation ; and of Schil- 
maticks, which are fuch as ſeparate from the Churches 
Communion without any pretence of error in the Church . 
or unlawtuineſs in the conditions of her Communion; I 
ſay, they prove only this, that ſuch Societies as theſe, are 
no parts of the Church; which I willingly grant of all 
ſuch, as are properly and formally Hereticks and Schiſma- 
ticks ; from which number I think (with S. Auſtm) they 
are to be exempted, Qui querumt cautd ſollictudine veritatem, 
corrigi parati, cum imvenerint, Whereas I put the caſe of 
luch two Societies, which not differing indeed in any thing 
neceſ{ary to ſalvation, do yet erroneoutly believe that the 
errors wherewitth they charge one another, are damnable, 
and fo by this opinion of mutual error, are kept on both 
{1des from being Hereticks. 

Be- 
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Becauſe I defire to bring you and others to the truth, or 
to be brought to it by you, I thought good for your di- 
_—_— 1n your intended Reply, to acquaint you with theſe 
things: 

1. That I conceive the—— ——in your diſcourſe is this. 
That whenſoever any two Societies of Chriſtians differ in 
external Commumion, one of them muſt be of neceflity 
Hererical or Schiſmatical. I conceive there 1s no ſuch ne- 
ceflity ; and that the ſtories of Yictor and the Biſhops of 
Aſia, S.Cyprian and Pope Stephen make 1t evident ; and 
therefore I defire you to produce ſome convincing argu- 
ment to the contrary; and that you may the better do it, 
I thought good to inform you what I mean by an Heretick, 
and what by a Schiſmatick, 

An Heretick therefore I conceive him, that holds an Er- 
ror againſt Faith with obſtinacy. Obſtinate I conceive 
him, who will not change his Opinion, when his reaſons 
for 1t are fo anſwered, that he cannot reply ; and when 
the reaſons againſt 1t are ſo convincing, that he cannot 
anſwer them. . By the Faith I underſtand all thoſe Do- 
&rines and no more, which Chriſt taught his Apoſtles, 
and the Apoſtles the Church ; yet I exclude not from this 
number the certain and evident deductions of them. 

A Schiſmatick ] account him, (and Facundus Hermia- 
nenſi; hath taught me to do ſo) who, witho:it any ſuppo- 
{ing of error 1n the conditions of a Churches Communion, 
divides himſelf either from the obedience of that Church 
to which he owes obedience ; or from the Communion of 
that Church to which he owes Communion. 

2. Another thing, which I thought fit to acquaint you 
with, is this: That you go upon another very falſe and 
deceitful ſuppoſition ; viz. that if we will not be Proce- 
ftants, preſently we muſt be Papifts; if we forlake the 
Church of England, we mult gopreſently tothe Church of 
Rome : Whereas it your Arguments did conclude (as they 
do not) that before Luthers time, there was ſome Church 
of one Denomination, which was the Catholick Church); 
{ ſhould much rather think it were the Church of Greece, 
than the Church of Rome; and I beheve others allo _ 

. think 
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think fo as well asI, but for that reaſon which one pives, 
why more men hold the Pope above a Council, than a 
Council above a Pope, that 1s, becauſe Councils give no 
maintenance or preferment, and the Popes do. 

Think not yer, I pray, that I fay this, as if I concei- 
ved this to be your reaſon for preferring the Roman Church 
before the Greek; (for I proteſt T do not) but rather, that 
conceiving verily you were to leave the Church of Ex- 
gland, to avoid trouble you took the next Boat, and went 
to the Church of Rome, becaule that beſpake you firſt. 

You impute to me (as I hear) that the way take is de- 
ſtruaive only, and that I build nothing ; which firſt, is not 
a fault; for Chriſtian Religion is not now to be built; bur 
only I delire to have the rubbiſh and impertinent Lumber 
taken off, which you have laid upon ir, which hides the 
glorious {1mplicity of it from them which otherwiſe would 
embrace it. Remember, I pray, Awverroes his ſaying; 
Quandoquidem Chriſtiant adorant quod comedunt , ſit anima mea 
cum ny and conſider the {warms of Atheiſts in 
Traly, and then tell me, whether your unreaſonable and 
contradictious Dodtrines, your forged Miracles and coun- 
terfeit Legends have not 1n all probability produced this ef- 
fe. Secondly, 1f it be a fault, it 15 certainly your own ; 
for your diſcourſe ntended for the proof of a poſitive con- 
clufion --— That we muſt be Papiſts --— proves in deed and 
in truth nothing ; but even in ſhew and appearance no more 
but this Neganve, that we muſt not be) Proteſtants; but 
what we muſt be, if we muſt not be Proteſtants, God 
knows; you in this Diſcourſe (I am ſure) donot ſhew it. 


Mr. Lewgars Reply. 

$. 1. The minor of Mr. £hillingworths Argument againſt 
my ground 15 very weak, being framed upon a falle fup- 
poſition, that a Proteſtant could name no other Church 
profeſling a diverſe Faith, &c. from the Greek Church, 
which was the Catholick Church: for 1t he could not 1n- 
deed name any other, the title would remain to the Greek 
Church: Bur he hath the Roman to name, and fo my 
ground cannot conclude, either tor the Greek 0: Aby/ſine or 
C-3 any 
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any other, beſides the Roman, but for that it does, except 
he can name ſome other. 

$. 2. His ſecond anſwer is weak likewiſe ; for my Mt- + 
nor is always true; at leaſt they thought it to be ſo, whoſe 
Authorities I produce in confirmation of it, as will appear * 
coany one that conſiders them well; how their force lies in 
Theſi, not in Hypotheſi;, not that the Church was not then 
— into more Societies than one, but that ſhe could ne- 
ver be. 

$. 3. As for his Inſtance to the contrary, wherein he 
believes I will not ſay the Churches excommunicated by 
Victor ceaſed to be a true member of the Catholick : If I 
{ay ſo, I ſay no more than the Ancient Fathers ſaid before 
me. I1r4nezs when he defired Vitor wn aemra[uy, not to cut 
off ſo many and great Churches ; and Ruffinas, reprehendit 
eam, quod non bene feciſſet abſcindere ab unitate corpors, 8c. 

$. 4. But howſoever the caſe of Excommunication ma 
be, thedivifion of external Communion which I intend- 
ed, and the Fathers ſpake of in the alledged Authorities, was 
that which was made by voluntary ſeparation. 

S. 5. Whereby the Church (before one Society) is di- 
vided 1nto ſeveral diſtin& Societies, both claiming to be 
the Church; of which Societies ſo divided, but one can 
bethe Catholick ; and this is provedby the Authorities al- 
ledged; which Authorities muſt not be anſwered by diſ. 

roving them, as he does (for that is to change his Adver- 
bevy, and confute the Fathers ſayings, inſtead of mine) but 
by ſhewing their true ſenſe or judgment to be otherwiſe 
than T alledged 1t. 

$. 6. To his demand upon the places alledged I An- 
{wer, that I do not build my whole faith of this concluſion 
upon the Authority of thoſe Fathers; for T produce them, 
not for the Authority of the thing, but of he Expoſition. 


- Thething it ſelf is an Article of the Creed, Unam Catho. 


licam ; grounded 1n expreſs Scripture, Columba mea unica : 
but becauſe there is difference in underſtanding this Pro- 
phefte, I produce theſe Authorities, to ſhew the Judgmenc 
of the Ancient Church how they underſtood it; and the 
proper anſwer to this 1s either to ſhew, that-theſe words- 
were 
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were not there, or at leaſt, not this meaning; and ſo to 
ſhew their meaning out of other places more pregnant. 
S. 59. And I promiſe, that whenſoever an equal con- 
ſent of Fathers can be ſhewed for any thing, as I can 
ſhew for this, I will believe it as firmly as I do this. 
$. 8. But this is not the Anſwerers part, to propound 
doubts and difficulties, but to ſatishe the proof objected. 
6. 9. And if this courſe be any more taken, I will fave 
my ſelf all farther labour in a buſineſs fo likely to be 
endleſs. 
+S. 10. His ſecond Anſwer to the men is wholly im- 
pertinent ; for therein would he diſprove them from 
watching a neceflity of reſting in the judgment of the 
Roman Church ; whereas I produced them only to ſhew, 
that among ſeveral Societies of Chriſtians, only one can 
be _ Catholick ; and againſt this his ſecond Anſwer faith 
nothing. 
S.1 — In his third Anſwer he makes ſome ſhew of re- 
ply to the Authorities themſelves ; but he commits a dou- 
le Error : One, that he impoſes upon me a wrong con- 
clufion to be proved, as will appear by comparing my 
concluſion in my Paper, with the concluſion he would 
appoint me. 
$. 12. Another, that he impoſes upon the Authorities 
a wrong Interpretation, no way grounded 1n the words 
themſelves, nor in the places whence they were taken, 
nor in any other places of the ſame Fathers, but meer- 
ly forged out of his own Brain. For firſt, the places 
do not only ſay , that the Societies of Hereticks and 
Schiſmaticks are no part of the Church ; but that the 
Church cannot be divided into more Societies than one ; 
and they account. Societies divided, which are either of 
a diverſe Faith or a diverſe Communion. Neither do they 
define Hereticks or Schiſmaticks in that manner as he does. 
$. 13. For an Heretick in their Language 1s he, that 
oppoſes partinactouſly the Common Faith of the 
Church : and a Schiſmatick, he that ſeparates from the 
Catholick Communion ; never making any mention at all 
of the caule. 
0. 14. 
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$. 14. And if his definition of a Schiſmatick may ſtand, 
then certainly. there was no Schiſmatick ever 1n the 
World, nor none are at this day : for none did, none 
does ſeparate without ſome pretence of Error, or unlaw- 
fulneſs in the Conditions of the Churches Communion. 

$. 15. And fo I expedt both a fuller and dire&er anſwer 
to my Argument, without excurſions, or diverſions into 
any other matter, till the judgment of Antiquity be clear- 
ed in this point. 


Mr. Chillingworths Anſwer. we? 

Ad S. 1. The Minor of my Argument, you ſay, is ve- 

ry weak, being grounded upon a falſe _— That 
a Proteſtant could nime no other Church profefling a 
diverſe Faith from the Greek, which was the Carholick 
Church: And your reaſon 1s, becauſe he might name 
the Roman. But in earnelt, Mr. Lewgar, do you think 
that a Proteſtant remaining a Proteſtant, can eſteem 
the Roman Church to be the Catholick Church? or do 
you think to put tricks upon us, with taking your pro- 
poſition one while i ſenſu compoſito, another whule 2 ſenſu 
diviſo ? For it your meaning was, that a Proteſtant not 
remaining, but ceaſing to be a Proteſtant, night name 
the Roman for the Catholick ; (oT ay allo to your diſcourſe, 
thar a Proteſtant ceaſing to be a Proteſtant, might name 
a Greek to be the Catholick Church ; andif there were any 
neceflity to find out one Church of one denomination, as 
the Greek, the Roman, the Abyfline, which one muſt be 
the Catholick ? T ſee no reaſon, but he might pitch upon 
the Greek Church, as well as the Roman ; IT am ſure your 
diſcourſe proves nothing to the contrary. . In ſhort, thus 
I lay, if a Grecian ſhould go about to prove to a Prote- 
ſtant, that his Church 1s the Carholick, by ſaying (as you 
do for the Roman) ſome one was ſo before Luther, and you 
can name no other, therefore ours 15 ſo : Whatſoever may 
be anſwered to him, may be anſwered to you. For as 
you ſay, a Proteſtant, ceaſing to be a Proteſtant, may 
name-to him the Roman; 1o I ſay, a Proteſtant, ceafing 
to be a Proteſtant, may name to you the Grecian. It 
you 
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you ſay, a Proteſtant, remaining a Proteſtant, can name 
no other but the Roman, for the Catholick ; T may ( very 
ridiculouſly I- confeſs, but yet as truly) ſay, he can name 
no other but the Grecian. If you ſay, he cannot name 
the Greek Church neither, remaining a Proteſtant ; I ſay 
kewiſe,neither remaining a Proteſtant, can he name the 
Roman for the Catholick. So the Argument 1s equal in 
all reſpects on both ſides; and therefore either concludes 
for both parts (which is 1mpoſlible, for then contradicti- 
ons hol be both true) or elſe (which 1s certain) it con- 
cludes for neither. And therefore I ſay, your ground 
you build on, That before Luther ſome Church of one deno- 
mination was the Carbolick (if. it were true, as it is moſt 
falſe) would not prove your intent. It would deſtroy per- 
haps our Church, but it would not build yours. It would 
prove peradventure, that we muſt not be Proteſtants, but 
it will be far from proving that we muſt be Papiſts, For 
after we have It being Proteſtants (I tell you again that 
vou may not miſtake) there 1s yet no neceflity of being 
7aviſts; no.more than if I go out. of England, there is a 
neceſlity of going to Rome. And thus much to ſhew the 
pov.neſs of your ground, if it were true. Now 1n the 
{:-ond place, I fay it is falſe, neither have you proved any 
thing to the contrary. 

Ad 5.2. You ſay, the Authorities you have produced, 
ſhew to any that conſider them well, That the Church 
could never be divided into more Societies than one ; and 
you mean ([ hope) one 1n external Communion, or elle 
you daily in ambiguities; and then I fay, I have well con- 
{idercd the alledged authorities, and they appear to me to 
ſay no ſuch thing; but only, that the Societies of Here- 
ticks and Schilmaticks are no true members of the Church: 


Whereas [I put the caſe of two ſuch Societies, which were. 


divided 1n external Communion by reaſon of ſome over- 
valued difference between them, and yet were. neither 
of them Hererical or Schiſmatical. To this I know you 
could not anſwer, but only by ſaying, That this ſuppo- 
ſition was 1mpoffible ; viz. That of two Societies divided 
in external Communion, neither ſhould be Heretical nor 

Schulmatical; 
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Schiſmatical ; and therefore I deſired you to prove by one 
convincing Argument, that this 1s impoffible. This you 
have not done, nor Tbelieve can do; and therefore all 
your places fall ſhort of your intended concluſion ; and 
if you would put them into Syllogiſtical form, you ſhould 
preſently ſee you conclude from them Sophiſtically in 
that fallacy, which 1s called A difo ſecundum quid, ad di- 
Gum Simpliciter, Thus, — No two divided Societies, 
whereof one is Heretical or Schiſmatical, can be both 
members of the Catholick Church : therefore ſimply no 
two divided Socicties can be fo : the Antecedent I grant, 
which 15 all that your places ſay, as you ſhall ſee anon; 
but the conſequence 15 Sophiſtical, and therefore that ] 
deny : Ir 15 no better nor worſe than if you ſhould argue 
thus; No true divided Societies, whereof one 15 Out-law- 
cd andin Rebellion, are both members of the ſame Com- 
monwealth ; therefore {1mply no two divided Societies. 

But againſt this im pretend, That the alledged places 
{ay not only, that the Societies of Hereticks and Schiſma- 
ticks are no parts of the Church ; but that the Church 
cannot be divided into more Societies than one : And the 
account Societies divided, which are either of a diverſe 
Faith, or of a diverſe Communion : This 15 that which T 
would have proved, but as yet I cannot ſee it done. There 
be Eleven Quotations in all ; ſeven of them ſpeak expre(: 
ly and formally of dwifton made by Hereticks and Schiſ- 
maticks, viz. 1.3,4-7.9, 10,11. Three other of them, 
(viz. 5, 6. 8.) though they uſe not the word, yet Mr. 
Lewgar knows they ſpeak of the Donatiſts, which were 
Schilmaticks; and that by the relative particles you and 
them are meant the Donati/ts, And laſtly, the ſecond, 
Mr. Lewgar knows, ſays nothing but this, That an Here- 
ticks cannot be accounted of that one Flock, which 15 the 
Church. 

But to make the moſt of them that can be : The firſt 
ſaith, the Unity of the Church cannot be ſeparated at all, 
nor divided. This I grant, but then I ſay, every differ- 
ence does not in the f1ghe of God divide this Unity : for 
then diverſity of Opinions ſhould do it ; and fo the ne 
an 
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and-.Dominicans ſhould be no longer members of the ſame 
Church. Or if every difference will not doic, why muſt 
it of neceility be always done by difference in Commu- 
NI0N, upon an inſufficient ground, yet miſtaken. for ſut- 
ficient ? (for ſuch only I ſpeak of.) Sure I am, this place 
ſays no ſuch matter. The next place ſaies, the Flock 1s 
but one; and all the reſt, that the Church 1s but one, 
and that Hereticks and Schiſmaticks are not of it ; which 
certainly was not the thing to be proved, but that of this 
one Flock, of this one Church, two Societies divided 
without juſt cauſe in Communion, might not be true 
and lively members; both in one Body Myſtical in che 


ſight of God, though divided in on in the ſighe of 


men : It 1s true indeed, whoſoever is ſhut out from the 
Church on Earth, is likewiſe cut off from it before God 
in Heaven : but you know it muſt be Clawe non errante ; 
when the cauſe of abſciflion 15 true and ſufficient. 

Ad S. 3. If you ſay fo, you ſay no more than the Fathers: 
but what evaſions and tergiverſations are theſe? Why do 
you put us off with ifs and 4nds? I beſeech you tell me, 
or at leaſt him that defires to reap ſome benefit by our 
Conference, directly and Categorically, — Do you ſay 
ſo, or do you ſay, it 1s not ſo? Were the Excommunit- 
cated Churches of A/ia ſtill members of the Catholick 
Church (I mean in Gods account) or were they not ? but 
all damned for that horrible Herefie of celebrating the 
Feaſt of Eaſter upon a diverſe day from the Weſtern 
Churches ? If you mean honeſtly and fairly, anſwer di- 
rectly to this _— and then you ſhall ſee what will 
come of it. Affure your ſelf, you have a Wolt by the 
Ears : It you ſay they were, you overthrow your own 
concluſions, and fay that Churches divided in Communion 
may both be members of the Catholick. If they were not ; 
then ſhall we have Sainrs and Martyrs in Heaven, which 
were no members of the Cathc!ick Roman Church. 

As for Irenzus his w# ae, and Ruffimss his —— 4b- 
ſemdere ab unitate corpors; they 1mply no more but this at 
che moſt ; That /:&or (quantum in le fuit) did cut them of 
from the External Communion of the Cathe!.ck Church ; 
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ſuppoſing, that for their Obſtinacy in their Tradition, 
they hadcut themſelves off from the internal Communion 
of it: but that this ſentence of Yifors was ratified in 
Heaven, and that they were indeed cut off from the my- 
ſtical Body of Chriſt, ſo far was Irenens from thinking, 
that he, and in a manner all the other Biſhops,reprehended 
Viftor for pronouncing this Sentence on them, upon a 
cauſe ſo inſufficient : which how they could ſay, or poſ- 
fibly think of a Sentence ratified by God in Heaven, and 
not reprehend God himſelf, I deſire: you -to inform me : 
and if they did not intend to reprehend the Sentence of . 
God himſelf, together with /Y:i&ors, then LI believe it will 
follow unavoidably, that they did not conceive, nor be- 
lieve ViFors Sentence to be ratified by God ; and conſe- 
quently did not believe, that theſes excommunicated 
Churches were not in Gods account true members of the 
Body of Chriſt. 

Ad S. 4. And here again, we have another ſubterfuge, 
by a Verbal diſtinction between Excommunication, and 
voluntary ſeparation : As if the ſeparation, which the 
Church of Rowe made in Viftors ime from the Aſian 
Churches, were not a voluntary ſeparation ; or as if the 
Churches of 4fia, did not voluntarily do that which was 
the cauſe of their ſeparation ; or as if (though they ſepa-/ 
ted not themſelves indeed, conceiving the cauſe to be 
inſufficient) they did not yet remain voluntarily ſeparated, 
rather than conform themſelves to the Church of Rome : 
Or laſtly, as if the Grecians of Old, or the Proteſtants of 
Late, might not pretend as juſtly as the 4/ian Churches, 
that their ——_— too was not voluntarily, but of ne- 
ceſlity; for that the Church of Rome required of them un- 
der pain of Excommunication ſuch conditions of her Com- 
munion, as were neither neceſſary nor lawful to be per- 
formed. 

Ad $. 5. And here again the matter is ſtrezghtned by 
another Imitation. Both tides (ſay you) muſt claim to 
be the Church : but what then, if one of them only 
claim (though vainly) to be the Church, and the other 
content it felt with being apart of it? Theſe then « _ | 
or 
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(far any thing you have ſaid to the contrary) may be both 
members of the Catholick Church: And certainly this is 
the caſe now, between the Church of Ezgland and the 
Church of Rome : and for ought I know, was between 
the Church of Rome and the Church of Greece :' For I 
believe; it will hardly be proved, that the Excommuni- 
cation between them was mutual ; nor that the Church 
of Greece eſteems it ſelf the whole Church, and the 
Church of Rome no Church bur it ſelf a ſound member 
of the Church, and that a corrupted one. 

Again, whereas you ſay, the Fathers ſpeak of a volun- 
tary ſeparation ; certainly they ſpeak of any Separation 
by Hereticks ; and ſuch were (in Vi#ors judgment) the 
Churches of 4fia, for holding an opinion contrary to 
the Faith, as he eſteemed : Or if he did not, why did he 
cut them from the Communion of the Church ? Buc 
the true difference 15, The Fathers ſpeak of thoſe, which 
by your Church are eſteemed Hereticks, and are ſo ; 
whereas the Aſian Churches were by Vi&or eſteemed 
Hereticks, but were not {o. 

Ad $. 6. But their Authorities produced ſhew no more, 
than what TI have ſhewed; that the Church is but one in 
excluſion of Hereticks and Schiſmaticks ; and not that 
two particular Churches divided by miſtake upon fome 
+ wg difference, may not be both parts of the Ca- 
tholick, 

Ad $. 5. But I defire you to tell me, whether you will 
do this, if the Dodrines produced and confirmed by ſuch 
a conſent of Fathers, happen to be in the judgment of 
the Church of Rome, ſen not Catholick, or abſolutely 
Heretical. If you will undertake this, you ſhall hear 
farther from me : But if, when their places are produ- 
_ ced, you will pretend (as ſome of your 1ide do) that ſure- 
ly they are corrupted, having neither reaſon nor ſhew of 
reaſon for it; unleſs this may pals for one (as perhaps it 
may, where reaſons are ſcarce) that they are againſt your 
Dodrine ; or if you will fay, they are to be interpreted 
according to the pleaſure of your Church, whether their 
words will bear it or no; then - ſhall but loſe my Labour; 
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for this is not to try your Church by the Fathers, but the 
Fathers by your Church. 

The Dodtrines which I undertake to juſtifie, by a 
greater conſent of Fathers than here you produce, for 
inſtance ſhall be theſe. 

1. That Gods Election ſuppoſeth preſcience of mans 
Faith and perſeverance. 

2. That God doth not predetermine men to all their 
Actions. 

3. That the Pope hath no power in teimpo;alties over 
Kings either directly or indirectly. 

4. That the Biſhop of Rome may Err in his publick de- 
terminations of matters of Faith. 

5. That the B. Virgin was guilty of Original fin. 

6. That the B. Virgin was guilty of actual (1n. 

7. That the Communion was to be adminiſtred to the 
Laity in both kinds. 

8. That the reading of the Scripture was to be denied 
to no man. 

9. That the Opinion of the Millenaries is true. 

10. That the Euchariſt is to be adminiſtred to Infants. 

11. That the ſubſtance of Bread and Wine remains in 
the Euchariſt of her Conſecration. 

12. That the Souls of the Saints departed enjoy not 
the Viſion of God before the Laſt day. 

13. That at the day of judgment, all the Saints ſhall 
paſs through a purging fire. 

All theſe propoſitions are held by your Church either 
Heretical, or at leaſt not Catholical; and yet in this pro- 
miſe of yours you have undertaken to believe them as 
firmly, as you now do this, That ewo divided Socicties 
cannot be both members of the Catholick Church. 

Ad S. $. Is it not then the Anſwerers part to ſhew, 
that the proofs pretended are indeed no proofs ? and 
doth not he prove no proofs (at leaſt in your mouth) who 
undertakes to ſhew, that an equal or greater number of 
the very ſame witneſſes is reje&ted by your ſelves in ma- 
ny other things ? Either the conſent of the Fathers, in 
any Age or Ages, 1s infallible, and then you are to re- 
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ject 1t in nothing; or it is not ſo, and then you are not 
to urge it in any thing: As if the Fathers Teſtimonies 
_ us were Swords and Spears, and againſt you bul- 
ruſhes. 

Ad S. 9. In effe&t as if you ſhould fay, If you anſwer 
not asTI pleaſe, I will diſpute no longer. But you remem- 
ber the proverb, will think of it. — Occaſionem 
querit, qui cupis diſcedere. 

AdS. 10. I pray tell me, Is not Therefore a note of an 
Illation, or a concluſion 2 And 1s not your laſt therefore 
this, Therefore her judgment is to be reſted in? which though 
ic be not your firſt concluſion, yet yours it 15, and you may 
not declaim it : and tt 15 ſo near of kin to the former 
(in your judgment I am ſure) that they muſt ſtand or fall 
together : therefore he that ſpeaks pertinently for the 
diſproving of the one, cannot ſpeak impertinently to- 
wards the diſproving the other : and therefore you can- 
not ſo ſhift it off, but of neceſliry you muſt anſwer the 
Argument there urged, or confeſs it ingenuouſly to be un- 
anſwerable. 

Or if you will not anſwer any thing, where the con- 
tradition of your firſt concluſion is not 1n terms infer- 
red, then take it thus : If S. Cyprian and: S. Auftin did not 
think 1t neceſfary in matters of Faith to reſt in the judg- 
ment of the Roman Church and the adherents of it; Then 
either they thought not the Carholick Churches judgmenc 
neceſſary to be reſted on, or they thought not that the 
Catholick Church. But the Antecedent 15 true, and unde- 
niably proved ſo by their Actions, and the conſequence 
Evident: Therefore the conſequent muſt be true in one 
or other part : But you will not ſay the former is true; it 
remains therefare, the latter muſt be, and that is — 
That S. Auſtin and S. Cyprian did not think the Church 
of Rome and the adherents of it to be the Catholick 
Church. 

Ad $. 11. But I tell you now, and have already told 
you, that in our diſcourſe before Mr. Skimmer and Dr. 
Sheldon TI anſwered your Major, as then: you framed your 
Argument, as now your Minor thus — It you underſtand- 


by 
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by oe company of Chriſtians,one in External Communion, 

I deny your Major. For I ſay, that two ſeveral Societies 

of Chriſtians, which do not externally communicate toge- 

ther, may be both parts of the ſame Catholick Church: 

and what difference there 1s between this, and the conclu- 

_ told you, you ſhould have proved, Ido not well un- 
and, 

Ad $. 12. And 1s it poflible you ſhould ſay fo, when 
every one of the places carry this ſenſe in their forehead, 
and 7 of the 11 in terms expreſs it — That they in- 
tended only to exclude Hereticks and Schiſmaticks from 
being parts of the Church : For if they did not, againſt 
whom did they intend them ? Pagans lay no claim to the 
Church, therefore not againſt them : Catholicks they did 
not intend to exclude : I know not who remains beſides, 
but Hereticks and Schiſmaticks, Beſides the frequent op- 
poſition in them between — One Church on the one 11de, 
and Hereticks and Schiſmaticks ; who ſees not, that in 
thele places they intended to exclude only theſe pretend- 
ers out of the Churches Unity? 

Laſtly, whereas you ſay, that the places ſay — That 
the Church cannot be divided ; and that they account 
thoſe divided who are of adiverle Faith, or a diverſe Com- 
munion : I tell you, that I have read them over and over, 
and unleſs my Eyes deceive, they ſay not one word of a 
diverſe Communion. 

Ad 9. 13. Whereas a Heretick in your Language, 1s he 
that oppoſeth pertinaciouſly the common Faith of the 
>" ih In mine He is ſuch a one, as holds 
an Error againſt Faith with Obſtinacy : Verily a monſtrous 
difference between theſe definitions. To oppoſe and 
hold againſt (T hope) are all one : Faith and = common 
Faith of the Church, lure are not very different : pertinaci- 
euſly and with Obſtinacy, methinks might paſs for Synoni- 
mous ; and ſeeing the parts agree ſo well, methinks the 
Total ſhould not be at great hoſtility. And for the de- 
hnition of a Schiſmatick, 1t you hike not mine (which yet 
I give you out of a Father) I pray take your own ; and 

then ſhew mg, (if you mean to do any thing) that _ 
oever 
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ſoever there are two Societies of Chriſtians, differing in 
external Communion, one of them moſt be of neceffity 
either Heretical, or Schiſmatical in your own ſenſe of 
theſe words. To thecontrary, I have ſaid already, (and 
{ay it now again, that you may not forget it) the Roman 
and the Aſian Churches in Vi&ors time, the Roman and the 
African 1n S. Stephens time differed in external Communi- 
on; and yet neither of them was Heretical; For they did 
not oppoſe pertinaciouſly the commonFaith of theChurch: 
Neither of them was Schiſmatical; for they did not ſepa- 
rate (never making mention of the cauſe at all) but were 
ſeparated by the Roman Church, and that upon ſome cauſe, 
though 1t were not ſufficient. | 

Ad $. 14. The Donatiſt did fo (as Facundws Hermianenſis 
teſtifies :) but you are abuſed, I beheve; with not diſtin- 
guiſhing between theſe two — They did pretend, that the 
Church required of them ſome unlawful thing among the 
conditions of her Communion : and they did pretend, 
thac it was unlawful for them to communicate with the 
Church. This I confeſs they did pretend ; but it was in 
regard of ſome Perſons in the Church, with whom they 
thought it unlawful to communicate : But the former they 
did not pretend, (I mean while they continued meer 
Schiſmaticks,) viz. - That there was any Error in the 
Church, or impiety in her publick ſervice of God: And 
this was my meaning in ſaying, — A Schiſmatick 1s he, 
which ſeparates from the Church without pretence of Er- 
ror, or unlawfulneſs in the conditions of her Communi- 
on : Yet if Thad left out the term wnlawfulneſs, the defi- 
nition had been better, and not obnoxious to this Cavil- 
jarion; and ſo I did in the ſecond Paper which I ſent you 
for your direction; which if you had dealt candidly, you 
ſhould have taken notice of. | 

Ad S. 15. I have rephed (as Ithank) fully to every part 
and particle of your Argument. Neither was the Hiſtory 
of S. Cyprians and S. Auſtins oppoſition to the Church of 
Rome an excurſion or diverſion ; but a cleer demonſtation 
of the contradictory of your concluſion : (vis. That the 
Roman Chnrch, &C. and therefore her judgment not to-be re- 
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feed upon) For an anſwer hereto I ſhall be very importunate 
with you; and therefore, if you defire to avoid trouble, 
T-pray come out of my debt as ſoon as may be. 

If it be ſaid, that my Argument is not contradiftory 
to your concluſion ; becauſe it ſhews enly, that the Roman 
Church with her adherents was not in S. Cyprians or S. Au- 
tins time the Catholick Church, but was at the time be- 
fore Luther ; I ſay, to conclude the one 1s to conclude the 
other. For certainly, it ut were then at Luthers time ſo, 
It was always ſo ; if it was not always, it was not then : 
for if it be of the eſſence, or neceſſary to the Church (as 
15 pretended) to be a Society of Chriſtians joyned in Com- 
munion with the Church and Biſhop of Rome ; then did 
it always agree to the Church ; and therefore in S. Cypri- 
ans and S. Auſtins time, as well as at Luthers rifing : 1f it 
were not always, particularly not in S. Cyprians time, of 
the Eſſence or neceſſary to the Church to be fo; 
then it was 1mpoffible the Church ſhould acquire this 
Efſence, or this property afterwards, and therefore impol- 
{ible it ſhould have it at the time of Luthers riſing. Neceſa- 
rium eſt, quod non aliquando ine(t, aliquando non ineſt, ali- 
cui ineſt, alicui non ineſt ; ſed quod ſemper & omni. Arilt. 
Poſt. Analyr. 

Again, every Sophiſter knows, that of Particulars no- 
thing can be concluded; and therefore he that will ſhew, 
that the Church of Rowe and the adherents of it was the 

Catholick Church at Luthers riſing 3 He muſt argue thus; 
a It was always ſo, a then 1t was ſo: 
Now this Antecedent is overthrown by any Inſtance to 
the contrary ; and {ſo the firſt Antecedent being proved 
falſe, the firſt conſequent cannot but be falfe ; for what 
Reaſon can be imagined, that the Church of Rome and the 
Adherents of it, was not the whole Catholick Church at 
S. Cyprians time, and was at Luthers riting ? If you grant 
(as Ithink you cannot deny) that a Church divided from 
the Communion of the Roman, may be ſtill intruth and in 
Gods account apart of the Catholick (which 1s the thing 
we ſpeak of: ) then I hope Mr. Lewgars Argument from 
Unity of Communion 15 tallen to the ground ; and ic will 
be no good Plea to ſay, Some 
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Some one Church, not conſiſting of divers Commun 
ons; was the'Catholick\ Church at 'Lathers riſing : 

No one. Church (can. be named to be the Catholick 
Church, but the Roman: :. #7 

Therefore the Roman Church was the Catholick at Ls- 
thers riſing, : 

For Mr. Lewgar hath not nor cannot prove the Major 
of this ſyllogiſm certainly true ; but to the contrary I have 
proved, thac it cannot be certainly true, by ſhewing di- 
vers inſtances, wherein divers divided Communions have 
made up the Catholick Church : and therefore not the 
dividing of the Communions, but the cauſe and ground of 
it, 15 to be regarded, whether it be juſt and ſafhicient, or 
unjuſt and inſufficient. 

Neither 1s the Biſhop or Church of Rome, with the 


Adherents of it, an infallible Judge thereof; for it is evi- 


dent, both he and 1t have crred herein divers times; 
which I have evinced already by divers examples, which 
I will not repeat; but add to them one confeſſed 

Mr. Lewgar himſelf in his diſcourſe upon the Article 
of the Catholick Church, pag. 84 S. Athanaſius being 


excommunicated (though by the * whole Church) yet might * How by the 
remain a member of Chriſts body, (not wiſible, for that is whole Church, 
when himſelf 
_ part of it, 
by inviſible Communion, by reaſon of the invalidity f the ſen- cated fell with 
e exciſion, diversother 
but not farther. parts of it? 
; ; _ db What not 
to them who know and believe him to be unjuſtly Excommunuicated 2 


smpoſſible, * that a perſon cut off from wiſible Communion, 


though unjuſtly, ſhould be a viſible member of the Church, but ) 


tence ; which being unjuſt, i valid enough to wiſib 
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WM. A Diſcourſe againſt the Tnfallibility of the Ro- 

; man Church, with an Anſwer to all thoſe Texts 
of Scripture that are alledged to prove it. 


H E Condition of Communion with the Church of 

Rome, without the performance whereof no man can 
be received into it, is this, Thar he believe firmly and with- 
out doubting, whatſoever that Church requires him to 
beheve. 

It is impoſſible that any man ſhould certainly believe 
any thing, unleſs that thing be either evident of it ſelf (as 
that twice two are four; that every whole 5 greater than a 

art of it ſelf ) or unleſs he have ſome certain reaſon (ar 
feaſt ſome ſuppofed certain reaſon) and infallible guide 
for his behef thereof. 

The Dodtrins which the Church of Rome requireth to 
be believed are fiot evident of themſelves ; for then every 
one would grant them at firſt hearing without any fur- 
ther proof. He therefore that will believe them, mult ' 
have ſome -certain and infallible ground whereupon to 
tu:ld his belief of them. 

There is no other ground for a mans belief of them, 
eſpecially in many points, but only an aſſurance of the 
Infallbilicy of the Chrrch of Rome. p 

Now this point of that Churches Infallibility, is not evi- 
dent of it ſelf; for then no man could chuſe but in his 
heart believe it without farther proof. Secondly, it were 
in vain to bring any proof of it, as vainas to light a Can- 
dle to ſhew men the Sun. Thirdly, it were 1mpoflible 
to bring any proof of it, ſeeing nothing can be more 
evident, than that which of it ſelf is evident: and 
nothing can be brought 1n proof of any thing which 1s not 
more evident than that matter to be proved: But now ex- 
perience teacheth that millions there are, which have heard 
talk of the Infallibility of the Roman Church, and yet do 
not believe that the defenders of it do not think it either 
vain or impoſſible to go about to prove it; and from hence 
it follows plainly, that this point is not evident of A = 

CITNCT 
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Neither is there any other certain ground for atty mans 
belief of it: or if there be, I deſire ic may be produced, as 
who am ready and moſt willing to ſubmit my judgment to 
it, fully perſwaded that none can be produced, that will 
endure a ſevere and impartial examination. 

If it be ſaid, The Roman Church is to be believed infalli- 
ble becauſe the Scripture ſays 1t 15 ſo. 

I. I demand how ſhall I be aſſured of the Texts thatbe 
alledged, that they are indeed Scripture, that is, the Word 
of God ? And the anſwer to this muſt be either becauſe the 
Church tells me ſo,or ſome other: if any other begiven,then 
all is not finally reſolved into, and built upon that Churches 
Authorityz and this anſwer then I hope a Proteſtant may 
have leave to make uſe of, when he is put to that perillous 
Queſtion ; How know you the Scripture to be the Scripture ? 
If the anſwer be, becauſe the Church tells me ſos my re- 
ply is ready ; that to believe thar Church 1s infallible, be- 
cauſe the Scriptures ſay ſo : and that the Scripture is the 
word of God, becauſe the ſame Church ſays ſo, 1s nothing 
elſe but to believe the Church is infallible, becauſe the 
Church ſaysſo, which is infallible. 

2. Iconld never yet from the beginning of Geneſis, to 
the end of the Apocalypſe, find it written ſo much as once 
in expreſs terms, or equivalently, that the Church in ſub- 
ordination tothe Sea of Rome ſhall be always infallible. 

3. If it be ſaid, that this is drawn from good conſequence 
from Scripture truly interpreted ; I demand, what certain 
ground have I to warrant me, that this conſequence is 
good and this interpretation true: and if anſwer be made; 
that reaſon will tell me ſo : I reply, 1. That this 1s to build 
all upon my own reaſon and pnvate interpretation. 2. I 
have great reaſon to fear, that reaſon aſſures no man, that 
the infallibility of the Church of Rome may . be deduced 
from Scripture, by good and firm conſequence. | 

4. If it be ſaid, that a Conſent of Fathers'do ſo inter- 
pret the Scripture. I anſwer, 1. That this 1s moſt falſe 

and cannot without impudence be pretended, as I-am ready 

to juſtifie to any indifterent Hearer. 2. I demand,'who 

ſhall be judge whether oy” Ms mean as 15 _ 
I I 
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If it be ſaid, reaſon will tell me ſo: I fay, 1. this is falſe. 
2. This is again todo that which 15 objeRed to Proteſtants 
for ſuch a horrid crime, that 1s, to build all fanally upon 
reaſon. | 

If it be faid, they are ſo interpreted by the Catholick 
Church ; I demand, whether by the Catholick Church be 
meant that onely that is in ſubordination to the Biſhop of 
Rome, or any other with that, or beſides that. If any other, 
it 1s falſe and impudent to pretend that they ſo underſtand 
the Fathers or Scriptures: If that only, then this 1s to ſay, 
that that Church 1s infallible, becauſe it may be deduced 
from Scripture that it 1s ſo; and to prove that it may be 
deduced " Scripture, becauſe the Fathers ſay ſo; and 
to prove the Fathers do ſay and mean ſo, becauſe the 
Church of Rome lays they do ſo. And then what a ſtir 
and trouble was here to no purpoſe ; why was it not rather 
{aid plainly at the beginning ; The Church of Rome 1s 
certainly infallible, becauſe the her ſelf ſays ſo; and ſhe 
muſt ſay true becauſe ſhe 1s infallible : and that is as much 
to ſay as unleſs you grant me the Queſtion, I neithe? can 
nor will diſpute with you. | 

If it is faid, indeed the Fathers do not: draw this do- 
&rin from Scripture, but yet they affirm it with a full con- 
fent, as a matter of Tradition. Ireply. 1. That this pre- 
tence alſo 1s falſe, and that upon tryal it will not appear to 
have any colour of probability to any who remembers, 
that it is thepreſent Roman Church, andnotthe Catholick 
Church whoſe infallibility 1s here diſputed, 2. I demand, 
who ſhall be judge, whether the Fathers do indeed affirm 
thisorno: If reaſon, then again we are fallen upon that 
dangerous Rock, that all muſt be reſolved into private 
reaſon: If the Church I ask again, what Church is meant ? 
If the Church'of. the Grecians or Aby/]mes or Proteſtants, or 
any.other but the: Roman, it 15 evidentthey deny it. It the 
Church of Rome, then we are again very near the head of 
the Circle. For I ask, how ſhall I be affured this Church 
will not err and deceive me in interpreting the Fathers; 
and the Anſwer muſt be either none, or this, that the 
Church is mfallible. gt : 
Ov; 


O3j. If it be ſaid, that the Infallibility of the Rowan 
Church would yield the Church fo many commodiries, and 
that the want of an infallible Chnrch to guide men in the 
way to Heaven, would bring ſo many miſchiefs upon the 
world, that it cannot be thought but that God out of his 
love to men, hath appointed this Charch as an infallible 

ide to all other Churches ; ſeeing it is ſo neceflary there 
ſruld be ſome ſuch guide, and ſo evident there is no 
other. 

Anſ. 1 anſwer, that this argument would ſerve the 
Church of Greece, or England, or Geneva, to prove it ſelf 
infallible, and the guide of all other Churches, would they 
but take upon them to beſo. For every one might ſay for 
it ſelf; Ir 15 neceſſary there ſhould be ſome Guide; it is 
evident there is no other; Ergo Iam appointed by God to 
be that Guide. The fame argument any man might uſe, to 
make himſelf Monarch of any popular State : for firſt he 
might repreſent unto them the commodities of a Monar- 
chy, and the miſchiefs of a Democracy: then he might ſay, 
That God furely out of his Love to them hath appointed - 
ſome remedy for their inconveniences: And laſtly, that 
he hath ordained no other to redreſs them but himſelf, and 
then conclude, that he alone mult of neceflity be the man 
appointed to rule over them. 

I anſwer Secondly, that here alſo we muſt reſolve all 
into Reaſon and the private Spirit, or that we are ſtill in 
the Circle. For I demand, how do you know that theſe 
pretended commodities are to be compaſſed, and theſe 

rerended miſchiets are to be avoided, enly by the Infalli- 

ility of the Church of Rome or ſome other Church, and 
not by any other means which God hath provided. If 
you ſay, reaſon tells you ſo; I ſay 1. This 1s to make 
reaſon your laſt and loweſt foundation. 2. I affure you 
Reaſon tells me no ſuch matter, and yet I know that Tam 
as willing to hear 1t as you are. If you fay, the Church 
tells you ſo, and ſhe is infallible; this, I ſay, 1540 prove the 
Church infallible becauſe ſhe is ſo. 

Thirdly, I demand, How it'is poſſible you ſhould know, 
that theſe pretended commodittes might not be ganen, 

| | _ 
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and theſe miſchiefs which you fear avoided, without any 
aſliſtance of the Church of Rome's infallibility, if all men 
in the world did believe the Scripture, and hve according 
to it, and would require.no more of others, but to do.ſo? 
Tf you ſay, that notwithſtanding this, there would be no 
unity in Dodrin : I anſwer 1. It 15 1mpoflible you ſhould 
know this; conſidering that there are many places in Scri- 
pture, which do more than problably import, that the 
want of piety 1n living, is the cauſe of want of. unity in 
believing. 2. That there would be unity of Opinion in 
all things neceſlary : and that in things not matlncry unity 
of Opinion is not neceffary. But laſtly, that notwith- 
ſtanding differences in theſe things of lefler importance, 
there might and *would be unity of Communion, uni- 
ty of charity and affection, which is one of the greateſt 
bleflings which the world is capable of ; abſolute unity 
a opinion being a matter rather to be deſired than hoped 
or. 

Obj. Againſt this it has been objeed, that the Scripture 
cannot be the guide, becauſe many men have uſed their 
beſt endeavors to follow it, and yet have fallen, ſome into 
Arianiſm, others into Pelagianiſm, others into other damna- 
ble Herefies, and how can I ſecure any man, but he may 
do the like ? 

Anſ. To this I anſwer, by diſtinguiſhing the perſons 
which are pretended to have made uſe of this Guide, and 
vet to have fallen into Hereſfte, that they were either 
ſuch as did love the truth ſincerely and above all things, as 
did ſeek it diligently and with all their power, to this in- 
tent that they might conform their belief and life unto it ; 
ſuchas following S. Pauls direfion, did firſt try all things 
deliberately, —_ then choſe what 1n their conſcience they 
thought was beſt : or they were ſuch as for want of the 
love of the truth, God ſuffered to fall into ſtrong delufi- 
ons, to fall to a falſe Religion, becauſe they brought not 
forth the fruits of the true; to make ſhipwreck of their 
faith, becauſe they had caſt away a good conſcience ; to 
have their Eyes blinded, and their 1ight taken away, be- 
cauſe they made not the right uſe of it, but were idle and 

un- 
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unprofitable, and ſet their hearts _ vanity, andhadon- 
ly a form of Religion, but deni 
ves and converſations; in a word, ſuch as were betrayed 


to their Error, and kept for ever 1n it, either by.negli- 


gence in ſeeking the Truth, or unwillingneſs to find it, or 
by ſome other voluntary fin: And for theſe I dare not 
fatter them with hope of pardon ; but ler me tell you, it 
is not the error of the underſtanding, but the {in of their 
will that truly and properly damns them : Burt for the for- 
mer Iam confident, that nothing is more contumelious 
to the goodneſs of God, than to think that he will damn 
any ſuch; for he ſhould damn men that truly love him, 
and defire to ſerve him, for doing that which all things 
conſidered, was impoſlible for them not to do. 

Obj. If it is ſaid, that pride of their own underſtanding 
made them not ſubmit to the Church of Rome, and to her 
guidance, and that for this, being a voluntary fin, they 
may be juſtly damned. 

Anſ. I anſwer, that whether the Churchof Rome be the 

uide of all men is the Queſtion, and therefore not to be 
Cad but proved: that the man we ſpeak of 15 very wil- 
ling to follow this Guide, could he find any good ground 
to believe 1t is his Guide; and therefore thereaſon he fol- 
lows her not, is not pride but 1gnorance: that as it is hu- 
mitlity. to obey thoſe whom God- hath ſet over us, ſo it is 
credulity to follow every one that will take upon him: to 
lead us: that if the blind lead the blind, not only the leader 
bat the follower ſhall periſh: Laſtly , that the preſent 
Church of Rome pretends very little and indeed nothing 
of moment, to get the office of being Head and Guide 
of the Church, which Antichriſt when he cometh, may 
not and will not make uſe of, for the very ſame end and 
purpoſe ; and therefore h2 had reaſon, not to be too ſud- 
den and precipitate, in commutting himſelf to the condu&t 
of the Pope, tor fear of miſtaking Antichriſt for the Vi 
car of Chriſt. 

Obj. But in all Commonwealths, it is neceſſary there 
ſhould be not only a Law for men to live by, but allo a li- 
ving and ſpeaking Judge to decide their diflerences ariſing 


the effe& of ic in their . 


ouc. 
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about the various Interpretations of the Law, and other- 
wiſe Controverſies would be endleſs: therefore if ſuch a 
judge be ſo neceſlary in civil affairs, for the — and 
preſerving our temporal peace and happineſs; how much 
more neceſlary is'he, for the deciding of thoſe Contro- 
verizes, that concern the ſaving and damning of our ſouls 
for ever. 

Anſ(. Hereunto I anſwer, 1. That if it were asevident 
and certain that God hath appointed the Pope or Church 
of Rome to be the Guide of Faith, and Judge of Contro- 
verſies, as that the King hath appointed ſuch a one to 
be Lord Chief Juſtice, the having of fach a Guide would 
be very available, for to preſerve the Church in Unity, 
and to condudt mens fouls to Heaven: but a Judge that has 
no better title or evidence to his place, than the Pope has 
to that which he pretends to, a Judge that is doubtful and 


juſtly queſtionable whether he bethe Judge or no, is 1n all . 


probability likely to produce clean contrary effects, and to 
be himſelf one of the Apples of ſtrife, one of the greateſt 
ſubjets of Controverlie, and occaſion of diſſentions. 

And to avoid this great inconvenience, 1f God had in- 
tended the Pope or Church of Kome for this great Office, 
certainly he would have ſaid ſo very plainly and very fre- 

nently; if not frequently, certainly ſometimes, once at 
leaſt he would have ſaid ſo in expreſs terms : but he does 
not ſay ſo, no not ſo much as once, nor any thing from 
whence 1t may be colle&ted, with any ſure or firm confe- 
quence : therefore if it be not certain, certainly it is very 
probable he never meant ſo. 

Again, in Civil Controverſies the caſe can hardly beſo 
Put, that there ſhould be any neceſlity that the ſameman 
ſhould be Judge and Party : but in matters of Religion, 
wherein all have equal intereſt, every mani1s a party, and 
engaged to judge foe temporal reſpects, this way or that 
way, and therefore not fit to be a Judge. But what then 
if he which was with ſo much clamor and fo little reaſon 
vouched, for the Infallibility of the Reman Church, dotell 

ou plainly, there 15 no living Judge on Earth appointed 
y God, to decide the Controverſies ariſing amongſt 
hriſtians ; 


_ 
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Chriſtians z nor no way tb-determine them bur Scripture. 
His words are expreſs and formal, and need noother com- 
mentary but a true interpretation. 


- Oprarus Melevit. /i8. 5. ad princip..' 


Vos dicits, Licet; nos, non Licet: mter Veſtrum Licet, & 
moſtrum non Licet, nutant & remigant anime populorum. Ne- 
mo wvobis credat, nemo nobis ; omnes contentioſs homines ſumus. 
Luerendi ſunt judices : (i Chriſtiani, de utraque parte dari non 
poſſunt : de foris quarendus eft Fudex. Si Paganus, non poteſ# 
nofſe Chriſtiana Secreta : Si Judzus, inimicus eſt Chriſtian 
Baptiſmatis. Ergo in terris de hac re nullum poterit reperirs 
Fudicium : de clo quarendus eſt Fudex. Sed ut quid pulſamus 
celum, cum habeamus hic in Evangelio Teſtamentum ? Quia 
hoc loco ree poſſunt terrene celeſtibus comparari ; tale eſt, 
quod quivis hominum habens numeroſos filios : His, quamdiu 
preſens eſt, ipſe imperat ſingulis 5 non eſt adhuc meceſſarium 
Teſtamentum, Sic & Chriſtus, quamdiu preſens in terris fuit 
(quamwvis nec modo deſit ) pro tempore quicquid neceſſarium erat, 
Apoſtolis imperavit. Sed quomodo terrenus pater cum ſe in con- 

finio ſenſerit mortis, timens ne poſt mortem ſnam ruptd pace liti- 
gent fratres, adhibitis teſtibus voluntatem ſuam de pectore mo- 
rituro transfert in tabul as dit duraturas ; & ſi fuerit inter fra- 
tres contentio nata, non itur ad tumulum, ſed queritur Teſta- 
mentum, & qui in tumulo quieſcit, tacitis de tabulis loquitur 
wvivus, Is, cujus eſt teſtamentum, in celo eft : Ergo woluntas 
ejus velut in Teſtamento ſic in Evangelio inquiratur. 
'* That 1s, © You fay ſich a thing 1s Lawful; we'lay it is 
© U,lawful : the minds of the People are doubtful and 
© wavering between your lawful and our unlawful. Let 
© no man believe either you or #5; we are all contentious 
© men. We muſt ſeektherefore for Judges between us. 
«Tf Chriſtians are to be our Judges; both ſides will not af- 
© ford ſuch. We muſt ſeek tor a Judge abroad. If he be 
© 2 Pagan, he cannot know the ſecrets of Chriſtianity : 
*<If he be a Few, he 1s an Enemy to Chriſtian Baptiſm. 
© Therefore there 15 no judgment of this matter can be 
* found on Earth. We mult ſeek for a Judge trom Hea- 
F Ven. 
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«yen. But to what end do we follicite Heaven, when 
© we have here in the Goſpel a Willand Teſtament ? And 
©* becauſe here we may fhtly compare ws things with 
* Heavenly ; The _ 15 juſt as if a man had many Sons: 
© while he 15 preſent with them, he commands every one 
© what he will have done ; and there is no need as yet of 
* making his laſt Will. So alſo Chriſt, as long as he was 
*rreſent on Earth (though neither now is he wanting) 
* for a time commanded his Apoſtles, whatſoever was 
* neceſſary. But juſt as an Earthly Father, when he 
* /-2]s his Death approaching, fearing leſt after his Death 
* the Brothers ſhould fall out and quarrel, hecalls in Wit- 
*f necfles, and tranſlates his Will from his dying Heart into 
* Writing-Tables that will continue long after him : Now 
*1if any controverſie ariſes among the Brothers ; they do 
* notgo to his Tomb, but conſult his laſt Will; and thus 
* he whilſt he reſts in his Grave,does ſpeak to them in thoſe 
* filent Tables as if he were alive. He whoſe Teſta- 
*© ment we have, 15 in Heaven. Therefore we are toen- 
*quire ht; pleaſure in the Goſpel, as in his laſt Will and 
«© Teſtament. 

It 15 plain from hence, that he knew not of any living, 
ſpeaking, audible Judge, furniſhed with Authority and in- 
llbiliry to decide this controveriie : had he known any 
ſuch afliſted with the Spirit of God for this purpoſe, it 
had been horrible 1mpiety againſt God and the '; "ons, Bet 
peace, to ſay there was none ſuch: or the Spirit of God 
was not able by his affiſtance to keep this Judge from be- 
ing hindred with partiality, from ſeeing the Truth. Had 
he thought the Biſhop of Romes ſpeaking ex Cathedra to be 
this Judge, now had been the time to have ſaid fo : but 
he ſays directly the contrary, and therefore it is plain, he 
knew of no ſuch Authority he had. 

Neither 1s there the like reaſon for a Judge finally 
and with Authonty to determine controverſies in Religion 
and civil differences : For if the controverſie be - 
Mine and Thine, about Land or Money or any other thing, 
i i 1mpoſhible that both I ſhould hold the poſſefliion of 
it and my adverſary too; and one of us muſt do injury 
to 
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to the other, which is not fit it ſhould be Eternal : But 
in matters of Do&trine the caſe is clean contrary ; I ma 
hold my opinion and do my Adverſary no wrong, and 
my Adverlſary may hold his and do me none. 


[ Texts of Scripture alledged for Tnfallibility. ] 


The Texts alledged for it by Cardinal Perrm and 
Mr. Stratford, are partly Prophecies of the Old Teſtament, 
partly promiſes of the New. 

I. Eſa. 1.26. Thou ſhalt be called the City of Fuſtice, the 
faithful City. 

2. Eſa. 52. 1. Through thee ſhall no more paſs any that % 
uncircumciſed, or unclean. 

3. Eſa. 59.21. As for me, this is my Covenant with them, 
ſaith the Lord, my ſpirit that is upon thee, and my Words which 
T have put in thy mouth, ſhall not depart out of thy mouth, nor 
out of the mouth of thy ſeed, nor out of the mouth of thy ſeeds 
ſeed, ſaith the Lord, from henceforth and for ever. | 

4-. Eſa. 62. 6. Upon thy Walls Hieruſalem I have appointed 
Watchmen all the day and all the night for ever, they ſhall not 
hold their peace, 

5. Jerem. 31. 33. This ſhall be the Covenant which IT will 
make with the Houſe of Iſrael, ſaith the Lord, I will give my 
Law m their Bowels, and in their Heart IT will write it, and 
T will be their God, and they ſhall be my People. 

6. Ezek. 36. 27. Twill put my Spirit within you, and cauſe 
you to walk im my Statutes, and ye ſhall keep my judgments and 
do them. 

7. Ezek. 37.26. I will gruve my San#ification in the midſt 
of them for ever. 

8. Ofe. 2.19, 20. Iwill jo thee to me for ever; and 
I will diſpouſe thee to me m Tuſtice and judgment, and in 
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mercy and commiſerations ; Iwill Eſpouſe thee to me in Faith, 
and thou ſhalt know that I am the Lord. 
9. Cant. 4. 7. Thou art all fair my Love, and there u no 
[pot in thee, 
Now before we proceed further, let us refle& upon 
theſe places, and make the moſt of them for the RR 
F 3 O 


Ca ey tre ar re er ere nn 


36 


that place of S. Paul for an expoiition. 


A CONFERENCE betwixt 


of the Roman Church ; and: I believe it will then appear 
to any one not veil'd with prejudice, that not one of - weak 
reaches home to the concluſion intended, which 1s, That 
the Roman Church is infallible. 

The firſt place perhaps would do ſomething, but that 
there are Three main exceptions againſt ic. x, That 
here is no evidence, not fo much as that of probability, 
that this is here ſpoken .of the Church of Rume. 2. That 
it is certain that it 15 not ſpoken of the Church of Rume; 
but of the Nation of the ; wow after their conver{ton, as 
is apparent from thae which follows. Zn ſhall be redeem- 
e1 with judgment, and her converts with righteouſne/s. 3. That 
it 1s no way certain, that whatſoever Society may be cal- 
led, the City of righteouſneſs, the faithful City, muſt be infal- 
lible in all her Dodrine : with a great deal more probabi- 
lity, it might challenge from hence the priviledg of be- 
ing Impeccable ; which yet Roman Catholicks T beheve do 
not pretend to. 

The Second place 1s liable to the ſame exceptions ; the 
Church of Rome 15 not ſpoken of in it : but Zo and Hie- 
ruſalem ; and it will ſerve as well nay better to prove Impec- 
cability than Infallibility. 

The third place 1s the Achilles for this opinion, where- 
in every writer Triumphs ; but I wonder they ſhould do 
ſo; conſidering the Covenant here ſpoken of 15s made, not 
with *the Church of Rome, but with Zo and them that 
turn from tranſgreflion in Facob, the words are : And 
the Redeemer ſhall come out of Z10n, and unto them that turn 
from tranſgreſſion in Jacob ſaith the Lord. As for me, this 
is my Covenant with them ſaith the Lord; My Spirit that 
is in thee and my Words, &c. Now if the Church of Rome 
be Ziow and they that turn from iniquity in Faceb, they 
may have Title to this Covenant ; if not they muſt for- 
bear, and leave it to the Fews after their Converlion; to 
whom it is appropriated by a more Infallible Interpreter 
than the Pope; I mean S. Paul, Rom. 11. 26. And it 
{cems the Church of Rome alſo believes as much : for other- 
wiſe why does ſhe in the Margent of her Bible, ſend us to 
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Read the 4th place, and you ſhall find nothing can be 
made of it but this : that the Watchmen of Hieruſalem 
ſhall never ceaſe importuning God, for the ſending of the 
Meſjias : To this purpoſe ſpeaks the Prophet in, ver.'x. 
For Zions ſake Twill not hold my peace, and for Hieruſalems 
ſake T well not reſt, until the righteouſne(s thereof go forth as 
brightneſs : And the Gentiles ſhall ſee thy righteouſneſs, But 
the words following theſe that are objeted, make it moſt 
evident, which are, ye that make mention of the Lord kee 
not (lence, and give him no reſt, till he eſtabliſh and till be fe 
Hieruſalem a praiſe in the Earth, 

The 5th place had they fer down entirely, for very 


ſhame they could not have urged it for the Infallibility | 


of the Reman Charch. The words are; Behold the days 


come, ſaith the Lord, that I will make a new Covenant with - 


the Houſe of Iſrael, and with the Houſe of Judah ; mot accor- 
ding to the Covenant which I made with their Fathers — 
But this _ be the Covenant that Twill make with the Houſe 
of Iſrae After thoſe days, ſairh the Lord, Iwill put my 


Law in vheir inward parts and 2write it intheir Hearts, and 1 


will be their God and they ſhall be wy People; and they ſhall” 


teach no more every man his Neighbour and every man his Bro- 
ther, ſaying, know the Lord; for they ſhall all know me from 
the leaſt of them to the greateſt of them, ſaith the Lord. And 
now [I have tranſcribed the place, I think it ſuperfluous to 
make any other anſwer. 

The ſame Anſwer and no other will I make alſo to 
the 6th place. The words are. Therefore ſay unto the 
Houſe of Iſrael ; thus ſaith the Lord God, Ido not this for your 
ſakes O Houſe of Iſ{rae], but for my holy names ſake, ver. 22. 
I will take you from among the Heathen, and gather you out 
of all Countries, and will bring you into your own Land, v.24. 
Then will I ſprmkle clean Water upon you, ver. 25. A new 
beart alſo will T give you, ver. 26. And I will put my Spirit 
in you and cauſe you to walk in my Statntes, and ye ſhall keep 
my judgments and do them, ver. 27. And ye ſhall dwell m 
the Land that I gave to your Father: : I will alſo ſave you from 
all your uncleanneſſes, and I will call for the Corn and will 
encreaſe it, and lay no Famine upon yoww And the deſoJate Land 


ſhall 
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all be tilled, ver. 24. And they ſhall ſay, this Land that 
_ deſolate, us hn like the frm of Eden. 

The 7th place alſo carriesits anſwer n its forehead : Thus 
ſaith the Lord God, behold I will take the Children of Iſrael 
from among the Heathen whether they be gone ; and I will 
make them one Nation in the Land upon the mountains of 1l- 
rael : and one King ſhall be King to them all, &c. to the end 
of the Chapter. In all which place, he that can find a 
Syllable of the Church of Rome, he muſt have better eyes 
than I have. 

The next (8th) place would be very pregnant for the 
Church of Rome, if of courteſie we would grant, that 
whatſoever 15 promiſed to 1/rael, is intended to them. As 
you may {ee 1n the place at large, from wer. 15. to the end 
of the Chapter. 

The 9gth and laſt place out of the Canticles, had it been 
urged by a Proteſtant ; it would have been thought a ſuf- 
ficient Anſwer to have ſaid, That Myſtical Texts are not 
fit to argue upon ; but if this will not ſerve, then we an- 
{wer. 1. Thatthere is no mention nor'ntimation of the 
Church of Rome. 2. That it proves either too much or 
nothing at all : that 1s, that the Rowan Church 1s impec- 
cable, as well as infallible ; unleſs we will ſay that Er- 
rors only are Spots, and impieties are not. 


Out of the New Teſtament they alledge theſe Texts. 


Matth. 16. 18. Upon this Rock I will build my Church, and 
the Gates of Hell ſhall not prevail againſt it. 

But this is {aid of the Catholick, not of the: Roman 
Church : nor can 1t ever be proved that the Church in 
Communion with the See of Roe 15 the Catholick Church. 
Secondly, it ſays ſomething for the perperity of the Church, 
but not for the I»fallibility of it :; unleſs you will take 
for granted what can never be proved, That a Church 
that teaches any Erroneous Doctrine, 1s a Church no 
longer ; which 1s all one, as if you ſhould fay, a man that 
has the Stone, or Gout, or any other Diſcaſe, 1s not a man. 


They 
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They urge, Matth. 28. 9, 2.0. 


"And I am with you all days, even unto the conſummation of 
the World. t 

And here alſo if we will grant, 1. That by you, is meant 
you and only you of the Church of Rome. 2. That our 
Saviour has here obliged himſelf to afliſt, not only S«ff- 
cienter, but alſo irre/iſtibiliter, not only to preſerve in the 
Church a light of ſufficient airetion, as he provided-a 
Star for the Wiſe Men, and a Pillar of Fire and a cloud 
for the condudt of the 1/7aelites; but alſo compel or at 
leaſt neceſlitate them to follow it. 3. That he will be 
with them, not only to keep them from all damnable 
and deſtructive Errors, but abſolutely form all erroneous 
Dodrines: It theſe things I ſay were granted, ſome good 
might be done. But certainly theſe are «aaa May ainiuams 
too great favours to be lookt for by ſtrangers : And yet 
if af this be granted, we ſhould run into this inconye- 
nience on the other fide ; that if the promiſe be abſolute, 
not only the whole Church of Rome ; not only a general 
Council ; not the Pope alone ; but every Biſhop, every 
Prieſt, every one who is ſent by Chriſt to Baptize and 
Preach the Goſpel, might claim this afliſtance by vertue 
of Chriſts words, and conſequently Ifallibiliry. 


They arge, Matth. 18, 17. 


If he will not hear the Church, let him be to thee as the 
Heathen and the Publican. And here again the Church 
muſt be the Church of Rome, or we are as far to ſeek 
as ever. But what if by it be meant, which is moſt evi- 
dent out of the place, every particular Church of Chrifti- 
ans, whereunto any one Chriſtian injured by another, 
may addreſs himſelf for remedy. Certainly whoſoever 
reads the place without prejudice, I am confident thathe 
ſhall not deny, but that the ſenſe of the Words is. That 
if any Chriſtian injure another, and being firſt admoniſh- 
ed of it by him in private; then by him before _—_ or 

| three 
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three Witneſſes ; Laſtly, by the Church he lives in ; and 
yet ſhll proceeds on obſtinately in doing injury to his 
Brother, he is to be eſteemed as a Heathen, or a Publicar : 
and then if Infallibility may be concluded, what a multi- 
tude of Infallible Churches ſhall we have ? 


They urge, Matth. 18. 20. 


Where two or three are gathered together in my name, there 
am I in the midſt of them. 

But this alſo either ſhoots ſhort, or over; either proves 
nothing, or too much : Either 1t proves not the Infalli- 
bility of the whole Church, or it proves the Infallibilt- 
ty of every part of 1t : Either not the Infallibility of Ge- 
neral Councils, or the infallibility of particular Coun- 
cils;. for there two or three at leaſt are .aſſembled in 
Chriſts name. But then beſides theſe two or three for 
_ I can ſee or gather from the Text, they may as 
well be of any other Church as the Roman, 


T hey urge, Luke 10. 16. 


He that heareth you heareth me, and he that deſpiſeth you 
deſpiſeth me. 

But this will not do you any ſervice, unleſs of, favour 
we grant, that you here, is you of the Church of Rome z 
and but very little if that be granted : for then every 
Biſhop, every Prieſt muſt be Infallible. For there is not 
the meaneſt of the Meſſengers of Chriſt, but this ma 
be verified of hin, That he that heareth him, hearet 
Chriſt, and he that deſpiſeth him, deſpiſeth Chriſt. 


They urge out of John 14. ver. 15,16. 


I will ask my Father, and he will give you another Pa- 
raclete, that he may abide with you for ever, even the Spi- 
rit of Truth. 

But here alſo, what warrant have we, by you to under- 
ſtand the Church of Rome : whereas he that compares w. 26. * 

| with 
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with this, ſhall eafly perceive, that our Saviour ſpeaks on- 
ly of the Apoſtles in their own perſons; for there he ſays 
going on 1n the ſame diſcourſe. The Holy Ghoſt whom the 
Father will ſend in my name, he ſhall teach you all things, and 
bring all things to your remembrance, whatſoever T have ſaid 
zo you : which cannot _ but to the Apoſtles themſelves 
in perſon ; and not to their Succeſſors, who had not yet 
been taught and therefore not forgotten any thing, and 
therefore could not have them brought to their remem- 
brance. But what if it had been promiſed to them and 
their Succeflors ? had they no Succeſſors but them of the 
Roman Church? this indeed is pretended and cried up, 
but for proofs of it, de/iderantur. 

Again, I would fain know whether there be any cer 
tainty, that every Pope is a good Chriſtian, or whether 
he may not be 1n the ſence of the Scripture, of the World? 
If not, how was it that Bellarmine ſhould have cauſe to 
think, that ſuch a rank of them went ſucceflively to the 


Devil ? 


—_ — 


III. 4 Conference, concerning the Infallibility of 
the Roman Church :' Proving that the pre- 
ent Church of Rome either errs in her worſhip- 
ping the Bleſſed Virgin Mary, or that the Anci- 
ent Church did err in condemning the Collyridi- 
ans as Hereticks. 


1. Demand, Hether the Infallibiliry of the Roman 
Church, be not the foundation of their 

Faith which are members of that Church2 _ 
Anſw. The Infallibility of the Church is (not the foun- 
dation but) a part of their Faith who are members of the 
Church. And the Roman p_— held to be the Church, 
rs Or 1t, $5 


by all thoſe who are met 


Reply. 
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Reply. That which is the laſt Reaſon, wy you beleve 
the Scripture to be the written Word of God and unwric- 
ten Traditions his unwritten word ; and this or that to be 
the true ſenſe of Scripture, that is to you the foundation of 
your Faith, and ſuch unto you is the Infallible Authority 
of the Roman Church. Therefore unto you it 15 not only 
a part of your faith, but alſo ſuch a part as is the founda- 
tion of x per iu parts. Therefore you are deceived if you 
think, there is any more oppoſition between being a _ 
of the faith and the foundation of other parts of it; than 
there is between being a partof a houſe and the foundati- 
on of it.But whether you will have itthe foundation of your 
faith,or only a part of it,for the preſent purpole it is all one. 

2. Demand, Whether the Infallibility of the Roman 
Church be not abſolutely overthrown, by proving the pre- 
ſent Roman Church is in error, or that the Ancient was 7 

Anſw. It is, if the Error be in thoſe things wherein ſhe 
is affirmed to be infallible ; wiz. 1n points of Faith, 

Reply. And this here ſpoken of, whether it be lawful to 
offer Tapers and Incenſeto the honour of the Bleſſed Vir- 
gin, 15 I hope a Queſtion concerning a point of Faith. 

3. Demand. Whether offering a Cake to the Virgin Ma- 
ry, benot as lawful, as to offer Incenſe and Tapers and di- 
vers other oblations to the ſame Virgin ? 

Anſw. It 15 as lawful to offer a Cake to her honour as 
Wax-Tapers, but neither the one, nor the other may be 
offered to her, or her honour, as the term or objec of the 
Action. For to ſpeak properly, nothing is offered to her 
or to her honour, but to God in the honour of the Bleſſed 
Virgin. For Incenſe, it is a foul ſlander that it is offered 
any way to the Bleſſed Virgin; for that incenſmg which 
is uſed in the time of Maſs, 15 everunderſtood by all ſorts 
of google to be dire&ed to God only. | 

Reply. If any thing be offered to her, ſhe is the Obje& 
of that oblation ; as if I ſee water, and through water 
ſomething elle, the water is the m_ of my fight, though 
not the laſt objet. If I honour the Kings Deputy, and 


by him the King, the Deputy is the obje& of my action, 
though not the 4 


al obje&t ; And to ſay theſe things _y 
O 
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be offered toher,but not as to theobjedt of the ation, is to 
ſay they may be offered to her, but not to her. For what 
elle is meant by the object of an ation, bur that thing on 
which the action 1s imployed, and co which it is directed ? 

If you ſay, that by the object of che action, you mean 
the 1 objet only wherewith the action is termina- 
ted ; you ſhould then have ſpoken more properly and di- 
ſtinah , and not have denied her {imply to "nor objet 
of this action, when you mean only ſhe is not ſuch a kind 
of obje&t : no more than you may deny a manto bea living 
creature, meaning only that he 15 not a horſe. 

Secondly, I fay, it is not required of Roman Catholicks 
when they offer Tapers to the Saints, that by an actual in- 
tention they dire& their action actually to God; but it is 
held ſufficient, that ny know and believe that the Saints 
are in Subordination near Relation to God, and that 
they give this honour to the Saints becauſe of this relati- 
on : And to God himſelf rather habitually and interpreta- 
tive, than actually, expreſly and formally. As many men 
honour the Kings Deputy, without having any preſenc 
thought of the King, and yet their ation may be interpre- 
ted an honour to the King, being given to his Deputy, only 
becauſe he is his Deputy, and for his relation to the King. 

Thirdly, I ſay, there 1s no reaſon or ground in the 
world, for any man to think, that the Colyridians did not 
chuſe the Virgin Mary for the obje of their worſhip, ra- 
ther than any other Woman or any other Creature, meerly 
for her relation to Chriſt ;- and by conſequence there is no 
ground to imagine, but char at leaſt habitually and intec- 
pretative, they directed their ation unto ſt, if not 
actually and formally. And Ergo, if that be 2 ſufficient 
defence for the Papiſts, that they make not the Bleſſed 
Virgin the final obje& of their worſhip, but worſhip her 
not for her own ſake, but for her relation unto Chriſt ; 
Epiphanius furely did ill to charge the Colyridians with He- 
— having nothing to1mpute to them, but only thathe 
was informed, that they offered a Cake to the honour of 
the Bleſſed Virgin, whuch honour yet they might, and with- 
out queſtion did give unto _ for her relation unto Chriſt , 
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and ſo. made her not the laſt obje& and term of their wor- 
ſhip: and from henceit is evident, that he conceived the 
very a&tion it ſelf, ſabſtantially and intrinſically malitious, 
;.e. he believed it a fin that they offered to herat all : and 
ſo by their ation put her in the place of God, by giving 
unto her this worſhip proper to God ; and not that they 
terminated their action finally 1n her, or did in verydeed 
think her to be a God, and not a Creature, 

But to ſpeak properly, you lay, nothing i offered to her or to 
her honour, but to God in honour of the Bleſſed Virgin. 

Belike then if through Henly I go from hence to London, 
I may not be ſaid properly to goto Henly, but only to Lon- 
dom: or if throngh Water I fee the Sand, I may not be 
properly ſaid to ſee the Water, but only the Sand. Away 
rich ſach ſhifting Sophiſtry ; either leave your practice of 
offering to Saints if 1t be —_— or colour it not over with 
ſuch empty diſtin&ions if it be good : Chriſt ſaith to his 
Apoſtles 1n regard of their relation to him, He that heareth 
you heareth me, and he that deſpiſeth you deſpiſeth me : and yet 
who doubts, but they that heard the Apoſtles did properl 
hear them, and they that deſpiſed them d1d Pagony deſpiſe 
them, though their action ftaid not in them, but reached 
up to Heaven andto Chriſt himſelf. You pray to Saints 
and Angels, though you do not terminate your prayers 
in them; and yet I doubt not but your prayers to Saints, 
may be as properly called prayers, as thoſe you make to 
God himſelf. For though theſe be of a more excellent na- 
ture than they, yetdo they agree in the general na- 
cure, that they are both prayers. As though a Man be 
a more excellent living creature than a horſe, yet he 
agrees with him in this, that both are living creatures. But 
it nothing be properly offered to her or to her honor, why 
do you in your ſixth Anſwer ſay, you may offer any thing 
to the Virgin Mary, by way of preſents and gifts by thedo- 
rin of the Roman Church? Certainly he that offers'by 
way of gift or preſent, offers as prope: ly as he that offers 
by way of ſacrifice; as a horſe 1s as properly aliving crea- 
ture as a Man. 

But 
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But if it were ſo/as you ſay (which is moſt falſe) that 
you did not propecly-offer tothe Bleſſed Virgin, but toGod 
in honour of herz. yet in my judgment, this would not 
qualifie or mend dhe:matter:but make it-worſe. For firſt, 
who taught you, that 1n the time- of the Goſpel (after the 
accompliſhment of the prediction, ſacrifice and offering thou 
wouldeſt not but a body haſt thou prepared me : after this In- 
terpretation of it in the Epiſtle to the Hebrews, He , ta- 
keth away the firſt that he may eſtabliſh the ſecond) that it is 
ſhll lawful co offer Tapers or Incenſe to God. Secondly, 
in my underſtanding, to offer to God in honour of the 
Virgin, is more derogatory from Gods honour, than to 
offer to her in the honour of God. For this is in my ap- 
prehenſfion to ſubordinate God to her, to make her 
the terminating and final obje&t of the ation; to make }_ 
God the way and her the end, and by and through God to 
conveigh the worſhip unto her. 

But for incenſe, you lay, it u a foul ſlander, that it # offered 
any way to the Bleſſed Virgin. 

To this I anſwer, that your 1mputing {lander to me, is 
it ſelf a ſlander: Fort. In your 5th. Anſwer, you have given 
a clear intimation that you have never been out of Eng- 
land : ſo that you cannot certainly know, what is the 

ractice of -your Church in this point beyond Sea. And 
he that lives amongſt you, and has but halt an Eye open 
and free from prejudice, cannot but ſee, that the Romar 
Religion 15 much more exorbitant in the general practice 
of it, than it 151n the Do&rine publiſhed in Books of Con- 
troverſie ; where it is delivered with much caution and 
moderation, nay cunning and diflimulation that it may 
be the fitter to win and engage Proſelytes ; who being 
once enſnared, though they be afterwards ſtartled wich 
ſtrange and unlookt-for practices, yet a hundred to one, 
but they will rather ſtifle therr Conſcience, and daſh 
all ſcruples againſt the pretended Rock of their Churches 
Infallibility, and blindly follow thoſe guides, to whole 
Condud they have unadviſedly commutted themſelves, 
than come off again with the ſhame of being reputed 
weak and inconſtant : ſo terrible an Idol is thus vain no- 
thing, the opinion and cenſure of fooliſh men, Bur 
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"But to return again to you, I'ſay your ignorance of 
- the practice of the Roman Church beyond the Seas, does 
plainly convince that you have raſhly and therefore {lan- 
deroufly charged me with the Crime'of flander. Asfor 
your reaſon you add, confider it again, and you will ſee 
it is worth nothing. For what if incenifing in time of 
Maſs, be underſtood by all forts of People to be direated 
ro God alone (which yet you cannot pollibly know) yet 
this Thope hinders not, but that in Proceflions, you may 
Incenſe the Images of the Saints, and conſequently (ac- 
cording to your Dodtrine) do this Honour to the Saints 
themſelves repreſented by the Images. I my ſelf (unleſs 
Iam very much miſtaken) was preſent when this very 
thing was done to the Picture of Saint Benet or Saint 
Gregory in the Cloyſter of Saint Vedaſtusin the Monaſtery 
in Doway. 

But indeed what a ridiculous inconſequence ts it, to 
think that Wax Tapers may lawfully be offered to the 
Saints and incenſe may not : or if Incenſe may not, which 
you ſeem to diſclaim as impious, that Wax Tapers may. 

4. Demand. Whether the Collyridians were not condemn- 
ed as Hereticks by the Ancient Church. Firſt,for offering a 
Cakeupona Anniverſary Feaſt to the Bleſſed Virgin, Se- 
condly for that they did this not being Prieſts. 

Anſw. The Collyridians were condemned as Hereticks 
for two things. Firſt, for imploying Women in the place 
and Office of Prieſts to offer a Cake (not in the nature 

4 Ut innomen of a gift or preſent,) but in the nature of a * Sacrifice, 
_— Colh- which was never lawful for any but » men, and thoſe *© 
78 em quan- { d 
dam Sacrifica. conlecrated. 


rent. Epiph. = 
her. 78. Offerunt panem in nomen Marix, onnes autem pane participant — © Deo 


enim ab eterno nulla tenus mulier Sacrificavit. Idem href. 79: © Diaconiſſarum 
ordo eſt in Eccleſia, ſed non ad Sacrificandum, nam neque Diaconis congreditum eſt, 
ut aliquod myſterium perficiant. Id. Ibid. 


2 vid. fup.lit> Secondly, for offering this * Sacrifice &s vwoue in the 
tera (a) name of the Bleſſed Virgin, 5. e. unto her, her ſelf dire&- 


$0mg rad aa ly and terminatively, as an a&t of * Divine an 4 
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adoration, due unto her, as unto a Severcign © Power and freſtantes. Id. 
Deity .. Ibz d 4nd 4A=- 


' gam : Revera 
virgo erat honorata, joe non ad adorationem nobis data.fed ipſa adoransDeum. And a- 


gain:Non ut adoretur Virgo,nec ut Deum hanc gee Sit 3: honore Maria;Pater 63 


Filius(9 Spiritus S. adoretur, Mariam nemo adoret. Deo debetur hoc myſterium 19. Ibid. 
© Pro Deo hanc introducere flatuerane. Id. Ibid. -Revera Sanfium erat Mariz corpus 
20n tamen Deus. And again. Mulierem eam appellavit Joh. 2. Velut prophetans : 
& ne aliqui nimium admirati Santum, in hanc hereſm dilabantur. And again. 
Non tamen aliter genita eſt prater hominis naturam, ſed ſicut omnes ex ſemine virt 
& utero Mulieris, 1d. Ibid. 


Reply. Tt ſeems then theſe Women might offer this. 
Cake to the: honour and name of the Virgin Mary, if 
they had done it as Gif? or Preſent and not as a Sacrifice.” 
Epiphanius then ſurely was too haſty to condemn them, 
being informed of nothing, but that they offered a Cake 
unto her. Methinks before he had put them in his Ca- 
talogue, he ſhould have enquired whether they offered 
this Cake as a Gift only, or as a Sacrifice, Certainly had 
the practice of offering to Saints by way of gifts, been 
the practice of the Church in his time, he would not 
have been ſo uncharitable, as to condemn that action as 
impious and Heretical, which might have received ſo. 
lawful and pious a conftrution. But he, good man, ir 
ſeems could not conceive a difference between a Sacrifice, 
and the offering a Creature by way of Conſumption - 
to the Honour of that to which it is offered. The ſub- 
tle Wits of our times I hope have found out another de- 
finition for it, and-I ſhall underſtand by you what it is. 
But if you can find no other, then certainly, chough . 
ſetting up a Picture or hanging up a Leg or Eye or Ear 
in memory of ſome miraculous cure, obtained by a Saints 
interceſſion, would be a Gif or Preſent only; yet offering 
of Incenſe, or burning a Taper in the honour of a Sainr, 
daub the matter how you will, will be without Queſtion 
a Sacrifice. It you ſay, that there may be ſuch an offer- - 
ing and yet no Sacrifice ; I would know then, how you 
would prove that the Collyridians. offering was indeed a 
Sacrifice? All that Epiphanius ſays of them is but this —— 
Panem proponunt & in Maria nomen offerunt. And —_— 

this 


48 ACONFERENCE betwixt 


this offering of theirs was indeed a Sacrifice in the notion 
of tha word which TI have given it, yet doth he not any 
where ſay expreſly, That they did Sacrifice, or offer it as a 
Sacrifice, but only and barely that they did offer # : not 
uſing (as good fortune would have it) any word which 
doth of neceſlity and properly ſignifie 70 _ and 
therefore you are fain to help the Dice, and alter every 
place for your advantage. Epiphanins ſays not, as you 
tranſlate him, «t in nomen Virginis Collyridem quendam Sa- 
crificent; nor Sacrificantes offerunt , as Petavius : but 9s 
emr>Av, which may as well 11gmfie, to con{ecrate or offer, 
as to Sacrifice, if there be any difference between them. 
- So the next place, offerunt panem in nomen Marie, onmes 
autem pane participant ; proves not I hope offering by 
way of Sacrifice, unleſs the Conſumption of the oblation 
make it a Sacrifice ; which if it do, how your Tapers can 
be kept from being Sacrifices I cannot 1magine; unleſs 
again perhaps Conſumption by way of Eating will make 
it a Sacrifice, and by Burning will not ; which cannot be, 
becauſe the whole Burnt-ofterings were Sacrifices as well 
as any other. | 
Your third place 1s, Deo autem ab eterno nullatenus mu- 
lier Sacrificavit. But iepa]|dbo f1gnifies not to Sacrifice, but 
only to perform the Office of a Prieſt, and ſo Petavius tran- 
ſlates the place. Nanquam ſacerdotio funfta eſt mulier. 
And though Sacrihcing be one perhaps, yet will you not 
fay it is the cy Office of a Prieſt : as your next and laſt 
lace would have declared, had you ſet 1t down faithfully; 
ut in that alſo you juggle again, and force it to ſpeak 
to your purpoſe thus. Diaconiſſarum ordo eſt in Eccleſia, 
ſed non ad Sacrificandum : but Petavias hath tranſlated it 
truly thus : Quanquam wero Diaconiſſarum in Eccleſia ordo ſit, 
20m tamen ad [acerdotii funttionem, aut ullam adminiſtrationem 
7nſtitutus efft. And now though by an uſual Synechdoche 
the name of the Genzs be given to the Species, and there- 
fore had a man fairly and candidly tranſlated i:e«ww by 
Sa-rifico, I ſhould not have much condemned him, yet 
to do it when the Queſtion 1s, whether this their offering, 
confeſſed to be an offering, were in propriety of ſpeech 
a oa- 
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a Sacrifice, to do it for Ends, to ſhift off a convincing ar- 
gument, to palliateover a foul matter, by-putting a verbal 
difference where there is none indeed, and all that you 
may, Imperitos rerum in fraudem illicere ; that is —— But 
I forbear you. | 

But Secondly it 1s pretended, | hey offered this Sacrifice 
tis oyoue in the name of the Bleſſed Virgin : 1. &. unto her, her 
ſelf, direftly and terminately as an a# of Divine Worſhip and 
adoration due unto her, as unto a Sovereign Power and Deity. ] 
And to colour and countenance this itrange gloſs, many 
places are quoted out of Epiphanius, which I will examine 
1n order as they le. 

The firſt place is, mortuis cultum Divinum preftantes, 
where-your meaning 1s, I believe, that Epiphanius ſays the 
Collyridians did {o : but the truth 1s he "i only, mortuos 
colentes ; as Petavins tranſlates it : and therefore here once 
again you help the Dice; yet 1f he had ſaid ſo, why 
ſhould you rather from culrum divinum colle& that, that 
they thought her God, than from mortuis, that they thought 
her Dead, and therefore certainly not a God ? Certain- 
ly this can be no warrant to you, that Epiphanius charges 
x Sher with ſo thinking : For Proteſtants you know 1mpute 
tro Papiſts that they give to Saints culrum divinum, an ”= 
they do not 1mpute to them the Herefie of thinking, that 
the Saints are Sovereign Powers and Deities : But as 
S. Paul accuſeth the Gentiles, for that knowing God to 
be God, they did not worſhip him as God, fo on the other 
fide, Proteſtants condemn Papiſts, and Epiphanius for ought 
we can ſce hitherto, might condemn the Colhridians, for 
that knowing the Bleſſed Virgin not to be God, they yet 
worſhip'd her as God. That is, gave her that wardkia 
which 15 Gods own peculiar, which yet they might do, 
not becauſe: they thought her God, but becauſe this wor- 
ſhip, which was indeed proper to God, they might think 
not proper, but communicable to ſuch Creatures as were 
high in his favour. 

The next place 15 — Revera virgo erat honorata, ſed 
z0n ad adorationem nobis data, ſed ipſa adorans Deum, &c. 
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I anſwer that the &c. perhaps conceals ſomething 
more pertinent to your purpoſe, but in the Words fer 
down there appears to me juſt nothing ; for I can frame 


. out of them no other Syllogiſm but this. 


Whatſoever Epiphanius in this place ſays is not to be 
adored, that the Collyridians thought to be God. 

But Epiphan. here ſays the Virgin is not to be adored. 

Ergo. The Colhridians thought her God. 

Of this Syllogiſm I deny the Major propoſition, and 
I believe ſhall ſtay as long for a proof of it, as Ihave 
done for an anſwer to ſome other diſcourſes, which be- 
ing written in a few days, have waited now with a long- 
ing expectation for a promiſed anſwer many months. If 
you ſay, you would conclude from theſe Words, that they 
did adore her and therefore thought her God, I have an- 
iwered already, that they might do this, not becauſe th 
thought her God, but becauſe they thought Creatures hig 
in Gods favour capable of adoration. 

The next place —— Non ut adoretur Virgo, nec ut deum 
hanc efficeret — tells us that Chriſt took Fleſh of the Vir- 
g1n, not that ſhe ſhould be adored, nor to make her God : 
And this you think imports, that they conceive her God. 
Yetif Iſhould, condemning your Practice of offering Ta- 
pers to her, uſe the ſame Words and ſay, — Chriſt took 
Fleſh of the Virgin, not that ſhe (ſhould be adored, or to make 
her God : You would not yet conceive that I charged you 
with the Herefte of believing her God, but only of the 
impiety of giving to her that worſhip which was peculiar 
to God: and why then might not Epiphanins, having like 
occation, uſe the ſame words to the Collyridians upon the 
ſame, and no other ground. 

The next place Mariam nemo adoret, Deo debetur 
hoc myſterium, — 1s ſo far from proving your imagination, 
that it ſtrongly confirms my aſſertion, that Epiphanizes did 
not impute to the Collyridians the opinion, that -the Virgim 
Mary 24s God. IF I ſhould fay to a Papif, the Bleſſed 
Virgin 1s not to be-worſhiped with the ipof Hyperdau- 
lia, becauſe ſuch worſhip is due only to the Mother of 
God, would they not ſay I were mad and argued againſt 

my 
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my ſelf, for that they believed ſhe was the Mother of God. 
By like reaſon, if Epiphanizs knew, that the Colhridians 
believed the Virgin ary to be God, he reaſoned as wild- 
ly againſt himſelf in ſaying —— Mariam nemo adoret, Deo 
debetur hoc myſterium —— Por it ts very true (might they 
have ſaid) this ſervice 1s due to God alone, but you know 
our Belief and Profeſſion that ſhe is God, and therefore 
by your own rule capable of this worſhip. 

The next place is — Pro Deo hanc mtroducere fadue- 
runt. And may not this be juſtly ſaid to any man, who 
to any thing belides God, gives that worſhip which is 

roper and peculiar unto God ? What if to man that 
ould teach — - The Pope had power to diſpenſe with men 
for the keeping of Gods Laws — TI ſhould ſay, pro Deo Pa- 
pam introduciss Muſt I of neceflity mean that that man 
did verily believe the Pope not a man but a Sovereign 
Power and Deity ? S. Paul tells us that Covetouſneſs is Ido- 
latry; he tells us of ſome, whoſe God is their Belly ; is it 
therefore conſequent, that every covetous man Tok in- 
deed believe his Gold, and every Glutton his Belly, to be 
indeed a Sovereign Power and Deity? Away with (ach 
fopperies. Whoſoever loves, or fears, ortruſts in any thing 
more than God, may yet be juſtly ſaid to make that his 
God, and whoſoever ſhould worſhip any Creature with 
that external worſhip which God has appropriated to him- 
ſelf, might juſtly be ſaid to bring 1m that Creature for 
God. S. Paultells us of ſome, who in words profeſſed God, 
yet fafti negabant, in their deeds deny him : {o theſe on the 
contrary, may in their words deny this Creature to be 
God, and in their Hearts not think it ſo, yet ſeeing their 
actions to it are as if it were God, they may be juſtly 
—_ that with their deeds they make this Creature 
God. 
Oni fingit Sacros ex auro & marmore wultus, 
Non facit ille Deos, qui colit ille 7 np 

What 1f upon conf1deration of the ſtrangely enormous 
worſhip which Papiſts give to the Virgin Mary ({wear- 
ing by her name, making Vows unto her, offering Ta- 
pers to her Honour, — a kind of —— 

3. * te 
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ted omniſcience and almoſt omnipotence to her, as I can 
eaſily make good they do, partly out of the Offices of 
their Church, partly out of private mens Works, but ſer 
out with Licence and approbation) what I ſay, if upon 
this conſideration I ſhould affirm, pro Deo ipſam introducere 
conantur. Would it therefore be conſequent, that I muſt 
impute this Blaſphemy to them, that they beheved and 
caught her to be a Sovereign Power and Deity ? I trow 
not. And therefore Epiphanius might ſay the fame of the 
Collyridians conſidering their A#zon, without any intent 
of imputing to them any ſuch opiniov. This Petavizs ſure 
ſaw well enough, and therefore (as I ſhall hereafter de- 
monſtrate to the Eye) to countenance his Marginal An- 
notation, Luidam Mariam Deum eſſe crediderumt, he cun- 
ningly abuſes and perverts Epiphanizs his Text with falſe 
Tranſlation. — Sic pugnat, Sic eſt metuendus Ulyſſes. ——- 
The next place 1s, revera ſanitum erat Mariz corpus non 
tamen Deus. (The Body of Mary was truly holy, but not a 
God.) As much to the purpoſe as — Tityre tu patulz 
for what if Epiphanims lay, ſhe is not God, and therefore 
not to be adored, does it therefore follow that the Collyri- 
dians believed ſhe was a God ? He that knows Logick or 
ſenſe, cannot but know, that he that will confute an Ad- 
verfanies concluſion, muſt chooſe ſuch principles todo it, 
to which his Adverſary conſents, and out of that which 
he grants prove that which he denies ; or if his firſt pro- 
poſitions be not agreed to by his Adverſary, he muſt prove 
them in the end by ſuch as are agreed to; orelſe he does 
nothing. And therefore ſeeing Epiphanizs thinks it ſuſhi 
cient = the convincing of the Collyridians, of the un- 
lawfulneſs of the practice, to ſay, ſhe was not God: it 
is evident, that ſo far was he from 1mputing to them the 
belief that ſhe was God, that he ſeems rather to take 
the contrary for a principle agreed upon between them, 
which it was ſufficient to ſay and ſuperfluous to prove. 
This anſwer I thought good ro make, while I conceived 
that here Epiphanins had denied the Perſon of the Virgin 
Mary to be God; but after upon better conſideration I 
found that Peravms had abuſed me with adding to Epi- 
phanins 
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phanius of his own — 7/ls fuit —= and that Epiphanius 
ſays not here, won tamen Deus ( ſhe was mot God) of her 
Perſon, but of her Body; and as yet I donot underſtand 
that you impute to the Collyridians the belief, that her ' 
Body was God. 

The next place —— Mulierem eam appellavit, 8&c. —— 
ſays no more but this ; that our Saviour calls- the Blefſed 
Virgin Woman, that no man might think her any thing 
more than a Woman, as it were prophetically refuting the 
Schiſms and Hereftes which would be in the World : leſt 
ſome out of exceſs of admiration of her, might fall into 
the Dotage of this Hereſie. Thus far Epiphanius : but 
then the Queſtion will be, what was this Hiwroſla You 
ſay the belief that ſhe was God. I ſay, not that- ſhe was 
God, but that they might lawfully offer to her. And -asI 
deny not bur it follows, ſhe is a Woman, therefore not a God ; 
fo I think you will grancit follows as juſtly, ſhe is a Woman, 
therefore not to be adored with offerings. And therefore ſe<- 
ing the words lie indifterently between us, and are nor 
expreſly and eſpecially here applied, for the refutation of 
that Hereſie which you pretend they were guilty of, I ſee 
no reaſon why Epiphanius might not as well intend them 
for. that purpoſe which I conceive, as for that which you 
conceive. 

The laſt place alledged tells us, that ſhe 25 begotten and 
Born as other Men and Women are. Which if the Collyridi- 
ans had thought her God, Eternal and abſolutely without - 
beginning, Fould not have been barely ſaid but proved, 
as being in effec the very point in queſtion ; and there- - 
fore ſeeing Epiphanius contents himſelf with ſaying fo 
without uh it is evident he never thought they would 
make difficulty to grant it, and conſequently that they 
did not believe her to be God Eternal. 

Bur then again, if the Rule be good which part of your 
proofs depend upon, That whatever Epiphanius denies in 
this diſcourſe, that the Collyridians held (for upon thar 
ground from -— Now & Deum hanc efficeret : & non ta- 
men Dens, you conclude they believed her God) If I 
ſay this Rule be good, then you ſhould be conſtant to I, 
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and now that he ſays, —— Non tamen aliter genita eff pre- 
ter hominum nataram, (ſhe was not begotten in 2 different way 
from other men) you ſhould infer, that they beheved not 
that ſhe was God, but that ſhe was otherwiſe Born and 
Begotten than the ordinary fort of Men. And fo where- 
as he ſays before —— Non tamen corpus de celo tulit - —- 
(her Body was nat from Heaven) you ſhould infer, that 
they believed her Body came from Heaven. And again 
from thoſe Sandtum erat Maria corpus non tamen 
Deus you ſhould colle& that they thought not only 
her perſon, but her Body to be God : or if theſe be wild 
and weak deductions, then you muſt acknowledge that 
I have done yours ſome favour in vouchſahing them a 
particular anſwer. | 

5. Demand. Whether in the Church of Roman, it be not 
an approved and perpetually praiſed worſhip of the Ble(- 
ſed Virgin, that Incenſe (which was never anciently 
offered unto any, either by Fews or Gentiles, but to the 
true, or to a ſuppoſed true God) and Tapers and divers 
other oblations, ſhould be offered to her honour ? 

Anſw. A praQtice of the Church of Reme, and approved 
too by thoſe that practiſe it, belongs not to her, except 
it be a practice of the Church and approved by her. 
What her practice 15 abroad I know not ; here at home 
I ſee no ſuch practice ; nor do I know any approbation of 
it, in any of her publick declarations : But this I know, 
that there is nothing in 1 unlawful or ſavouring of the 
Collyridian Superſtition, ro offer Wax, Tapers or any other 
thing at the Memories of the Bleſſed Virgin or any other 
Canonized Saint, either as means to procure their inter- 
ceſlion, by theſe outward Signs of the Honour and De- 
votion which they bear to them (as of Old we find by S. 

2 Ad aquas Ti- Auſtin * they did uſe to adorn their Tombs with Flow- 
biletanas, ' E- ers) or as monuments of their thankſulneſs for ſome 
piſcopo offe- Yonefits received by their Interceflion, as Theodoret * tells 


rente Projetto, - l ; : 

reliquias n.artyrts glorioſiſſimi Stephani, ad ejus memoriam veniebat magne multitudi- 
mis concurſus &9 eccurſus. Tbi caca mulier, ut ad epiſcopum portantem pignora Sacra 
duceretur, oravit : Flores quca ferebat dedit ; recep:t, oculis admovit, protenus vide. 
Augult. de Civit. Dei. 1. 22. c. 8. abſcedens aliquid de Altari (S. Stephary) florum quod 
occurrit, tulit. Idem. Ibid. &©c. Þ Theodoretus de curandss affec : Grzc. 1.8. 
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us of Eyes and Ears and Hands, ſome of Gold and Tome 
of Silver (hung up in the Chappels of the Saints ) that 


had been preſented as oblations by thoſe that had reco- ' 


vered health in thoſe Members, according to their Vows 
made to that purpoſe in time of Sickneſs. 

Reply. Ido not deny, but a practice may be tolerated 
in a Church, and not approved. As the Publick Stews are 
in Ialy, and Uſury in E»gland : But it 15 one thing to To- 
lerate with condemnation, another to Tolerate without 
condemnation, nay with condemnation of thoſe that 
ſhould oppoſe or condemn it. And ſuch Idoubt not upon 
examination, you may find 1s this practice, general 1n 
the Church of Rome, offering Tapers to- the Saints and 
for their honour. I ſay, not only to God, at the Memo- 
ries of the Saints, as you would mince the matter, which 
yet were a groundleſs ſuperſtition, (God having appornt- 
ed no ſuch Sacrifice to be offered tohim under the Goſ- 
pel) but to the Saints themſelves and totheir honour, prove 
this lawful for either of thoſe purpoſes you mention, 
either to procure their interceflion or as Monuments of 
thankfulneſs for benefits obtained by it, and then you ſhall 
do ſomething. Otherwiſe yeu will but trifle as now you 
have done : For inſtead of telling us what may be done 
de jure, you tell us what of Old has been done de fa#o. 
As if ab antiquo, and a principio were all one; or as if the 
Church (as we pretend) being ſubje& to corruption, part 
of this corruption might not pofſibly have come 1n S. Auſt ins 
or Theodorets time ; yet this I ſay not, as if I would de- 
cline the Tryal of this cauſe by S. Auſtin or Theodoret ; but 
becauſe I am ſure you will not be Tryed by the Fathers, 
no not the conſent of Fathers in all things : and therefore 
there is no reaſon nor equity in the World, that you ſhould 
ſerve your ſelves with ther Authority in any thing, 

But now what 1s 1t, which was done in S. Auf ins time, 
that may juſtife the Practice of the Roman Church ? was 


there then any approved offering of Wax, Tapers and . 


Incenſe, to the Queen of Heaven or any other Saint ? 
zil horum : you neither do nor can produce any thing out 
of S. Auſtin to this purpoſe. But what then 1s - 7 
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forſooth, they were uſed td adorn their Tombs : Fere- 
giam werd laudem & ſpolia ampla ; of Old in S. Auſtins 
time they were uſed to adorn Gate Tombs with Flowers, 
\ therefore we may offer Tapers to them. © Truly an ex- 
cellent 'Enthymeme, but I fear the concealed propoſition 
which ſhould make ir a Sy/logiſm, hides its head for ſhame 
and dares not appear : yet we will for once make bold 
to draw it forth into light, that you may look upon it 
and tell us how you like it. This therefore it is. 
= #hoſe ſoever Tombs we adorn, tothem and to their honour 
we may offer Wax Tapers. | 
Conſider ic I pfay you, and if you approve it, then 
approve alſo of offering Tapers not only to Canonize 
Saints, but to all Chriſtians that may have Monuments 
in Churches. For all their Tombs may be adorned, with 
more pretious and laſting Ornaments than Flowers ; yet 
if you had proved but this only, that in S. Auſt ins time, 
they adorned the Saints Tombs with Flowers by theſe out- 
ward figns to procure their Interceflion ; this, though 
not much to the purpoſe, had been not abſolutely to de- 
lade us. But your quoted places prove not ſo much as 
this; and yet I believe you quoted the beſt you could find. 
Nay they prove not they did adorn their Tombs with 
Flowers atall, much leſs that they didit for your pretended 
purpoſe ; ſuch fools you think to deal with , that will 
take any thing for any thing. Your firſt place, I ſay, 
proves it not, unleſs out of meer courteflie we under- 
ſtand by ferebat, ſhe brought to adorn S. Stephens Tomb. 

The Second proves it not, unleſs wegive you leave after 
Altari (without warrant from S. Auſtin) to putin, S.Srephani, 
whereas I am yet to ſeek for any place 1n S. Auſtin, where 
he calls any Altar, the Altar of ſuch or ſuch a Saint, 
which yet I think they forbore not for the unlawtulneſs, 
but for fear of miſconſtruction. 

Then for Theodorer, he tells us indeed of Vows made, 
of monuments of thankfulneſs dedicated, for benefits ob- 
tained by che interceflion of the Martyrs. Burt here alfo 
I fear your Conſcience tells you, that you abuſe us and 


hide your ſelf in ambiguities. For to whom does T, — 
ay 


Mr. Chillingworth and Mr. Lewgar. 
ſay theſe Vows were made? to whom were theſe monu- 
ments of thankfulneſs dedicated 2 What, to the Author 2 
' or Procures of the received favours ? To God, or to the 
Martyrs? If to the Martyrs, that had been ſomething to- 
wards, though not home to your purpoſe : For there 1s a 
a wide difference between _— of a Creature by way 
of Conſumption (as was never lawfully done but to God 
alone, as a profeſfion that he is the Lord of the Creature) 
and eredting a permanent Monument to a Saints honour ; 
which I doubt not but it may lawfully be done to a living 
Saint, much more to the memory of a Martyr. But 
Theodoret in the place, hath not ſo much as this: Nay it 
15 evident that theſe gifts he ſpeaks of, were both Vow- 
ed and payed to God himſelf, His words are — Pie 
precatos ea conſequi , &C. that they which pray piouſly, 
obtain the things which they deſire, they paying of their 
Vowed preſents in the {ign of their recovered health, doth 
abundantly teſtifie. For their Lord accepts moſt gratiouſly 
theſe preſents how mean fo ever. 

6. Demand, Whether according to the Doctrine of the 
Roman Church, this may not be done lawfully by Wo- 
men and Children, and men that are not Prieſts ? 

Anſw. They may offer any thing by way of gifts and 
preſents, by the Dodrine of the Roman Church ; But it 
is contrary to the Roman Dodrine, for any other than 
Prieſts, to offer any thing by way of Sacrifice, as the Col- 
lyridians did. 

Reply. Ariſtotle ſays moſt truly, that true Definitions 
(he means I think of the terms of the concluſion to be 
demonſtrated) are the beſt principles of Science : and 
therefore want of them, muſt needs be a cauſe of Er- 
ror and confuſion in any diſcourſe. Let me therefore 
here requeſt you to ſet down what 15 a Sacrifice, and how 
diſtingutſhed from an oblation by way of gift or preſent, 
and you will quickly ſee, that if the Collyridians offering 
a Cake to the Bleſſed Virgin were indeed a Sacrifice, your 
offering a Taper to her, muſt-likewiſe be fo. For a Sa- 
crifice is nothing elle. (for ought I know) but the oblation 
of any Creature by way of Conſumption, to the honour 
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of that, whatſoever it is, to which it 1s offered. For if 
you include in the definition, that this offering muſt be 
intended to the higheſt Lord of all : So is, as you pretend, 
your offering of Tapers to the Bleſſed Virgin, intended 
to God finally, though not immediately. It you ſay it muſt 
be directed immedaiatly to him ; and is, not only »o law- 
ful Sacrifice, but ſimply no Sacrifice unleſs it be ſo : I fay 
you may as well require to the eſſence of a Sacrifice, that 
it be offered by a Prieſt, and from thence conclude, be- 
cauſe the Collyridians were, you ſay, no Prieſts, their of- 
fering was no Sacrifice. For the object of the Action 
is as extrinſecal to the eſſence of it, as the efficient ; And 
therefore if the defe& of a due and legitimate Offerer, 
cannot hinder but that an offering may be a true Sacri- 
fice, neither will the want of a due and lawful obje& be 
any hindrance but ſtill i: may be ſo. Secondly, I fay, 
this is to confound the eſſence of things with the lawful 
uſe of them; in effec as if yo! ſhould ſay, that a Knife, 
if miſimployed, were aKnife no longer. Thirdly, it is 
to make it not unlawful, to offer Incenſe (which yet you 
ſeem ſomewhat ſcrupulous of) or Burnt-offerings to the 
Virgin Mary, or the Saints, or even to living Men, 
provided you know and believe and profeſs them to be 
Men and not Gods. For this once ſuppoſed, theſe offer- 
ings will be no longer Sacrifices, and to offer to Crea- 
tures offerings that are not Sacrifices, you ſay, by. the 
Dodrine of the Roman Church is lawful: It is laſtly, 
to deny (which 1s moſt ridiculous) that the Pagans did 
indeed Sacrifice to any of their inferiour Gods. 

7, Demand. If it be ſaid, that this worſhip which they 
give to the Bleſſed Virgin 15 not that of Larria, but that 
of Dulia or Hyperdulia, for that they do not eſteem her 
God : or if it be ſaid, that their worſhip to her 1s not 
finally terminated neither, but given her for her relation 
ro Chriſt I demand, whether as it 1s, in S. Pauls judg- 
ment, a great crime for him that knows God, not to 


. worſhip him as God, ſo it be not as great a crime, for 


him that knows her not to be God, yet to worſhip her 


(as if ſhe were God) with the warſhip which is er 
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and hath been alwaies appropriated to God alone, ſuch 
is the worſhip of oblations ? | 

Anſw. "The _ of oblations, as worſhip is taken larg- 
ly for honowr, and oblations for a gift or preſent, was never 
appropriate to God alone; take worſhip and oblations in any 
higher ſenfe, and fo it is not allpwed in the Church of 
Rome 


Reply. The oblation of things by way of Conſumption, is the 
mis I ſpoke of ; this is a higher matter, than that of 
gifts and preſents, and this is allowed in the Church of 
Rome, to ot imployed on, and dire&ed into, ( though 
not terminated 1n) the Virgin Mary and other Saints. 

8.. Demand. Whether any thing can be ſaid for the juſti- 
iying the Do&rine and practice of the Roman Church in 
this matter, which might not alfo have been as juſtly pre- 
tended, for the juſtification of the Collyridians i Hos 
opinion and practice ; ſeeing ut was never imputed to 
them, that they accounted the Bleſſed Virgin God, or 
that they believed in more Gods than one. And ſeeing 
their chooſing her our, rather than any other Woman 
or any other-Creature for the obje& of their Devotion, 
ſhews plainly, that they gave it her for her Relation to 


Chriſt * 
Anſw. The Colljridians could not ſay this, as appears 
by _ has been Tad before : As it 15 a moſt faces 


{lander upon Gods Church, and ſuch as (without repen- 
tance) will lie heavy upon his Soul that uttered it, that 
the Colhridians might as juſtly 3nd truly have ſaid all 
this for themſelves as Papiſts for themſelves. 

Reply. To this I reply tour things. x. That to my laſt 
and moſt convincing reaſon, you have anfwered (as much 
as you could I believe, but yet you have anſwered) no- 
thing ; and I am well content you ſhould do ſo; for 
where nothing 1s to be had, the King himſelf muſt loſe 
his right. 2. That if T had thought or ſpoke better of the 
Collyridians than they deſerved, yet F cannot fee how this 
had been to ſlander the Church of Rome: 3. That I did 
not poſitively affirm, that the Collyridians nught do fo, 
but defired only it might be inquired into and examined, 
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whether for the reaſons alledged they might not do fo. 


4. And laſtly, upon a thorow examination of the matter, 
I donow affirm, what before I did not, that the Colhridians 
for ought appears to the contrary, might juſtly and truly 
have id for the juſtification of their practice, as much, 
nay the very ſame things that the __ do for theirs. For 
they might have ſaid, we are Chriſtians and believe the 
Scripture, and believe there is but one God. We offer 
not to the Bleſſed Virgin, as believing ſhe 15 God, but 
the Mother of God : our worſhip of her is not abſolute 
but relative, not terminated in her, but given to her for 
her Sons ſake : And if our practice Gan, allowed, we 
are content to call our Oblation, not a Sacrifice, but a 
preſent : neither 1s there any reaſon, why it ſhould be 
called a Sacrifice, more than the Offering and Burning 
a Taper to the honour of the ſame Virgin. All this the 
Collyridians might have ſaid for themſelves : and there- 
fore I believe, you will have more cauſe to repent you 
for daubing over impiety with untempered Morter, | nn 
I ſhall have for {landering the Roman Church with a 
matter of truth. | 

9. Demand. Whether therefore, one of the two muſt 
not of neceſlity follow : that either the Ancient Church 
Erred in condemning the Opinion and Practice of che 
Collyridians as Heretical, or elle that the Church of Rome 
Errs, in approving the ſame opinion, and the ſame pra- 
aice in efftet, po. for in them was condemned. That 
is, whether the Church of Rowe muſt. not be Heretical 
with the Collyridians, or elſe the Collyridians Catholicks 
with the Church of Rome ? 

Anſw. It appears by the former anſwers, that neither 
did the Ancient Church Err, in condemning the opinion 
and practice of the Collyridians, as Heretical, nor doth 
the Church of Rome approve the ſame opinion or the ſame 
practice. 

Reply. The Subſtance of the former anſwers 1s but this. 
That the Papiſts offer to the Virgin Mary and other 
Saints Wax Tapers by way of gift or preſent, not of Sa- 
crifice; and to her not as to a God, but as the —_ -# 
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God: but that the Colhridians offered to her by way of 
Sacrifice, as to a Sovereign Power and Deity. Tothis L 
have replied and proved, that it no way appears, that the 
Colljridians did believe the Bleſſed Virgin to be a Sovereign 
Power and Deity, or that ſhe was not ſubordinate to God. 
Then that their offering might be called a gift, as well as 
the Papiſts, and the Papiſts a Sacrifice as well as theirs ; 
both of them being a agg 7 of a Creature in hon- 
our of the Bleſſed Virgin, and neither of them more than 
ſo : and therefore either the Collyridians muſt ſtand with 
the Church of Rome, or the Church of Rome fall with the 
Collyridians. It had been perhaps ſufficient for me, thus to 
have vindicated my Afſertion trom contrary objections, 
without taking on my ſelf the burden of proving a Nega- 
tive : yet to free from all doubt the conformity of the 
Roman Church with the Colhridians, in this point, Ithink 
it will be neceffary to ſhew, and that by many very pro- 
bable Arguments, that Epiphanizs did not impute to them 
the pretended Herefie of believing the Virgin Mary God: 
for then that other Evaſion, that their oblation is a Sacri- 
fice and the Papiſts is not, together with this pretence 
will of it ſelf fall to the ground. 

Now an opinion may be 1mputed to a man two ways : 
either becauſe he holds and maintains it expreſly and tor- 
mally and in terms : or becauſe it may by arational de- 
duction be colle&ted from ſome other opinion which 
he does hold: In this latter ſenſe I deny not bur Epipha- 
,ime might impute this opinion we ſpeak of to the Colly- 
ridians, as a conſequence upon their practice, which pra- 
&ice they eſteemed lawful. But that chey held it and 
owned it formally and in terms, this I ſay Epiphanins 
does not impute to them, which I think for thels ſeven 
reaſons. 

My firſt Reaſon is, becauſe he could not juſtly do fo, 
and therefore without evident proof we may not ſay he 
did ſo: for this were to be uncharitable to him, in making 
him uncharitable to others. Now [I ſay he could not juſt- 
ly charge them with this opinion, becauſe he was not 1n- 
formed of any ſuch opinion that they held, but _ of 
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their practice, and this practice was. no fufficient proof 
that they held this opinion. That his information reach- 
ed no further than their Practice, appears out of his own 
Words. TI have heard (ſaith he. Hzref. 78.) another thing 
with great aſtoniſhment : that ſome being madly affetted to the 
Bleſſed Virgin, endeavour to hring her in in Gods place, bemg 
mad and beſides themſelves : For they report that certain We- 
men in Arabia have deviſed this Vanity, to have meetings, 
and offer a Cake to the Bleſſed Virgin : The ſame practice 
he ſets down Hereſ. 79. But that he was informed of any 
ſuch opinion that they held, he has not a Word or Sylla- 
ble to any ſuch purpoſe ; and yer if he had been inform- 
ed of any, here had been the place to ſer ic down : which 
certainly writing his Book rather of Heretical opinions 
than practices, he would not have omitted to do ; if there 
had been occaſion : his filence therefore is a ſifficient 
Argument, that he was not informed of any ſuch opini- 
on that they held. 

Now that their practice was no aflurance that they 
held this opinion, it 15 manifeſt ; becauſe they might 
ground it not upon this opimion that ſhe was God, but 
upon another as falſe, though not altogether ſo impious, 
That the Worſhip of Oblations was not roger to God alone. 
And therefore, though —_ might think or fear that 
poſlibly they might ground their practice upon that other 
1mpious opinion, and therefore out of abundant caution 
confute that alſo, as he doth obliquely and in a word, and 
once only in all his long diſcourſe, by telling them that 
our Saviour called her Woman ; yet he had no ground 
From their practice to aſſure himſelf, that certainly they 
'did hold fo. Nay Juſtice and Reaſon and Charity would, 
that he ſhould incline himſelf to believe, that they ground- 
ed their practice upon that other opinion, which had leſs 
impiety in 1t, that is, that this worſhip of Oblations, was 
not proper to God, but communicaÞle to: Creatures high 
in his favour. 

My ſecond 1s, Becauſe if Epiphanias had known, that 
theſe Colyridians held the Bleified Virgin to be a Supream 
Power and Deity ; this being a far greater matter than 

offering 
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offering a Cake to her, ſhould in all probability rather 


have given them their denomination : at leaſt when he. 


ſets down what their Herefie was, he would have made 
this part of it, that they did believe ſo : But to the con- 
trary, in his Anacephaleofis, p. 130. he thus deſcribes them. 
They that offer to the name of the Bleſſed Virgin Cakes, who 
are called Collyridians. And again, p. 150. They that of- 
fer to the Bleſſed Virgin Cakes who are called Collyridians : 
So to the 99th. Hereſie he gives this Title, Againſt rhe 
Collyridians ho offer ro Mary : So Hereſ. 7$, and 79. 
He ſets down what he heard of them ; but no where that 
they held this opinion of her : I conclude therefore, that 
he never conceived this opinion to be a part of their He- 
refie, and they were no further chargeable with it, than 
as a probable conſequent upon their practice. 

My third is, Becauſe had the Collyridians held her God, 
they would have worſhiped her all the year long, and 
m_ ny once a year at a Solemn-time, as Epiphanins ſays 
they did. 

My fourth is, Becauſe if Epiphanius had known that 
t peld her God, he would queſtionleſs have urged them 
with thoſe Attributes that are given to God in Scripture, 
as Eternity, Immortallity, Impoflibility, Omnipotence, 
&*c. And ſhewed them, that if they believed the Scri- 
pture, they could not think of her any of thoſe things; 
if they did not, they had no reaſon to think of her any 
thing more than of an ordinary Woman. | 

My fafth 1s, becauſe had their opinion been, that the 
Bleſſed Virgin was God; a great part of Epiphanius's dif- 
courſe were plainly ridiculous; both where he ſays only 
without proof, ſhe was not a God but a Mortal Creature, 
which to them that held the contrary ſhould not have 
been ſaid, but proved : But eſpecially where he ſpeaks 
to this purpdſe ( as he does very frequently) that the hon- 
our of Oblations was notto be given to Angels or Men, 
much leis to Women, but only to God : for what had 
that been to the Collyridjans, if they thought her (as is 
pretended) a Sovereign Power and Deity ? ro what pur- 
poſe was 1t for Epiphanius to ask}? Quis prophetam ; What 

| prophet 
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prophet ever permitted, that « "Man , much leſs a Woman 
ſhould be adored, though he be yet alive. Nor John nor 
Tecla, nor any other Saint. For neither ſhall the Old Super- 
ftition have dommion over us, that leaving the Living God, 
ve ſhould Adore his Creatures, To what end I ſay was 
all this, if they thought her not a Saint nor Creature, 
but God himſelf and the Lord of all ? How did this 
Argument touch them * Ne Angelos quidem —— He ſuffers 
not the very Angels to be adored, how much leſs the Daughter 
of Anna? if ; on thought her not the Daughter of Anna, 
but God Eternal; In vain had it been to ſay to them — 
Not to a Woman, no nor to a Man, but to God alone, is ths 
miſtery (of Oblation) due. So that the Angels themſelves 
are not fit Subjects for ſuch an honour. Or again, Let 
the Creature be turned to the Creator : Let ſhame at length 
compel you to worſhip God alone : Or laſtly, that ſo often 
repeated Let Mary be honoured, but the Lord only 
adored. For they might have anſwered all this in a word, 
ſaying, All this diſcourſe fits beſides the Cuſhion, and 
concerns us and our offering nothing at all. For we be- 
lieve the Bleſſed Virgin to whom we offer neither Man 
nor Woman, nor Angel, nor Creature, but a Deity. 

A Sixth Reaſon let it be this, If Epiphanizs did indeed 
ſay of the Collyridians as 1s pretended, That they held the 
Virgin Mary God, and fo difference their practice from 
the Papiſts: Then the Author of this Anſwer and Petavius 
in his Tranſlation, needed not to have dictated to him 
what he ſhould ſay, nor make him ſay ſo whether he 
will or no : But it 15 evident they do ſo, as of the 
Author of this Anſwer I have already ſhewn : and for 
Petavius his part, I will ſo preſent it to your view, that if 
you will not {ſhut your Eyes, you ſhall not chooſe but 
loe 1. 

Firſt then, Here. 78. prope fin. he (Petavins ) ſets in his 
Margent, quidam Deum Mariam eſe, crediderunt 5 and to 
countenance this with a /oquuntur of his own putting in, 
makes them [peak of her like mad Men, 5. e. they ſaid ſhe 
was God : whereas uy Epiphaniuss Greck they ſay juſt 
nothing. 


_ Secondly, 
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Secondly, To faſten the pretended Opinion on them, 
he tranſ]ates zeopwrnue Novun dogma : y—_— ic ſeems 
xeyopdynues would eatily be miſtaken for xpuopwmnue, and 
therefore meanes nothing by ir, but a vanity or fol- 
ly. 

: Thirdly, He tranſlates 58]o34, nd ; and ſomakes it look 
backward to that pretended Nowum dogma of the Collyrid:- 
ans; Whereas it ſ1gnifies there [And] and looks forward 
to their practice. 

Fourthly, With the help of a Colon, he ſtops the ſenſe 
at Commentas fuiſſe, whereas in Epiphanins there is but 
a Comma, and the ſenſe goes. on without ſuſpenſ1- 


on. 

Fifthly, With an adeo ut, he brings in their a&ion, as 
an effect of their former opinion ; whereas Epiphanize lays- 
nothing to their charge but their - Action only : So that 
whereas Epiphanins his words truly tranſlated run thus: 4- 
other thing 1 have recerved with great aſtoniſhment, that others 
being mad concerning the Bleſſed Virgin, have and do go about 
to bring ber in, in the place of God, being mad, T ſay, and be- 
ſides themſelves : For they report that certain Women m Arabia 
have brought thu vanity of offering a Cake to her name. Pe- 
tavius makes them thus ---- Not without admiration we have 
heard another thing, that ſome in theſe things that concern the 
moſt holy Virgin have proceeded to that degree of madneſs, that 
they would obtrude her upon us for aGod, and ſpeak of her as 
madmen : For they report that certain Women in Arabia, have 
invented that new Opinion: ſo that to the Virgins name and 
honour, they offer by way of ſacrifice a Cake or wreath of 
Bread. 

Againin the ſame Hereſ. isvexiv he wyandby, he tranſlates 
advantageouſly —— per mulieres ſacrificia facere. Whereas 
is52piy 15 more general than ſacrificia facere, and ſignifies 
ſacris operari, or ſacros ritus peragere. 

Again, in the ſame place, whereas Epiphanizs ſays ſim- 
ply and abſolutely— Let no man offer to her name, he makes 
it, Let no man offer ſacrifice to hername; as if you mught law- 
fully offer any thing provided you do not call ir a facri- 


face. 
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So again Hereſ.79. beſides his putting cunningly— 7/2 
fuit— which before we took noticeof ; he makes no = 
ple to put in Dogma and Sacrificium, whereſoever itmay be 
for his purpoſe. Epiphanizes his title to this Herefe is, 4- 
gainſt the Collyridians who effer ro Mary —  Petavins puts 
1n— Sacrifice, 

Again 1n the ſame page, before D. he puts in his own 
illo dogmate, and whereas Epiphanins ſays —in all thi, he 
makes 1t, in all this Opinion. 

Pag. 1061. 7 wauſns #mryuns, he tranſlates, this 20maniſh 
Opinion, whereas ume though _ Ic may f1gnifie a 
thiught, or a& of thinking, yet I believe it never {1gnifies 
an Opinion which we hold. 

Ibid. at B. miſe —this 


he renders this Opini- 
072. 
Pag. 1064. at C. Nor that we ſhould offer to ber name, 
ſimply and abſolutely: he makes it, —— Nor that we 
ſhould offer ſacrifice to her name. So many times is he fain to 
corrupt, and tranſlate him partially, leſt in condemning 
the Collyridians, he might ſeem to have involved the pra- 
ice of the Roman Church in the ſame Condemnati- 
O1 


1, 

My Seventh and laſt Reaſon is this. Had Epiphanius 
known that the Collyridians held the Virgin Mary to be a So- 
vereign power and Deity, then he could not have doubt- 
ed, whether this their offering was to her or to God for 
her : whereof yet he ſeems doubtful and not fully reſolved, 
as his own words intimate, Hereſ.79. ad fin. Luam multa 
&c. How many things may be objetted againſt this Hereſie? 
fer idle Women either worſhipping the Bleſſed Virgin, offer unto 
ber a Cake, or elſe they take upon them to offer for ber this fore- 
ſaid ridiculons oblation. Now both are fooliſh and from the 
Devil. 

Theſe Arguments I ſuppoſe do abundantly demon- 
ſtrate to any man not vield with prejudice, that Epiphani- 
us imputed not to the Collyridians the Hereſie of believing 
the Virgin ary God: andif they did not think her God, 
there 15 then no reaſon imaginable why their oblation of 
a Cake, ſhould not be thought a Preſent, as well as the 
Papilts 
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Papiſts offering a Taper, or that the Papiſts offering a 
Taper, ſhould not be thought a Sacrifice, as well as their 
offering a Cake; and ſeeing this was the di 

ded between them, this being vaniſhed there remains none 
at all ; So that my firſt Conclution ſtands yer firm ; that 
either the Ancient Church erred in condemning the Colly- 
ridians, or the preſent errs in approving and practifing the 
ſame worſhip. 


An ADVERTISEMENT. 


The Reader when he meets with the Phraſe Catholick 
Dottrin, in the two following Diſcourſes, muſt re- 
member, that it does not ſignifie Articles of Faith 
determined in any General Councils, which might 
be looked upon as the Faith of the whole Church; 
but the Current and Common Opinion of the Age, 
which obtained in it without any known oppoſiti- 
on and contradiction. Neither need this be won- 
dred art, ſince they are about matters far remoyed 
fromthe Common Faith of Chriſtians, and having 
no neceſſary influence upon good life and manners, 
whatſoever neceſlity,by miſtake of ſome Scriptures, 

might be put upon them. 


rence preten- 
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IV. 4r Argument drawn from the admitting Infants 
to the Euchariſt, as without which they could not 


be ſaved, againſt the Churches Infallibility. 


& fo E Condition without the performance whereof no 
man can be admitted to the Ce mmunion of the Church 
of Rome, is this; that he believe firmly and without doubt- 
ing, whatſoever the Church requires him to believe: 
More diſtin&ly and particularly thus : 

He muſt believe all that to be divine Revelation which 
that Church teaches to be ſuch ; as the Dodtrin of the Tri- 
nity, the Hypoſtatical union of two natures in the perſon 
of Chriſt. The proceflion of the Holy Ghoſt from the 
Father and the Son : the Dodrin of Tranſubſtantiation, 
and ſuch like. 

Whatſozver that Church teaches to be neceſſary, he 
muſt believe to be neceſſary. As Baptiſm for Infants ; 
Faith in Chriſt, for thoſe that are Capable of Faith ; Pe- 
nance for thoſe that have committed mortal fin after 
Baptiſm, &c. 

'Whatſoever that Church declares expedient and profita- 
ble, he muſt believe to be expedient and profitable : as 
Monaſtical Life : Prayer to Saints : Prayer for the Dead: 
going on Pilgrimages : The uſe of Pardons: Veneration 
of holy Images and Reliques: Latin Service where the 
pzople underſtand it not ;: Communicating the Laity in 
one kind and ſuch like. 

Whatſoever that Church holdeth lawful, he muſt believe 
. lawful : As to Marry : to make diſtin&ion of Meats, as if 
ſome were clean be unclean : to flie in timeof Per- 
ſ:cution : for them that ſerve at the Altar, to hve by the 
Altar: toteſtifie a truth by Oath, when a lawful Magiſtrate 
thall require it: to poſſeſs Riches, &c. 

Now 1s it impoſlible that any man ſhould certainly be- 
lieve any thing; unleſs either it be evident of it felt , or 
he have ſome certain reaſon (at leaſt ſome ſuppoſed cer- 
tain reaſon) and infallible ground for his belie& Now the 
Docti ins 
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Dodtrins which the Church of Rome teacheth, it is evident 
and undeniable that they are not.evident of themſelves, 
neither evidently true nor evidently credible. He there- ' 
fore that will believe them, muſt of neceſlity have ſome 
certain and infallible ground whereon to build his belicf 
of them. 

There 15 no other ground for a Mans belief of them, 
eſpecially in many points, but only an aſſurance of the In- 
Fallibiliry of the Church: of. Rome. No man can be afſured 
that that Church is infallible and cannot err, whereof he 
may be aſſured that ſhe hath erred, unleſs ſhe had ſome new 
promiſe of divine aſſiſtance, which might for the furure 
{ccure her from danger of erring ;-but the Church of Rome 
pretends to none ſuch. 

Nothing is more certatn, than that that Church hatir 
erred, which hath believed and taught irreconcileable 
Contradidtions, one whereof muſt of neceflity be an 
Error. 

That the Recewving the Sacrament of the Euchariſt is- 
neceſlary for Infants, and that the receiving thereof 1s not. 
neceſſary for them: That it is the will of God, that the 
Church ſhould- adminiſter the Sacrament- to them ; and 
that it is notthe will of God that the Church ſhould do ſo; 
are manifeſt and irreconcileable Contradictions: Suppo- 
{ing ogly, (that which is moſt evident) that the Euchariſt 
is the ſame thing, of the ſame vertue and efficacy now, as 
it was in the primitive - Church : - That Infants are the 
ſame things-they were, have as much need, are capable of: 
as much benefit by the Euchariſt, now as then : ' As ſub- 
ject to -1rreverent carriages, then as now. And laſtly, 
that the preſent Church 15 as much bound toprovide for 
the ſpiritual good of Infants, as the Ancient Church was : 
I ſay theſe bs: rok the propoſitions before ſet 
down are plain andirreconcileable Contradictions: where- 
of the preſent Roman Church doth hold the Negative, 
and the Ancient Church of Rome did hold the Affirmative; 
and therefore it 1s evident, that either the preſent Church. 
doth err, 1n holding ſomething not neceilary, which 1s fo; 
or that the Ancient Church did err, in holding tomething 
neceſlary, which was not ſo. : For 
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For the Negative Propoſition, viz. That the Euchariſt s 
»ot neceſſary for Infants ; that it is the Dodrin of the pre- 
ſent Church of Rome it is moſt manifeſt. 1. From the 
diſuſe and abolition and prohibition of the contrary Anci- 
ent practice. For if the Church did conceive it neceſſary 
for them, either {imply for their ſalvation, or elſe for their 
increaſe or confirmation in grace, and advancement to a 
higher degree of glory (unleſs ſhe could ſupply ſome other 
way their damage in this thing, which evidently ſhe can- 
not) what an uncharicable ſacriledge is it, to debar and 
defraud them of the neceſſary means of their ſo great ſpi- 
ritual benefit ? eſpecially ſeeing the adminiſtration * 4 it 
might be ſo ordered, that irreverent caſualties might eaſily 
be prevented : which yet ſhould they fall out againſt the . 
Churches and Paſtors intention, certainly could not offend 
God, and in reaſon ſhould not offend man. Or if the 
Church do believe, thatupon ſuch a vain fear of irceve- 
rence (which we ſee moved not the Ancient Church at all) 
ſhe may lawfully forbid ſuch a general, perpetual and 
neceſlary charity, certainly herein ſhe commits a far grea- 
ter error than the former. Secondly, from the Council 
of Trents Anathema, denounced on all that hold the con- 
trary, in theſe words. If any man ſay that the receiving of 
the Encharift, # neceſſary for little children, before they come 
to years of diſcretion, let him be Anathema. Concil. Trid. 
Sef{. 21. de communione paruulorum, Can. 4. 

Now for the Affirmative part of the Contradition, to 
make it evident that that was the Dodrin of the Ancient 
Church ; Iwill prove it, Firſt, from the general practice 
of the Ancient Church for ſeveral Ages. Secondly, by the 
dire& and formal Teſtimonies of the Fathers of thoſe 
times. Thirdly, by the confeflion of the moſt learned 
Antiquaries of the Roman Church. My Firſt Argument 
I form thus. If to communicate Infants was the general 
practiceof the Ancient Church for many Ages; then cer- 
cainly the Church then believed, that the Euchariſt was 
neceſfary for them, and very ayailable for their Spiritual 
benefit: But itis certain, that the Communicating of In- 
fants was the general practice of the Church for in 
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Ages: Therefore the Church of thoſe times thought it ne- 
ceſfary for them. To deny the conſequence of the propo- 
ſition, is to-charge the Church with extream folly, wi 

ſaperſtirion, and perpetual profanation of the Bleſſed Sa- 
wenn As _ the _ it 1s fully confirmed by 
Clemens Rom. Conſtit. Apoſt. 1. 3. C. 20. Dionyſins Areopagits 
de Eccleſ. Hierarch. cap. ult. S. Cyprian an, + a Council of 
African Biſhops with him, Epiſt. 59. ad Fidum; and in his 
Treatiſe de Lapſis p. 137. Edit. Pamel. Paulinus Biſhop of 
Nola in Italy, An. 353. in Epiſt.12. ad Senem; out of Or- 
do Romanus, cited by Alewinas S. Bedes Scholar and Maſter 
to Charlemain 1n his Book de diving offici cap. de Sab. San- 
Ho Paſc. Gennadins Maſſilienſis de Eccleſ. dogmatibas C. 52. . 
Concil. Toletanum 2. Can. 11. Itcontinued in the Weſtern- 
Church, unto the daysof Lewes the Debonair, witneſs Car- 
dinal Perron des paſſages de S. Auſtin p. 100. Some. foot- 
ſteps of it remained there 1n the time of Hugo de S.ViF#ore, 
as you may ſee lb. 1. de Sacram. & Cerem. cap.20. It was. 
the practice of the Church of the Armenians in Waldenſis . 
his time, as he relates out of Guido the Carmelite, Tom. 2. 
de Sacr. C.g1. de erroribus Armenorum. It is ſtill in force 
in the Church of the Abyſſmes, witneſs Franc. Alvarez. 
Hiſt. e/Ethiop. C.22. & Thomas a Feſu de procuranda ſalute 
omnium gentium. Tt has cotinued without any interruption - 
in the Greek Church, unto this preſent Age, as may be evi- 
dently gathered out of Lyranzs in c. 6. Fobn. Arcudins 
lib. r. c. 14- & lib. 3. c. 40. de concord. Eccleſ. Orient. & 
Occident. in Sacram. adminiſtratione ; Card. Perron des paſſages . 
de S. Auſtin. p. 100. where he alſo aſſures us of the Primi- 
tive Church in jones that ſhe gave Infants the Eucha- 
rift as ſoon as they were —_— and that the cuftome - 
of giving this Sacrament to little Infants the Church then 
oblerved : and before p.21. That in thoſe Ages it was 
always given to Infants __— with Bapaſm. The ſame 
is likewiſe acknowledged by Comzen in Fob 6. wer.s 4. and 
by Thomas a Feſu de proc. ſalute omnium gentium. So that 
this matter of the practice of the Ancient Church is ſuffi- 
ciently cleared. Seeing thereforethe Ancient Church did 
uſe this Cuſtom, and could have no other ground for it, 
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but their belief that this Sacrament was neceſſary for In- 
fants, it follows neceflarily, that the Church then did be- 
lieve it neceſlary. 

But deductions, though never ſo evident, are ſuperflu- 
ous and may be ſet aſide, where' there is ſuch abundance 
of dire and formal Authentical Teſtimonies ; whereof 
ſomeſpeak in Thefi, of the neceflity of the Euchariſt for all 
- mg others in Hyporheſ/, of the neceflity of it for In- 
fants. 

My Second Argument, from the Teſtimonies of the 
Fathers of thoſe times I form thus. That Dodtrin, in the 
affirmative whereof the moſt eminent Fathers of the anci- 
ent Chiitch agree, and which none of their contempora- 
ries have oppoſed or condemned, ought ro be taken for the 
Catholick Dodtrin of the Church of thoſe cimes. 

But the moſt eminent Fathers of the Ancient Church 
agree in the Affirmation of this Dodtrin, that the Eucha- 
riſt is neceſſary for Infants ; and none of their contempo- 
raries have oppoſed or condemned it. Ergo, it ought to be 
taken for the Catholick Dodrin of the Church of their 
times. The Majorof this Syllogiſm 15 delivered and fully 
proved by Card. Perron, in his Letter to Caſauborn 5. obl. and 
15 indeed ſo reaſonable a poſtulate, that none but a conten- 
tious ſpirit can reject it. | 

For confirmation of the Minor, I will alledge, firſt, their 
ſentences, which in Theſf1 athirm the Euchariſt to be gene- 
rally neceſ{ary for all, and therefore for Infants: and then 
their Suffrages, who 1n Hypotheſi avouch the neceflity of ic 
for Infants. | | 

The moſt pregnant Teſtimonies of the firſt. rank are 
cheſe: Of Ir enerx lib. 4. cont. Hereſ. c. 34. where he makes 
our Union to Chrilt by the Euchariſt, the foundation of 
the hope of our reſurreQion, 1n theſe words. As the bread 
of Earth, after the Invocation of God, is now not common 
bread, but the Euchariſt, conſiſting of two things an earthly 
and an heavenly : ſo our bodies recerving the Euchariſt, are not 
now corruptible ( for ever) but have hope of reſurre&ion. The 
like he hath, /zb.5. c.2. And hence 1n probability it 1s, 
that the Nicene Cuuncil ſtiled this Sacrament, Symbolum re- 
ſurretions, 
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ſarre1onz, the pledge of onr Reſurre&tion. And Tenatins 
Ep. ad Eph. Pharmacum Immortalitatis, the Medicine of 
Immortality. EN ES | 

Cyril. Alex, 1b. 4. in Joan. They ſhall never partqke, nor ſo 
much as taſt, the life of holineſs and happineſs, which receive 
not the Son in the myſtical Benedifion. Cyril. hb. 10. in Joan. 
C. 13. &lib.1r. c. 27. The corruptible nature of our body, 


could not otherwiſe be brought to life and immortality, unleſs this 


body of natural life were conjoyned unto it. The very ſame 
things ſaith Gregory Nyſen. Orat. Catech. c. 37. And that 
they both ſpeak of our conjunction with Chrilt by the Eu- 
chariſt, the Antecedents and Conſequents do fully mani- 
feſt, and it 15 a thing confeſſed by learned Catholicks. 

Cyprian de cena Domini, and Tertullian de reſur. carns, 
ſpeak to the ſame purpoſe : But Ihave not their Books by 
me, and therefore cannot ſet down their words. S. Chry- 
ſoſtom, Hom. 4.7. in Joh. on theſe words, iſs manducave- 
rit#, has many pregnant and plain ſpeeches toour purpoſe. 
As, the words here ſpoken are very terrible : verily, ſaith he, 
if a man eat not my fleſh,. and drink not my blood, he hath no 
life in him; for whereas they ſaid before, this could not be done, 
he ſhews it not only not impoſſible, but alſo very neceſſary... And 
alittle after ; he often: iterates his ſpeech concerning the holy my- 
- fteries, (hewing the neceſſity of the thing, and that by all means 
it muſt be done. And again, what means that which he ſays, 
my fleſh 1s meat indeed, and my blood us drink indeed ; either 
that this us the true meat that ſaves the ſoul; or to confirm them 
in the faith of what he had ſpoken, that they ſhould not think he 
ſpoke Enigmatically, or parabolically, but knew that by all means 
they muſt eat his body. 

But molt clear and unanſwerable is that place 7b. 3. de 
Sacerdotio, where he ſaith, If a man cannot enter into the 
Kingdom of Heaven unleſs he be born again of water and the 
holy ſpirit ; and if he which eats not the fleſh of our Lord and 
drinks not bis blood, 3s caſt out of eternal life : And all theſe 
things cannot be done by any other, but only by thoſe holy hands, 
the hands, I ſay of the Prieſt, how then without their help can 
any man, either avoid the fire of hell, or obtain the Crowns 
- laid up forms, 

Bs: - Thec: 
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Theophylat. in 6.Joan. when therefore we hear that un- 
leſs we eat the fleſh of the Son of man, we cannot have life, we 
muſt have faith withont doubting in the receiving of the divine 
myſteries, and never inquire how : for the natural man, that 
z he which followeth humane, that #, natural reaſons, receives 
not the things which are above nature and ſpiritual 5 as alſo he 
underſtands not the ſpiritual meat of the fleſhof our Lord, which 
they that receive not, ſhall not be partakers of eternal life, as 
not receiving Feſns, who 1s the true life, S. Auſtin de pec. 
mer. & Remil. c.24. Very well do the puny Chriftians call 
Baptiſm nothing elſe but ſalvation; and the Sacrament of 
Chriſts Body nothing elſe but Life ; from whence ſhould this be, 
but as Tbelieve from the Ancient and Apoſtolical Tradition, by 
which this Dotirin us implanted into the Churches of Chriſt, that 
but by Baptiſm and the participation of the Lords Table; not 
any man can attain, neither to the Kingdom of God, nor to ſal- 
vation and eternal life. 

Now we are taughtby the learned Cardinal; that when 
the Fathers ſpeak, not as Doors, but as witneſſes of the 
Cuſtoms of ho Chncch of their times; and do not ſay, 7 
believe this ſhould be ſo holden, or ſo underſtood, or ſo obſerved, 
but that the Church from one end of the earth to the other be- 
lieves it ſo, or obſerves it ſo; then we no longer hold what 
they ſay, for a thing ſaid by them, but as a thing ſaid by 
the whole Church ; and principally when it is in points, 
whereof they could not be ignorant, either becauſe of the 
condition of the things, as 1n matters of fat; or becauſe 
of the ſufficiency of the perſons: and 1n this caſe, we ar- 
gue no more upon their words probably, as we do when 
they ſpeak in the quality of particular Doors, but we ar- 
gue thereupon demonſtratively. 

I ſubſlume. But S. Auſtin the ſufficienteſt perſon which 
the Church of his time had, ſpeaking of a point, wherein 
he could not be 1gnorant; ſays not that I believe the Eu- . 
Chariſt to be necetlary to ſalvation ; but the Churches of 
Chriſt believe ſo, and have received this doctrin from A- 
poſtolical Tradition : Therefore I argue upon his words 
not probably, but demonttratively, that tis was the Ca- 
tholick doctrin of the Church of his time. Andrhus _— 

or 
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for the Theſis, That the Euchariſt was held generally neceſſary 
for all. Now for the Hypotheſis; That the Euchariſt was 
held neceſſary for Infants iy particular. Witneſſes hereof are 
S. Cyprian, Pope Innocenturs T. and Euſebins Emiſſenus, with 
S. Auſtin together with the Author of the Book intituled 
Hypognoſt ica, 

Cyprian 1ndeed does not in terms affirm it, but we have 
a very clear intimation of 1t in his Epiſtle to Fidzs. For 
whereas he and a Council of Biſhops together with him, 
had ordered, that Infants might be baptized and ſacrificed, 
that is, communicate before the ceo , though that 
were the day appointed for Circumci{ion by the old Law. 
There he ſets down this as the reaſon of their Decree, 
that the mercy and grace of God, was to be demied to no 
74Nn. 

Pope Innocent the firſt, (in Ep. ad Epi/. Conc. Milev. que 
eſt inter Auguſt.93.) concludes. againſt the Pelagians ; that 
Infants —_ not attain eternal lite without Baptiſm ; be- 
cauſe without Baptiſm they were uncapable of the Eucha» 
rift, and without the Euchariſt could not have eternal life. 
His words are, but that which your Fraternity affirms them 
to Preach, that Infants without the grace of Baptiſm may have 
the rewards of eternal life, 2s certamly moſt fooliſh; for "nj 
they eat the fleſh of the Son of man and drink his blood; they 
[hall have no life in them, 

Now that this ſenſe which I have given his words, is in- 
deed the true ſenſe of them, and that his judgment upon the 
point was as I have ſaid; itis acknowledged by Maldonate 
10 Foan.6.v.54. by Binizs upon the Councils Tem.1. p.624. 
by Sandeſies, Reper. 6.C.7. and it is affirmed by S. Anſtin 
who was his Contemporary, held correſpondence by Let- 
ters with him, and therefore in all probability —_ not 
be ignorant of his meaning. I ſay he affirms 1t, as a mat- 
ter out of Queſtion, Epiſt. 106. and Corr. Fulian. hb. 1. c.4.. 
where he tells that Pelagizs in denying this, did diſpute con- 
tra ſedis Apeſtolice authoritatem ; againit the authority of the 
Sea Apoſtolick; and after, but if they yield to the Sea Apd- 
ftolick, or rather to the Maſter himſelf and Lord of the Aps- 
{tles, who ſays, that they ſhall _ have life in them, unleſs thep 
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eat the fleſh of the Son of man and drink his blood, which 
none may do but thoſe that are baptized ;- then at length they 
will confeſs, that Infants not baptizeq cannot have life, © 
Now I ſuppoſe no man will doubt, but the belief of the 
Apoſtolick Seaz was then (as S. Auſtin aſſures us 7. 1. con, 
Ful.c. 4.) the beliet- of the Church of Rome, taking it for 
a particular Church: and then it will preſently follow, that 
either other Churches do not think themſelves bound in 
| conformity of belief with the Roman Church, notwith- 
ſtanding Irenaus his——neceſſe eſt ad hanc Eccleſiam, omnem 
convenire Eccleſiam: or that this was then the Dodrin of 
the Catholick Church. For Ev/ebius Emiſſenus T cannot 
quote any particular proof out of him : but his belief in 
this point 15 acknowledged by Santeſ. Repet. 6. c. 7. Like- 
wile for S. Auſtin, the ſame Sanfeſius and Binius, and Mal- 
donate, either not mindful or not regardful of the Ana- 
thema of the Council of Trent, acknowledge (in the pla- 
ces above quoted) that he was alſo of the ſgme belief: 
and indeed he profeſleth it ſo plainly and ſo frequently, 
that he muſt be a meer ſtranger to him that knows it not, 
and very impudent that denies it. Emuchariſtiam infantibus 
puter neceſſariam Anguſtinus, lay allo the Divines of Lo- 
waine, 1n their Index to their Edition of S. Auſtin: and 
they refer us in their Þdex only to Tom. 2. pag. 185. that 
15, to the 106. _ (the words whereof I have already 
quoted to ſhew the meaning of Innocentius) and to Tom.7. 
Tag. 282. that is, lib. 1. de pec. Mer. & remiſ. C.20, where 
his words are; Let then all doubt be taken away : Letus hear 
our Lord I ſay, ſaying not of the Sacrament of Holy Baptiſm, 
but of the Sacrament of his Table (to which none may law- 
Fully come, but he which has been baptized) unleſs you eat the 
fleſh of the Scu and drink his blood, you ſhall have no life in 
you; what ſeek we any further ? what canbe anſwered hereun- 
70? What,. will any man dare to ſay, that ths appertains not 
to little Children, and that without the participation of his bo- 
dy and bJood, they may have Life? '&c, with much more to 
the ſame efftet. Which places are indeed fo plain and 
pregnant for that purpoſe, thart I believe they thought it 
-needleſs to add more; otherwiſe had they pleaſed wy 
might 
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mighthave furniſhed their Index with many more referren- 
ces to this point; as de Pec: Mer. & Rem. 1.1. C. 24. where - 
of Baptiſm and the Euchariſt he tells ns, that Salws & wita 

eterna ſine his fruftra promittitur parvulis, The ſame he has 

Cont.2. Epiſt. Pelag, ad Bonifacium |. 1. c. 22. which yet by 

Grgatian de Confec, D. 3. c. Nulli. and by Tho. Aquinas p.3.4.3. 

art. 9. ad tertiam is ſtrangely corrupted and made to fay the 
contrary, and /, 4. c. 4. the ſame Cont. Julian, 11. c. 4.and 

}, 3.c.11.8& 12. Cont. Pelag.” & Celeft.1. 2. c. 8. de Predefs. 

Sanforum ad Proſp. & Hilar. I. 1. cap. 14. Neither doth: 

he retract or contradid this opinion any where, nor miti- 

gate any one of his ſentences: touching this matter, in his - 
Book of Retratations. Santteſins indeed tells us, that he 
ſeems to have departed from his Opinion, in his works 
againſt the Donatiſfs, But I would he had ſhewed {ome. 
probable reaſon to make it ſeem ſo to others; which ſee-- 
ing he does not, we have reaſon to take time to believe” 
him. -For as touching the place mentioned by Beda in 
1. ad Corinth. 10. as taken out of a Sermon of: S. Auſtins, 
ad y wa ad Altare. Beſ\tdes that it is very ſtrange S. Au- 
ſtin ſhould make a Sermon to Infants; and that there is 
no ſuch Sermon extant in his works; nor any memory of 
any ſuch in Poſſidizes, S. Auſtins Scholars Catalogue of his 
works, nor in his Book of Retra&#aitons : ſetting aſide all 
this, 1 ſay Firſt, That it is no way certain that he ſpeaks | 
there of Infants, ſceing in propriety of ſpeech (as S. Ar- 
ſin himſelf teacheth us Ep. 23.) Infants were not Fideler, 
of whom S. Auſtin in that ſuppoſed Sermon ſpeaks. Se. 
condly, Admit he does ſpeak of Infants, where: he aſſures -- 
us, that in Baptiſm every faithful man is made partaker. 
of Chriſts body and blood, and that he fhall not be ali- 

enated from the benefit of the Bread and Cup, although 
he depart this life, before he eat of that Bread and drink 
of that Cup. -All this concludes no more, but that the 
actual participation of the Euchariſt, 15 not a means fimply 
a to attain ſalvation, ſo that no 1mpoſlibility ſhall- 
exculs the failing of it: Whereas all that T aim at is but 
this, that in the judgment of the Ancient Church, it was 
beheved necellary, in caſe of poſlibility; neceflary, not. 
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in au, but in voto Eccleſiz :- not neceſlary to falvation!{im- 
ply, but .neceſſary for the increaſe of grace and glory: 
And therefore, Laſtly, though not —_— by neceſſity of 
zneans, for Infants to receive it; yet- neceſſary by neceſſity 
of precepts for the Church to give it. 

The laſt witneſs IT —_— was the Author of the 
work againſt the Pelagians called Hypognoſtica, who (1.5. 
c. 5.) ask the Pelagians, Seeing he himſelf hath ſaid, unleſs 
you eat the fleſh, &c. How dare you promiſe eternal life tolu- 
tle Children, not regenerate of water and the Holy Ghoſt ; not 
having eaten hs fleſh, nor drank his blood. And a little after, 
Behold then, he that is not Baptized, and he that ts deſtitute 
of the Bread and Cup of life, is ſeparated from the Kingdom of 
Heaven, 

To the ſame purpoſe he ſpeaks 7. 6. c. 6. But itis ſuper- 
-> na to recite his words, for either this 1s enough or no- 
thing. 

The third kind of proof, whereby I undertook to ſhew 
the belief of the ancient Church in this point, was the Con- 
feſſion of the Iearnedeſt Writers and beſt werſt in the Church 0 
"Rome. . Who, what the Council of Trext forbids under 
Anathema, that any man ſhould ſay of any ancient Father, 
are not yer afraid, nor make no ſcruple, to ſay it in plain 
terms o« the whole Church. for many Ages together, viz. 
That ſhe believed the Euchariſt neceſſary for Infants. So 
doth Maldonate 1n Foan. 6. Mitto Auguſtini & Innocentii 
(emtentiam (qua etiam viguit in Eccleſia per ſexcentos annos ) 
Euchariſtiam etiam Infantibus neceſſariam. 1 ſay nothing ſays 
he, of Auſtins and Innecentius his opinion, that the Eucha- 
riſt was neceſſary even for Infants, which dotirin flouriſhed in 
the Church for 600..years: ; 

The ſame almoſt in terms hath Binius, in his Noteson 
the Councils, pag. 624. Hinc conſtat Innocentii ſententia 
(que ſexcentos circiter annos viguit in Eccleſia, quan Auguſt i- 
2s ſeftatus eſt ) Euchariſtiam etiam infantibus neceſſariam 

wiſe. 
P -—_ , That treaſury of Antiquity Cardinal Perron, 
though G {peaks not ſo home as the reſt do, yet he ſays 
enough for my purpoſe; des paſſages de S, Auguſt. c. 10. 
P. IOI., 
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. Tor. The Cuſtom of giving the Euchariſt. to Infants the 
Church then g”—_ as orefuable Tis ſay Z enough 
for my _ e. For what more contradi&tious, than the 
Euchariſt being the” ſame without alteration to Infants 
being the ſame without alteration, ſhould then be pro- 
fitable and now unprofitable : then all things conſidered 
expedient to be uſed, if not neceſſary, andtherefore com- 
manded: And now, though there be no variety in the 
caſe, all things conſidered not neceſlary, nor expedient, 
and therefore forbidden. . | 
The Iflue of all this Diſcourſe, for ought I can ſee, 
muſt be this : That either both parts of a Contradiction 
muſt be true, and conſequently nothing can be falſe, ſee- 
ing that which contradicteth truth is not ſo: or elſe, that 
the Ancient Church did err in believing ſomething ex- 
pedient which was not ſo; (and if ſo, why may not the 
preſent Church err, in thinking Latin-Service, and Com- 
munion in one kind expedient:) or that the preſent 
'Church doth err, in thinking ſomething not expedient, 
which is-ſo. And if ſo, why may ſhe not err, in think- 
ing Communicating the Laity in both kinds, and Service 
in vulgar Languages, not expedient. | 
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V. An Argument drawn from the Doftrin o f the 
 Millenaries, againſt Infallibility. | 


HE Dodrin of the 1Millenaries was, That before the 

worlds end, Chriſt ſhould reign upon earth for a thouſand 
years, and that the Saints ſhould live under him in all holi- 
7eſs and happineſs. That this Dodrin is by the preſent Ro- 
_ Church held falſe and Heretical, I think no man will 
deny. \ 

That the ſame Dodtrin, was by the Church ofthe next 
Age after the Apoſtles held true and Catholick Iproveby 
theſe two Reaſons. | 

The firſt Reaſon, Whatſoever dodrin 1s believed and 
taught by the moſt eminent Fathers of any Age of the 
Church, and by none of their contemporaries oppoſed or 
condemned, that 1s to be eſteemed the Catholick Doarin * 
of the Church of thoſe times, | 

But the Dodrin of the Millenaries was believed and taught 
by the eminent Fathers of the Age next after the Apoſtles, 
and by none of that Age oppoſed or condemned. 

Therefore it was the Catholick Doarin of the Church 
of thoſe times. The Propoſition of this Syllogiſm is Car- 
dinal Perrons rule, (in his Epiſtle to Caſaubor, 5. obſerv.) 
And 1s indeed one of the main pillars, upon which the great 
Fabrick of his Anſwer to King James doth ſtand, and 
with which it cannot but fall ; -and therefore I will ſpend 
no time 1n the proof of it. 

But the Aſſumption thus I prove. 

That Dodtrin which was believed and —_ by Papins 

Biſhop of Hierapelz, the diſciple of the Apoſtles diſciples 
according to Euſebizs) who lived in the times of the Apo- 
les, faith he, by F«ſtin Martyr, Doctor of the Church 
and Martyr : by Melito Biſhop of Sardis,who had the gift 
of Propheſie, witneſs Tert. and whom Bellarmine acknow- 
ledgeth a Saint. By S. Irenans Biſhop of Lyons and Mar- 
tyr; and was not oppoſed and condemned by _ _ 
octor 
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Door of the Church of thoſe times : That Doctrine was 
believed and taught by the moſt Eminent Fathers of that 
Age, next to the Apoſtles, and oppoſed by none. 

But the former part of the Propoſition is true, Ergo, 
the Latter is alſo true. 

The Major of this Syllogiſm and the latter part of the 
Minor, I ſuppoſe will need no proof, with them that con- 
{ider, that theſe here mentioned were equal in number 
to all the other Eccleſiaſtical Writers of that Age, of 
whom there is any memory remaining ; and in weight 
and worth infinitely beyond them : they were Athenago- 
ras, Theophilus Antiochenus, Egeſippus and Hippolitus : of 
whoſe contradiction to this Doctrine there is not extant, 
neither in their works, nor in ſtory, any Print or Foot- 
ſtep : which if theyor any of them had oppoſed, ic had 
been impoflible, conſidering the Eccleſiaſtical Story of 
their time is Written by the profefled Enemies of 
the Millinaries Dodrine; who could they have found 
any thing in the monuments of Antiquity to have put 
in the Ballance againſt Fuſftm Martyr and Ireneus, no 
doubt would not have buried it in filence-: which yet 
they do, neicher vouching for their opinion any one of 
more Antiquity than Dionyſus Alexandrinus, who lived, ſaith 
Euſebius, noſtra etate, | 1n our Age | but certainly in the 
latter part of the third Century. For Tatianus becauſe 
an Heretick TI reckon not in this number. And if any 
man fay that before his fall he wrote many Books; I ay, 
it is true; but withal would have «x remembred, that he 
was Fuſtin Martyrs Scholar, and therefore, in all proba- 
bility of his Maſters Faith, rather than againſt it, all chat 
is extant of him one way or other 1s but this in S. Hie- 
rome, de Script. Eccleſ. Juſtini Martyris ſe& ator fuit. 

Now for the other part of the Minor, that the fore- 
mentioned Fathers did believe and teach this Doctrine. 
And firſt for Papias that he taught it, it 15 confeſſed by 
Euſebius the Enemy of this Doctrine (Lib. 3. Hiſt. Ecclef, 
c. 33.) in theſe words, — Other things beſides the ſame An- 
thor ( Papias) declares, that they came to him as it were by 


unwritten Tradition, wherein he aff;rms that after the Reſur- 
reci10n 
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rection of all Fleſh my the Dead, there ſhall be a Kingdom 
of Chriſt continued and eſtabliſhed for a thouſand years upon 
Earth, after a humane and corporeal manner, 'The lame is 
confeſſed by S. Hierome,another Enemy to this opinion, ( de- 
ſcript. Eccleſ. $. 19.) Papias the Auditor of John Biſhop of Hie- 
ropolis is ſaid io have taught the Tudaical Tradition of a 
thouſand years, whom Irenzus and Apollinarius followed. And 
in his jy upon the Commentaries of Vietormus upon the 
Apocalypſe, thus he writes, — _ bim Papias Biſhop of 
Hieropolis and Nepos Biſhop in the parts of Egypt taught as 
Viorinus does touching the Kingdom of the thouſand years, 

The ſame is teſtified by Ireneus = 5. cont. Her. c.33.) 
where having at large fer forth this Doarine, he con- 
firms it by the Authority of Papias in theſe words. Papias 
alſo the Auditor of John, the familiar friend of Policarpus 
an Ancient man, hath teſtified by writing theſe things in the 
fourth of bis Books, for he hath writtten five. And con- 
cerning Papias thus much. 

That Fuſtin Martyr was of the ſame belief, it. is con- 
felled by Sixtus Senenſis ( Biblioth. Ste. I. 6. An. 347.) by 
Feverdentius 1n his premonition before the five laſt Chap- 
ters of the 5th. Book of Irencus. By Pamelius in Anti- 
doto ad Tertul. parad. paradox. 14. 

That S. Melito Biſhop of Sardis held the ſame Doctrine 
15 confeſſed by Pamelius in the ſame place ; and thereup- 
on it is that Gennadius Maſſiienſis in his Book de Eccleſ. 
dogmatibus, calls the followers of this opinion Melitani; as 
the ſame Pamelins teſtifies in his Notes upon that frag- 
ment of Tertullian de . + fidelium. 

Ireneus his Faith in this point 1s likewiſe confeſſed by 
Euſebius, 1n the place before quoted in theſe words. He 
(Papias). was the Author of the like Error to moſt of the Wrie 
ters of the Church, ho alledged the Antiquity of the Man 
for a defence of their ſide, as to Irenzus and whoſoever elſe 
ſeemed ro be of the ſame opinion with bim. 

By S. Hierome in the place above cited de ſcript. Eccleſ. 
S. 29. Again in Lib. Ezek. 11. in theſe words. For nei- 
ther do we expett from Heaven a Golden Hieruſalem (accor- 
ding to the Fewiſh tales which they call Duteroflis) which al- 
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fo many of our own have followed: Eſpecially Tertullian 
his Book de ſpe fidelium ; and Lactantius in bs ſeventh. 
Book of Inſtitutions, and the frequent expoſitions -of Vitorinus 
Pitavionenſis : and of late Severus in his Dialogue which 
be calls Gallus: and to name the Greeks and to joyn together 
the firſt and laſt, Trenzus and Apollinarius. Where we 
ſee he acknowledges Ireneus to be of this opinion ; but 
that he was the A that held it, I believe that that 1s 
more a Chriſtian untruth than Trees his opinion a Judai- 
cal Fable. For he himſelf acknowledges in the place 
above cited, that Ireneus followed Papias ; and it is. cer- 
tain and confeſſed that ts Martyr believed it long be- 
fore him : and Trenews himſelf derives it from Pref- 
byteri qui Johannem diſcipulum Domini widerunt ; from 
Prieſts which ſaw Fohn the Diſciple of the Lord. Laſt- 
ly, by Pamelius, Sixtus Senenſis, and Faverdentius in the 
places above quoted. | 

Seeing therefore it is certain, even to the confeflion of 
the Adverſaries, that Papias, Fuſtin Martyr, Meleto and 
Irenzus, the moſt conſiderable and eminent men of their 
Age, did believe and teach this Dodrine ; and ſeeing it 
has been proved as evidently as a thing of this nature 
can be, that none of their contemporaries oppoſed or 
condemned it; It remains according to Cardinal Perrons 
firſt rule; that this is to be eſteemed the Dodtrine of the 
Church of that Age. 

My ſecond Reaſon I form thus. Whatſoever Doctrine 
is taught by the Fathers of any Age, not as Doctors 
but as witneſſes of the Tradition of the Church, (that is, + 
not as their own opinion, but as the Do&rine of the 
Church of their times) that is undoubtedly to be fo eſteem- 
ed; eſpecially if none contradicted them in nt. Burt the 
Fathers above cited teach this Do&rine, not as their own 
private opinion, but as the Chriſtian Tradition, and as 
the Dodrine of the Church, neither did any contradict 
them in it. Ergo, 1t 15 undoubtedly to be ſo eſteemed, 

The Major of this Syllogiſm, is Cardinal Perrons ſecond 
Rule and way of finding out the Doarine of the Ancr- 
ent Church in any Age : and if it be not a ſure Rule, fare-- 
wel the uſe of all Antiquity. . "WA And 
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And for the Minor, there will be little doubt of it, to 
him that conſiders, that Papias profeſſes himſelf to have 
received this Doctrine by unwritten Tradition, though not 
from the Apoſtles themſelves immediately, yet from their 
Scholars, as appears by Exſebius 1n the forecited third Book 
33. Chapter. 

That Trenens grounding 1t upon evident Scripture, pro- 
feſſes that he learnt ic, (whether mediately or immediate- 
ly I cannot tell) from (a) Presbyteri qui Johannem Diſci- 
pulum Domivi wviderunt, Prieſts or Elders who ſaw Fobr 
the Lords Diſciple, and heard of him what our Lord taught 
of thoſe times (of the thouſand years) and alſo, as he 
ſays after, from Papias the Auditor of Fobx the Chamber- 
fellow of Polycarprs, an Ancient man who recorded it in 
writing. | 

(a) Faverdentius his Note upon this place is very Nota- 
ble. Hinc apparet ({aith he) from hence it appears that 
Trenzus neither firſt invented this-opinion, nor held it as 
proper to himſelf, but got this blot and blemiſh from cer- 
tain Fathers. Papias I ſuppoſe and ſome other inglorious 
fellows, the fanuhar Friends of Irenzus, are here intended. 

I hope then if the Fathers which lived with the Apo- 
ſtles had their blots and blemiſhes ; it 1s' no ſuch horrid 
Crime for Calum and the Century writers to 1impute the 
fame to their great Grandchildren. Aras parentum pejor 
evis progeniem fert witioſiorem. But yet theſe inglorious 
Diſciples of the Apoſtles, though perhaps not ſo learned 
as Faverdentius, were yet certainly ſo honeſt, as not to 
invent les and deliver them as Apoſtolick Tradition ; or 
if they were not, what confidence can we place in any 
other unwritten Tradition. 

Laſtly, that Juſtin Martyr grounds it upon. plain Pro- 
phecies of the Old Teſfament, -and expreſs words of the 
New : he profeſſeth, That he, and all other Chriſtians of a 
right belief in all things, believe it 5 joyns them who believe 
it not, with-them who deny the Reſurre&ion; or elſe 
ſays, that none denied this, but the ſame who denied the 
Reſurrection.; and {that indeed they were called Chriſti- 
ans, but ui deed and Truth. were none. 

| Whoſo- 
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Whoſoever,I ſay, confiderstheſe things will eafily grant, 
that they held it not as their own opinion, but as the 
Dodtrine of the Church and the Faith of Chriſtians. - 

Hereupon I conclude, whatſoever they held, not as their 
private opinion, but as the Faith of the Church, that was 
the Faith of the Church of their time : But this Do&rine 
they held, not as their private opinion, but as, the Faich 
of the Church. Ergo, it was and is to be eſteemed the 
Faith of the Church. 

Trzpho. © Do ye confels that before ye expe&t the 
© coming of Chriſt, this place Hieru/alem ſhall be again 
© reſtored, and that your People ſhall be congregated, and 
&© rejoyce together with Chriſt, and the Patriarchs and 
*©the Prophets, &c. | | 

Fuſtin Martyr. ©T have confeſſed to you before, that 
* both I and many others do believe, as you well know, 
© that this ſhall be ; but that many again, who are (not) 
« of the pure and holy opinion of Chriſtians, do not 
© 1cknowledge this, I have allo fignified unto you : 
© For I havedeclared unto you, that ſome called Chriſtians, 
© but being indeed Atheiſts and impious Hereticks, do gene- 
© rally teach blaſphemous and Atheiftical and fooliſh things : 
© but that you might know that I ſpeak not this to you on- 
* ly, I will make a Book as near as I can of theſe our dif- 
* putations, where I will profeſs in writing that which I 
« {2y before you; forT reſolve to follow not men, and the 
« Dodrines of men, but God and the Doctrine of God. 
© For although you chance to meet with ſome that. are 
© called Chriſtians, which do not confeſs this, but dars 
© to Blaſpheme the God of Abraham, the God of Taac, and 
* the God of Facob, which alſo lay there is no Reſurrecti- 
© on of the Dead, but that as ſoon as they die their Souls 
©* are received into Heaven, do not ye yet think them 
* Chriſtians: as neither if a man conſider rightly will he 
* account the Sadducees and other Sectaries and Hereticks, 
© a5 the Genifte and the Meriſte and Galileans, and Phariſees 
* and Hellenians and Baptiſts and other ſuch to be Fews; but 
© only that they are called Fexvs, and the Children of Abra- 
* ham, and ſuch as with their lips confeſs God (as God 
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« himſelf cries out) but have their Hearts far from him. 
«But Iand all Chriſtians that in all things believe aright, 
* both know that there ſhall be a ReſurreQion of the 
*Fleſh, and athouſand years in —_— reſtored and 
* adorned and inlarged; according as the Prophets, Ezekie/ 
* and Eſay and others do teſtifie : for thus ſaith T/aiah of 
*the time of this thouſand years. For there ſhall be a new 
* Heaven and anew Earth, and they ſhall not remember the 
former, &c. And after. — © A certain man amongſt us 
* whoſe name was Fohn, one of the Twelve Apoſtles of 
* Chriſt, in that Revelation which was exhibited unto him, 
© hath foretold - - That they which believe our Chriſt 
«ſhall live in Hiersſalem a thouſand years, and that after, 
«che Univerſal and everlaſting Reſurrection and Judgment 
© ſhall be. 

I have preſumed in the beginning of Fuſ in Martyrs an- 
{wer to Ch (not) inſtead of (alſo) becauſe Iam 
confident, that either by chance, or the fraud of ſome 
ill-willers to the Millinaries opinion ; the place has been 
co:rupted, and (v) turned into (4) (not) into (alſo.) For 
if we retain the uſual reading— But that many who are 
alſo of the pure and holy opinion of Chriſtians do not acknow- 
ledge this, I bave alſo ſignified unto you; then muſt we 
conclude, that Fuſtin Martyr himſelt did believe the opi- 
nion of them which denied the thouſand years, to be the 
pure and holy opinion of Chriſtians : and if ſo, why did 

e not himſelf believe it? nay how could he but believe 
' It to be true, profeſling it (as he does if the place be right) 
to be the pure and holy opinion of Chriſtians : for how 
a falſe Dodrine can be the pure and holy opinion of 
Chriſtians, what Chriſtian can conceive ? or Fs may be 
ſo, how can the contrary avoid the being untrue, unho- 
ly and not the opinion of Chriſtians ? 

Again, if we read the place thus -— That many who 
are alſo of the pure and holy opinien of Chriſtians, do not ac- 
knowledge this, T have alſo ſignified : certainly there wl be 
neither ſenſe nor reaſon, neither coherence nor conſe- 
quence in the words following For I have told you 


of many called Chriſtians, but being indeed Atheiſts and He- 
" reticks, 
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reticks, that "uy altogether teach blaſphemous and impious and 
fooliſh things : tor how is this a confirmation or reaſon . 
of, or any way pertinent unto what went before ? if there 
he ſpeak of none but ſuch as were, pure pieque Chriſtijanorum 
ſententiz, of the pure and holy opinion of Chriſtians . 
And therefore to diſguiſe this inconſequence, the Tran- 
{lator has thought fit to make uſe of a falſe Tranſlation, 
and inſtead of ——for I have told you, to make it, — be- 
ſides I have told you of many, &c. Again, if Fuſtin Martyn 
had thought this :he pure and holy opinion of Chriſtians, or: 
them good and holy Chriſtians that held it ; why does 
he rank them with them that denyed the Reſurrection 2? 
Why does he ſay afterward -— Although you chance to meet 
with ſome that are called Chriſtians which do not confeſs this, 
do not ye think them Chriſtians. Laſtly, what (ſenſe 1s there in 
ſaying as he does-—1I and all Chriſtians that are of aright: 
belief in all things, believe the Dofrine of the thouſand jears, 
and that the Scriptures both of the 0/4 and New Teſtament 
teach it, and yet ſay —— That many of the pure and holy 
opinion of Chriſtians do not believe it ? Upon theſe reaſons 
I ſuppole it is evident, that the place has been corrupted, 
and it 15 to be corrected according as I have corrected it, 
by ſubſtituting # 1n the place of g& (not) inſtead of (alfo.) 
Neither need any man think ſtrange that this misfortune 
of the change of a Syllable ſhould befal this place, who con- 
{iders that 1n this place F#ſtin Martyr tells us that he had 
ſaid the ſame things before, whereas nothing to this pur- 
poſe appears now in him. And that in Viorinus coms+ 
ment on the Revelation, wherein, (by S. Hieroms acknow- 
ledgment) this Dodrine was ſtrongly maintained, there 
now appears nothing at all for it,but rather againſt it. And 
now from the place thus reſtored, theſe Obſervations 
offer themſelves unto us. 

I. Thos Fre Martyr {peaks not as a Doctor, but as 
a witneſs of the Dodtrine of che Church of his time. I 
(faith he) and all Chriſtians thac are of a right belief in all 
things hold this : And therefore trom hence according ta . 
Cardinal Perrons Rule, we are to conclude, not probably 
but demonſtratively, that this was the Doctrine of the - 
Church of that time. | 2. That - 
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2. That they held it as a neceſſary matter, fo far as to 
hold them no Chriſtians that held the Contrary : rhough 
you chance to meet with ſome called Chriſtians that do not con- 
eſs this, but dare to Blaſpheme the God of Abraham, Iſaac 
and Jacob, &c. Yet do not ye think them Chriſtians : Now 
if Bellarmines Rule be true, that Councils then determine 
any thing as matters of Faith, when they pronounce them 
Hereticksthat hold the Contrary; then ſure Fu{tin Martyr 
held this Docrine as a matter of Faith, ſeeing he pro- 
nounceth them no Chriſtians, that contradi& it. 

3. That the Doctrine is grounded upon the Scripture 
of the Old and New Teſtament and the Revelation of S. 
Fohn, and that by a Doctor and Martyr, of the Church, 
and fuch a one as was converted to Chriſtianity within 39 
years after the Death of S. 7obn, when in all probability 
there were many alive, that had heard him expound his 
own words and teach this Doctrine : and if probabilities 
will not be admitted,this is certain out of the moſt authen- 
tical records of the Church, that Papias the Diſciple of 
the Apoſtles Diſciples taught it the Church, os Yr 
that he had received it from them that learned it from 
the Apoſtles : and if after all this, the Church of thoſe 
Times might Err in a Dodrine ſo clearly derived and au- 
thentically delivered, how without extream 1mpudence 
can any Church in after times, pretend to Infallibility. 

The Millinaries Dodtrine was over-born, by imputing 
to them that which they held not : by abrogating the Au- 
thority of S. Fobn's Revelation,as ſome did : or by derogat- 
ing from 1t, as others; aſcribing it not to S. John the Apo- 
ſle, but to ſome other Fohn, they know not who: which 
Dionyſius the firſt known adverſary of this dodrine 
and his followers ; againſt the Tradition of Ireneus, Fuſtin 
Martyr, and all the Fathers their Anteceffors : by calling 
it a Judaical opinion and yet allowing 1t as probable by 
corrupting the Authors tor it, as Fultin, Viftorinus, Se- 


Vers. 
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VI. A Letter relating to the ſame Subjeft. 


SIR, : 

I ——_— that if a conſent of Fathers either 

itute or declare a Truth to be neceſlary,. or ſhew 
the opinion of the Church of their Time; then that opi-. 
nion of the Jeſus, concerning Predeſtination upon preſct- 
ence (which had no oppoſer Taking S. Asftin) mult be ſo, 
and the contrary Heretical of the Dominicans; and the 
preſent Church differs from the Ancient, innot eſteeming 
of it as they did. 

Secondly, I pray remember, that if the Fathers be in- 
alliblo,Gwhen they ſpeak as witneſſes of Tradition) to ſhew 
the opinion of the Church of their Time, then the opins- 
on of the Chiliaſts (which now 1s a Hereſte 1n the Church 
of Rome) Was once Tradition in ths Opinion of the 
Church. 

| Thirdly, Since S. Auſtin had an opinion, that of what- 
ſoever no beginning was known, that came from the A- 
poſtles, many Fathers m_ ſay things to be Tradition 
upon that ground only ; but of this Opinion of the - Chj- 


liaſts, one of the ancienteſt Fathers Irenzxs ſays not onely Faverdene. 
that it was Traditon, but ſets dewn Chriſts own words Edit. Iren. p. | 
when he taught it, and the pedigree of the opinion from 497- 


Chriſt * to Fohn his Diſciple; from him to ſeveral Prieſts 
(whereof Papias was one who put it in writing) and ſo 
downwards; which can be ſhewn from no other Father, 
- no other opinion, either controverted, or uncontrover- 
ted. 

Fourthly, That if Papias ether by his own error, -or a 
defire to deceive, could cozen the Fathers of the pureſt 
age inthis, why not allo in other things ? why not in twen- 
ty as well as one, why not twenty others as well as he. 

_Fifthly, Thatif the Fathers could be cozened, how could . 
general Councils {cape ? who you ſay make Tradition one 
of their Rules, which can only be known from the Fathers? 

| Sixthly, 
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S:xthly, If they obje&, how could errors come in, and 
no beginning of them known ? I pray remember to ask 
them the ſame Queſhon concerning the Milenaries, which 
laſted uncontradicted, until Diony/ins Alexandrinus two 
hundred and fifty years after Chriſt; and if they tell you 


- that Papias was the firſt beginner, look in Irenexs, and he 


willtell you the contrary. ( Loco citarol. 5. C. 33.) 

Seventhly, Remember, that if I ought not to c mn 
the Chnrch of Rome out of Scripture, becauſe my interpre- 
ration may deceive me; then they ought not to build their 
Infall:bility upon it (and leſs upon her own word) be- 
cauſe theirs may deceive them: unleſs the ſame thing may 
be a wall when you lean upon it, and a bulruſh when we 


0. 

Erghthly, Remember that they cannot ſay, they truſt not 
their Interprecation in this, but a conſent of Fathers ; be- . 
cauſe the Fathers are not ſaid to be infallible, but as they 
tell the Opinion of the Church of their time, which 1s in- 
falliblz: therefore they muſt firſt prove out of Scripture 
that ſhe is infallible, or elſe ſhe (who is her ſelf the ſubjet 
of the Queſtion) cannot be allowed till thento give a ver- 
dict for her elf. 

Ninthly, Remember the Roman Church claims no Notes 
of the Church, but what agree with the Grecian too (as An- 
iquity, Succeſſion, Miracles, &c.) but onely Commumion 
with the Pope and Splendor; both which made for the Ar- 
71ans in Liberizs histime ; and it were a hard Caſe, that 
becauſe the Greeks are poor upon Earth, they ſhould be ſhut 
out of Heaven. 

Tenthly, Remember that if we have an Infallible way, 
wehavenouſeCat leaſt noneceflity) of an Infallible Guide ; 
for if we may be ſaved by following the Scripture as near 
as we can(though we err) it 15 as good as any Interpreter 
to keep unity in charity (which 15 only needful) though 
not in opinion: and this cannot be ridiculous, becauſe they 
ſay, if any man miſinterpret the Council of Tre, it ſhall 


. not damn him; and why (without more ado) may not the 


ſame be ſaid of Scripture? 
VII. An 
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VII. 42 4rgument againſt the Infallibility of the 
preſent Church of Rome, taken from the Con- 
traditions in your Doftrin of Tranſubſtan- 


tiation. 


Chilling worth. F*Hat Church isnot infallible, which teach- 

eth Contradiions: But the Church of 
Rome teacheth Contradi&tions. Therefore the Church of 
Rome 1s not infallible. 

Mr. Daniel. I deny the Minor. 

Chilling, That Church teacheth Contraditions, which 
teacheth ſuch a Dodrin as contains Contradictions : Bur 
the Church of Rome teacheth ſuch a Dotrin: Therefore 
the Church of Rome teacheth Contradictions. 

Mr. Daniel. 1 deny the Minor. 

Chilling. The Dodrin of Tranſubſtantion contains Con- 
tradictions: But the Church of Rome teacheth the Dodrin 
of Tranſubſtantiation :* Therefore the Church of Rowe 
tcacheth ſuch a Do&rin as contains Contradictions. 

Mr. Dan. I deny the Major. 

Chilling. That the ſame thing at the ſame time ſhould 
have the true figure of a mans body, and ſhould not have 
the true figure of a mans body, js a Contradiction : But 
in the Doctrin of Tranſubſtantiation it is taught, that the 
ſame thing, (viz. our Saviour preſent in the Sacrament) 
has the true figure of a mans body, and has not the true 
figure of a mans body at the ſame time; therefore .the 
Do&rin of Tranſubſtantiation contains Contradictions. 

Mr. Dan. The Major, though not having all rules re- 
_ to a contradiction (as boys 1n Logick know) yet let 
x pals. t 

Chilling. Boys in Logick- know no more conditions re- 
quired to a Contradition, but that the ſame thing ſhould 
be affirmed and denied of the ſame thing at the ſametime. 
For my meaning was, that that ſhould not be accounted 
the ſame thing, which was conſidered after divers man- 
ners. : : N3-_. Mr. Dan. 
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Mr. Das. I deny the Minor of your ſyllogiſm. 

Chilling. T prove it, according to the ſeveral parts of it : 
And firſt, for the firſt part. He muſt have the Figure of 
a mans body in the Euchariſt, who is there without any 
real alteration or difference from the natural body of a man: 
But our Saviour, according to the Remiſh Dotrin of Tran- 
ſubſtantiation, 15 in the Sacrament without any real altera- 
tion or difference from the natural body of a man: There- 
fore according to this Dodrin he muſt there have the fi- 
gure of a mans body. - To the ſecond part, that he muſt 
not have the figure of a mans body in the. Sacrament, ac: - 
cording to this Dodrin, thus IT prove it. He muſt not 
have the figure of a mans body in the Euchariſt, which 
muſt not have extenſion there : But our Saviours body, ac- 
cording to the Dodtrin of Tranſubſtantiation, muſt not 
have extenſion there ; Therefore, according to: this do- 
&rin, he muſt not have the figure of a mans body there. 
The Major of this Syllogiſm I proved, becauſe the figure 
of a mans body could not be without extenſion. The 
Minor Iproved thus; That muſt not have extenſion in the 
Euchariſt, whoſe every part 1s together in one and the 
ſame point: But according to this Dodrin, every part of 
our Saviours body muſt be here in one and the ſame point: 
therefore here it muſt not have extenſion. 

Mr. Dan. Anſwered, by diſtinguiſhing the Major of the 
firſt Syllogiſm, and ſaid; that he muſt not have the true 
figure of a mans body, according to the reaſon of a figure 
taken in its eſſential conſideration, which is to have poſir;- 
onem partium ſic & ſic extra partes; but not the accidental 
conſideration, which is in ordine ad locum. And this an- 
{wer he applied for the ſolution of the Minor, ſaying thus, 
Our Saviour 15 there without any real alteration intrinſe- 
cal, bit not extrinſecal ; for he is notchanged in order to 
himſelf, bur in order to place : Or otherwiſe, he is not al- 
tered in his continual exiſtence, which 1s only modes efſex- 
zie and inſeparable even by divine power, though altered 
in modo exiſtendi, which is f1tuation and required to figure 
taken 11 order to place. 


. Chilling. 
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Chill. Againſt this it was replied by Chillingworth: That 
the diſtinction of a mans body as conſidered in it ſelf, and 
as conſidered 1n reference to place, is vain, and no ſolu- 
tion of the Argument : And thus he proved ic; IF it be 
impoſlible, that any thing ſhould have ſeveral parts one 
out of another in order, and reference of each to other, 


without having theſe parts in ſeveral places; then thedi- - 


ſtinaton is vain: But 1t 1s impoſlible, that any thing ſhould 
have ſeveral parts one out of another, without having theſe 
parts 11: ſeveral places; Therefore the diſtin&ion 1s vain. 

The Major of this Syllogiſm he took for granted. 

The Minor he proved thus : Whatſoever body 1s in the 
' proper place of another body, muſt of neceſlicy be in that 
very body, by poſlefling the demenſjons of it : therefore, 
whatſoever hath ſeveral parts one out of the other, muſtof 
neceſlity have them one out of the place of the other; and 
conſequently 1n ſeveral places. | 

For illuſtration of this Argyment- he ſaid; If my head 
and belly and thighs and legs beallin the very ſame place; 
of neceflity my head muſt be in my belly, and my belly 
in my thighs, and my thighs in my legs, and all of them 
in my feet, and my feet in all of them ; and therefore if 
my head be out of my belly, ic muſt be out of the place 
where my belly 1s; and if itbe not out of the place where 
my belly 1s, it is not out of my belly but in it. 

Again, to ſhew that according to the Dodctrin of Tran- 
ſubſtantiation, our Saviours body in the Euchariſt hath 


not the ſeveral parts of it out of one another, he diſputed 


thus : Whereſoever there is a body having ſeveral parts 
one out of the other, there muſt be ſome middle parts 
ſevering the extreme parts: But here, according to this 


Dodtrin, the extreme parts are not ſevered, but altoge-, 


ther in the ſame point ; Therefore here our Saviours Body. 
cannot have parts one out of other. 


Mr. Dan. To all this (for want of a better Anſwer). 


gave only this. Let all Scholars peruſe theſe. After, upon 
beter conſideration, he wrote by che {1de of the laſt Syl- 


logiſm this: Luoad entitatem werum eſt, non quoad locum, 


that is, according to entity 1t 15 true, but not — to 
« P CE. : 
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place. And to (Let all Scholars peruſe theſe) he cauſed this 
to be added; And weigh whether there i any new matter, 
worth a new Anſwer. 

 Chillingworth Replyed, That to ſay the extreme parts of 
a body are ſevered by the middle parts according to their 
entity, but not according to place, 1s ridiculous. His rea- 
ſons are firſt, Recauſe ſevering of things is nothing elſe, 
but putting or keeping them in ſeveral places, as every fil- 
ly woman knows; and therefore to ſay, they are ſevered 
but not according to place, is as if you ſhould ſay, They 
are heated, butnot according to heat ; they are cooled, but 
not according to cold ; Indeed is it to ſay, they are ſevered, 
bur not ſevered. 


——— — A ————— — 


VIII. 2 account of what moved the Author to turn 
a Papiſt, with his owh Confutation of the Argu- 
ments that perſwaded him thereto. 


| Reconciled my ſelf to the Church of Rome, becauſe I 
thought my ſelf to have ſufficient. reaſon to believe, that 
there was and muſt be always in the World ſome Church, 
that could not err: and conſequently ſeeing all other 
Churches diſclaimed this priviledge of not being ſubje& to 
error; the Church of Rome muſt be that Church which 
cannot err. | 

I was put into, doubt of this way which TI had choſen, 
by D.Stapleton and others; who limit the Churches freedom 
from Error to things neceſſary only, and fuch as without 
which the Church can be a Church no longer, but grant- 
red it ſubje& 'to error 1n things that were not neceſfary : 
Hereupon confidering that moſt of the differences be- 
rween Proteſtants and Roman Catholicks; were not touch- 
ing things neceſ{ary, but only profitable or lawful ; Icon- 
cluded, that I had not ſufficient ground to believe the Ro- 
man Church either could not or Tid not err in any thing, 
and therefore no ground to be a Rowan Catholick. _ * 
Againſt 


Mr. Chillingworth and Mr. Lewgar. 
Againſt this again I was perſwaded, that ic was not ſuf- 


ficient to believe the Church to be an i agpran believer of - 


all dodtrins neceſfary ; but ic muſt alſo be granted an m- 
fallible teacher of what is neceſlary ; that is, that we muſt 
believe not only that the Church teacheth all things ne- 
eſſary, but that all is neceſlary to be believed, which the 
Church teacheth to be ſo: in effe&, that the Church is our 
Guide in the way to Heaven. 

Now to believe that the Church was an infallible Guide, 
and to be believed in all things which ſhe requires us to be- 
lieve, I was induced: Furſt, becauſe there was nothing 
that could reaſonably conteſt with the Church about this 
Office, but the Scripture : and that the Scripture was this 
Guide, I was willing to believe, but that I faw not how it 


could be made good, without depending uponthe Churches 


authority. 
I. That Scripture is the Word of God. 
2. Thatthe Scripture 1s a perfect rule of our duty. 
3. That the Scripture 1s ſo plain in thoſe things that con- 


cern our duty, that whoſoever deſires and endeavors to find: 


the will of God, there ſhall either find it, or at leaſt not 
dangerouſly miſtake it. 

_ Secondly, I was drawn to this belief, becauſe I concei- 
ved that it was evident, out of the Epiſtle to the Epheſians, 
that there muſt be unto the worlds end a Succeflion of Pa- 
ſtors, by adhering to whom, men might be kept from 
wavering in matters of faith, and from being carried up 
and down with every wind of falſe dodrin. | 

Thar no Succeflion of Paſtors could guard their adhe- 
rents from danger of error, it themſelves were ſubje& un- 
to error, either in teaching that to be neceſſary which is 
not ſo, or denying that to be neceſſary which i ſo: and 
therefore, 

That there was and muſt be ſome Succeflion of Paſtors, 
which was an infallible pu in the way to Heaven; and 
which ſhould not poflibly teach any thing to be neceffary 
which was not ſo; nor any thing not neceſſary which was 
{o: upon this ground I concluded, that ſeeing there mult 
be ſuch a Succeflion of Paſtors, as was an infallible guide ; 

. | and 
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and there was no other (but that of the Church of Rome ) 
even by the confeſlion of all other Societies of Paſtors in 
the world ; that therefore that Succeflion of Paſtors is that 
infallible Guide of Faith which all men muſt follow. 

Upon theſe grounds I thought it neceſlary for my ſalva- 
tion, to believe the Roman Church, in all that ſhe hougfi 
to be, and propoſed asneceſlary. 

Againſt theſe Arguments it hath been demonſtrated un- 
to me ; and Firſt againſt the firſt. That the reaſon wh 
we are to believe the Scripture to be the word of God, 
neither is nor can be the Authority of the preſent Church 
of Rome, which cannot make good her Authority any 
other way, but by pretence of Scripture : and therefore 
ſtands not unto Scripture (no not in reſpec of us) in the 
relation of a Foundation to a building, but of abulding to 
a Foundation, doth not ſupport Scripture, but is ſupported 
by it. But the general conſent of Chriſtians of all Nati- 
ons and Ages, a far greater company than that of the 
Church of Rome, and delivering univerſally the Scripture 
for the word of God, is the ordinary external reaſon why 
we believe it: whereunto the Teſtimonies of the Jews, 
enemies of Chriſt, add no {mall moment for the Autho- 
rity of ſome part of 1t. 

That whatſoever ſtood upon the ſame ground of Uni- 
verſal Tradition with Scripture, might juſtly challenge 
belief, as well as Scripture: but that no Dodrin not 
written in Scripture, could juſtly pretend to as full Tradi- 
tion as the Scripture, and therefore we had no reaſon to 
believe ic with that degree of faith, wherewith we believe 
the Scripture. 

"Thar it 15 unreaſonable to think, that he that reads the 
Scripture, and uſes all means appointed for this purpoſe, 
wichan earneſt defire and with no other end, but to find 
the will of God and obey it, 1t he miſtake the meaning of 
ſome doubtful places, and fall unwillingly into ſome errors, 
unto which no vice or paſlion betrays him, and is willing to 
hear reaſon from any man that will undertake. to ſhew him 
his error: I ſay, that it 15 unreaſonable to think, that a 
God of goodneſs will 1mpute ſuch an error to ſuch a man. 

Againſt 


Ar. Chillingworth and Mr. Lewgar. 
Againſt the ſecond it was demonſtrated unto me, thar 
the wy I built on ſo confidently , was no Argument 
at all for the Infallibility of the Succeſlion of Paſtors in 
the Roman Church, but a very ſtrong Argument againſt it. 
Furſt, no Argument for it ; becaule it 15 not certain, nor 
can ever be proved, that S. Paul ſpeaks there of any ſuc- 
ceflion ; Epheſc 4. 11, 12, 14. For let that be granted 
which is deſired, that in the 13. ver. by [until we all meet] 
i5 meant, until all the Children of God meet in the Uni 
Ag Faith; that is, unco che Worlds end: yet it is not 
aid there, that he gave Apoſtles and Prophets, &c. which 
ſhould continue, &c. until we all meet, by conneQing the 
13.ver.to the 11; Buc he gave (then upon his Aſcenſion 
and miraculouſly endowed) Apoſtles and Prophets, ec. 
for the workof the miniſtry,for the Conſummation of the 
Saints, for the Edification of the Body of Chriſt,until we all 
meet, that is, if you will, unto the Worlds end. Neither 
1s there any incongruity, but that the Apoſtles and Pro- 
phets, &c. which lved then, may in good ſenſe be ſaid, 
now at this time and ever hereafter to do thole things 
which they are ſaid to do : For who can deny but S. Paul 
the Apoſtle and Doctor of the Gentiles, and S. Fohn the 
Evangeliſt and Prophet, do at this very fime (by their 
writings, though not by their perſons) do the work of 
the miniſtry, conſummate the Saints, and Edifie the Bo- 
dy of Chriſt. 

Secondly, it cannot be ſhewn or proved from hence, 
that there 1s or was to be any ſuch ſucceflion : becauſe 
S. Paul here tells us only, that he gave ſuch in the ime 
paſt, not that he promiſed ſuch in the time to come. 

Thirdly, 1t 15 evident, that God promiſed no ſuch 
{ucceflion, becauſe it is not certain that he hath made 
good any ſuch promiſe ; for who is ſo impudent as to pre- 
tend, that there are now, and have been 1n all Ages fince 
Chriſt, ſome Apoſtles and ſome Prophets and ſome Evan- 
geliſts and ſome Paſtors and Teachers : Eſpecially ſuch 
as he here ſpeaks of, that is, endowed with ſuch gifts as 
Chriſt gave upon his Aſcenſion; of which he ſpeaks in 
the 8 wer. ſaying ; He led Captivity Captive, and gave gifts 

G&. unto 
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«nto mes, And that thoſe gifts were — Men endowed 
with extraordinary Power and Supernatural gifts 
it is apparent, becauſe theſe Words, and he gave ſome Apo- 
tes, ſome Prophets, &c. are added by way of explication 
and illuſtration of that which was ſaid before and he 
gave gifts unto Men : And if any man except hereunto, 
that though the Apoſtles and Prophets and Evangeliſts were 
extraordinary and for the Plantation of the Goſpel, yet Pa- 
ſtors were ordinary and for continuance: I anſwer,it is true, 
ſome Paſtors are ordinary and for continuance, but nor 
ſuch as are here ſpoken of : not ſuch as are endowed with 
the ſtrange and heavenly gitts, which Chriſt gave not on- 
ly co the Apoſtles and Prophets and Evangeliſts, but to 
the inferior Paſtors and Doctors of his Church, at the 
firſt Plantation of it : And therefore S. Pasl in the 1ſt. 
to the Corinth. 12. 28. (to which place we are referred by 
the Margent of the Vulgar Tranſlation, for the explica- 
tion of this,) places this gift of reaching amongſt, and 
prefers it before many other miraculous gifts of the Holy 
Ghoſt : Paſtors there are ſtill in the Church, but not ſuch 
as Titus and Timothy and Apollos and Barnabas : not ſuch 
as can juftly pretend to unmediate inſpiration and illumi- 
nation of the Holy Ghoſt: And therefore ſeeing there 
neither are nor have been for many Ages in the Church, 
ſich Apoſtles and Prophets, ©. as here are ſpoken of, 
it is certain he promiſed none; or otherwiſe we muſt blaſ- 
phemouſly charge him with breach of his promiſe. 
Secondly, I anſwer, that if by dJedir be gave, be meant 
promiſit, he promiſed for ever; then all were promiſed and 
all ſhould have continued. If by dedir be not meant promi- 
fit, then he pronuſed none ſuch, nor may we expect any 
ſuch by vertue of, or warrant from this Text that is here 
alledged : And thus much for the firſt Afſumpe which 
was, that the place was no Argument for an infallible 
ſucceilion in the Church of Rome. 
Now for the ſecond, That it is a ſtrong Argument 
againſt it, thus I make it good. 
The Apoftlesand Prophets and Evangeliſts and Paſtors, 
which our Saviour gave upon his Aſcenſion, were. given 


by 


Ar. Chillingworth a»d Mr. Lewgar. 
by him that they might Conſummate the Saints, do the 
work of the Miniſtry, Edifie the Body of Chriſt, until 
we all come into the Unity of Faith, that we be not 
like Children wavering and carried up and down with 
every wind of Doctrine. The Apoſtles and Prophets, 
&«c. that then were, do not now 1n their own perſons 
and by oral inſtruction do the work of the Miniſtry, 
to the intent we may be kept from wavering and being 
carried up and down with every wind of Do&rine : there- 
fore they do this ſome other way : Now there is no other 
way by which they can do it, but by their writings; and 
therefore by their writings they do it : therefore by their 


writings and believing of them we are to be kept from 


wavering 1n matters of Faith : therefore the Scriptures 
of the Apoſtles and Prophets and Evangeliſts are our 
Guides. Therefore not the Church of Rome. 
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